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TRANSLATOR’S INTRODUCTION

The importance of the Hujjat Allah al-Baligha and its situation
in the Islamic intellectual tradition.

Hujjat Allah al-Baligha (The Conclusive Argument from God) is
considered the master work of the eighteenth century Indian scholar,
Shah Wali Allah of Delhi (1703—-1762). Drawing on his wide eru-
dition, the author brings together in this work the intellectual and
spiritual disciplines of the Islamic heritage in his age in order to
elucidate the wisdom and inner meanings behind the interpretation
of the hadith reports of the Prophet Muhammad.

In his preface Shah Wali cites the Qur’anic verse, “Indeed, the
conclusive argument is from God,” (Qur’an 6: 149), from which
the title of this work is derived. The word “hujjat” conveys the
sense that one party to a debate or argument has presented the
peremptory or convincing proof, argument, or formulation.' This
argument, according to Shah Wali Allah, “refers to the inner meaning
of religious obligation and requital and the inner dimensions of
the divine laws revealed for mercy and guidance.”” He explains
that he has bestowed this title, Hujjat Allah al-Baligha (The Con-
clusive Argument from God), since his book is like a branch spread-
ing out from this conclusive argument.

In Hujjat Allah al-Baligha, Shah Wali Allah attempts to eluci-
date the deeper levels of meaning of traditional symbols and prac-
tices while integrating mystical, intellectual, and traditional textual
approaches to their interpretation.

He understood his mission to be the integration of the increasingly
fragmented and disparate articulations of the Islamic intellectual
tradition in his own lifetime and thus he sought for a mode of

" In the Qur’anic reference the phrase is set in the context of God’s proof or
argument in response to the unbelievers who declare that if God had willed He
could have guided everyone. A number of commentators on the Qur’an understand
this verse as referring to the assertion of the omniscience and omnipotence of God,
which at the same time entails moral responsibility on the part of humans.

* Hujjat Allah al Baligha translation, 10.
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Xvi TRANSLATOR’S INTRODUCTION

expression which would simultaneously draw on the tools of demon-
strative proof of the philosophers and theologians, Sufi mystical
insight into the higher realities of things, and the authority of the
words of the transmitted textual sources of the Qur’an and the hadith.’

The first volume of the Hujjat Allah al-Baligha lays out the
theoretical foundations for the interpretation and application of the
corpus of prophetic sayings, the hadith, against the background of
human purposefulness. In the earlier chapters of the work a meta-
physical structure is elaborated which is based on the internal dy-
namics within systems of experience. This internal dynamic is
presented by Shah Wali Allah in the form of levels or systems
which are initially understood to be composed of parts in conflict.
This conflict must be resolved or harmonized toward a higher pur-
pose through achieving or restoring harmony and balance within
the system. Once balance is achieved the inherent perfection of
the ideal form implicit in the person, species, society, and so on,
is fulfilled, and this leads to the entire form or system expanding
or moving up to a new, higher, order.

Shah Wali Allah’s theory of these systems is thus simultane-
ously one of a conflict of forces, whether two or many; and of one
great force that is a drive towards the greatest perfection accord-
ing to the highest salutary purpose (maslaha kulliyya). This one
great purpose that guides the entire universe toward progress through
attaining harmony makes conflict intelligible and gives overcom-
ing it a religious significance.

The concept of maslaha (beneficial purpose) is central to Shah
Wali Allah’s thought as the point of integration of the benefits
arising due to the natural order of things, and the salutary out-
comes which religious (shari‘a) legislation intends to achieve. The
term maslaha is used in Islamic jurisprudence (figh), particularly
in the school of Malik ibn Anas in the sense of “public interest”
when a case may be judged on this basis if no primary Islamic
sources ruled on it. al-Ghazzali recognized both this narrower sense
of the term and a broader concept of maslaha as furthering the
ultimate purpose of the shari‘a in the maintenance of religion, life,
offspring, reason, and property.* For Shah Wali Allah the term

* Shah Wali Allah, al-Tafhimat al-Ilahiyya 1:110-111.

* Majid Khadduri, “maslaha” in The Encyclopaedia of Islam New Edition, VI
(Leiden: EJ Brill, 1954-), 738-740. He is citing al-Ghazzali's al-Mustasfa 1 (Cairo,
1356 A. H.), 139-140.
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TRANSLATOR’S INTRODUCTION Xvii

maslaha conveys yet a broader sense of the intended benefit or
salutary purpose of the divine injunctions. At the highest level,
this beneficial interest consists of fulfilling the one great universal
purpose (al-maslaha al-kulliyya) of the cosmic order.

In his exposition of the underlying wisdom of the Islamic legal
system, in particular the corpus of hadith reports, Shah Wali Allah
develops an understanding of layers of signification which draws
on the theories of the Islamic legal and linguistic theoreticians but
goes beyond purely linguistic elements of meaning to incorporate
more subtle and even mystical aspects of the reference and effi-
cacy of symbols. His theory is implicitly dynamic in that these
religious symbols have not only been modified with the passage
of historical time but will continue to respond to developments in
the world.

The structure of the first volume of the Hujjat Allah al-Baligha,
which is subtitled, “The General Principles from Which Are De-
rived the Beneficial Purposes Considered in the Rulings of the Divine
Law” is developed through seven sections comprised of Eighty-
One Chapters.” This first volume begins by laying out the meta-
physical, psychological, sociological, and moral basis of his system.
The latter portion of the volume addresses the Islamic religion
more specifically through a consideration of basic religious prac-
tices and their inner meanings, the role of prophecy and the divine
injunctions, and the means for their derivation. It concludes with
a discussion of the prophetic reports and the hadith sciences. Since
the second volume, which is not translated here, applies this theory
to selected hadiths following, for the most part,® the topical
arrangement of classical works of hadith and Islamic law, it is
likely that this constituted Shah Wali Allah’s work as originally
planned.

The additional four chapters translated here which discuss the
issue of juristic disagreement likely were originally prepared as
part of a separate treatise entitled “Fairness in Explaining the Cause
of Juristic Disagreement” and were later appended to Volume One.

* According to al-Sayyid Sabiq the original plan for Volume One was a work of
seven sections and seventy chapters. He concludes, therefore, that the final section
consisting of four chapters on Juristic Disagreement was appended later and that
some subsections of the original chapters came to be treated as chapters on their
own. Hujjat Allah al-Baligha 1 (Cairo: Multazim al-Tab‘ wa’l-Nashr, 1952), 296.

®* The major exception is a section discussion Sufi moral perfection, ihsdn.
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xviii TRANSLATOR’S INTRODUCTION

Since they are normally printed as part of the text and since they
contain some material not included in the separate treatise, they
have been translated here and included as Chapters Eighty-Two
through Eighty-Five.

In terms of the plan for the first volume, the first section, “The
Causes of Religious Obligations and Requital” concerns the meta-
physical aspects of causation beginning with creation. It begins
with the process of creation and continues through the various ways
in which God’s will is implemented in the physical and supra-
physical world. In chapter five and subsequent chapters the human
soul and the psychological dimensions of the person are described
together with the consequences of this for requital. A central di-
mension of Shah Wali Allah’s psychological and moral framework
is the idea that human beings are composed of both a higher and
a lower side, which he terms the angelic and the animalistic com-
ponents. Each individual also exhibits an intrinsic nature depend-
ing on the relative strength of each component and the way in
which the two combine. The course of human moral and spiritual
development is put into practice through following religious in-
junctions at the most necessary and basic level, and then may be
taken further, in ways only tangentially indicated in this work,
through higher development based on Sufi spiritual practices.’

The second section of the present work treats requital for thoughts
and actions in this life and subsequently in the next life.

The third section of the work deals with Shah Wali Allah’s theory
of civilizational development in which he presents four basic stages
of human advancement, for which he coined the term irtifaqgat.
Shah Wali Allah’s concept of the irtifdagat has provoked much
interest among contemporary scholars of his thought. The term in
his usage is idiosyncratic and its precise meaning varies contextu-
ally. The term “irtifag” is derived from the Arabic root “r-f-g"—
to be gentle, soft, gracious, courteous, or civil—and in the VIlIth
form of the Arabic verb this root conveys the idea of “resting on
(as a support) or deriving a use from.” ‘Abdel “Aal, in his thesis,?
reviews some of the translations or explications offered for this

" These more esoteric dimensions of the author’s psychological and spiritual theories
may be found in the works, Hama‘ar amd Altaf al-Quds.

® Khalil ‘Abdel Hamid Abdel ‘Aal, “God. the Universe. and Man in Islamic Thought:
The Contribution of Shah Waliullah of Delhi (1702-1762).” Ph. D. Dissertation.
University of London, 1970.
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TRANSLATOR’S INTRODUCTION Xix

term as follows: “al-tadbirat al-ndfi‘ah” or “the useful manage-
ment of human affairs” which was offered by the editors of the
Arabic text of Hujjat Allah al-Baligha; ‘Abdul Hamid Haleopota’s
definition of irtifagat as “every trait; characteristic, and institution
that comes under the subject of sociology,™ Aziz Ahmad who re-
gards irtifagat as the stages of the history of the growth of human
societies,'® and Sabih Ahmad Kamali who sees the irtifagat as
“civilization and its devices” and a theory of natural law." Jacques
Berque concludes that it seems possible that “the plural of the
verbal noun, irtifagat, may be translated by ‘uses, commodities,
services.”” Berque further reads a socio-economic slant into the
irtifagat by equating them with “the services constituting the in-
stitutional section of the “collective good” (al-maslaha al-‘amma)."”
It appears, therefore, that this term may encompass all of these
connotations depending on centext and does not have a simple
English equivalent. The core of Wali Allah’s explanation of the
irtifagat presents the development of human societies through four
irtifagat or stages of increasingly refined order and elaboration of
arts of civilized life. These four stages are roughly equivalent to:
following natural or instinctive laws, integrating family life and
social transactions, developing a local political order, and finally
the extension of this to the international level, which Wali Allah
identifies with the Islamic Caliphate."

Interpreters of his thought have been primarily interested in as-
sessing the originality of this idea and whether it presages a so-
ciological interest and method—either through an influence, perhaps
of Ibn Khaldin, or as an intuition of stages of societal evolution
which anticipates Comptian thought. Shih Wali Allah’s understand-
ing of these developments is, in fact, consistent with the pattern
underlying all of his explanations of historical phenomena, i.e., the
concept of growth towards an ideal, already-posited form, modeled

® From Halepota’s thesis, “Practical Theology and Ethics of Shah Wali Allah.”

'° <Azlz Ahmad, Studies in Islamic Culture in the Indian Environment, (Oxford:
Oxford University Press, 1964), 206.

"' Sabih Ahmad Kamali, Types of Islamic Thought, (‘Aligarh: ‘Aligarh University
Press, 1966), 123, 124. The references above are cited in ‘Abdel ‘Aal’s thesis, “God.
the Universe and Man,” 392-397.

12 Jacques Berque, “Un contemporain islamo-indien de Jean-Jacques Rousseau,”
in L’Ilslam au temps du monde (Paris: Sindbad, 1984), 113-146, 135.

'* Shah Wali Allah, Hujjat Allah al-Baligha, Arabic text (Cairo: Multazim al-
Tab‘ wa’l-Nashr, 1952), 80-104.
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XX TRANSLATOR’S INTRODUCTION

on Hellenized Sufi concepts of human development and prophetic
cycles. Within this framework Wali Allah at times comments on
specific persons, movements or phenomena but his overall understand-
ing of the general principles precedes the inductive method and the
thrust is toward confirming one synthetic vision rather than deriv-
ing social theory based on the observation of discrete phenomena.

The fourth section of the work discusses the ways to achieve
ultimate human felicity through the cultivation of four main vir-
tues; purity, humbling oneself before God, magnanimity, and jus-
tice. Subsequently three barriers or veils to this felicity, the veils
of custom, conventions, and misunderstanding of the nature of God,
and the ways to overcome them are treated.

The fifth discussion of piety and sin treats piety with respect to
conceiving and honoring God and performing the various religious
practices of Islam with the correct understanding and attitude. This
is reminiscent of works on the inner meanings of religious prac-
tices in the tradition of al-Ghazzali’s Revivification of the Reli-
gious Sciences."

The sixth section investigating the policies of religion treats a
number of important topics: prophecy, the development of reli-
gious tradition in a historical context, the situation of specific re-
ligious rulings within such a context in terms of their role and
interpretation, and finally the relationship of Islam to other reli-
gious traditions.

The development of Shah Wali Allah’s ideas focuses on affirm-
ing the eternal principles of the shari‘a which are derivable from
the particular historical pronouncements of the Prophet enshrined
in the corpus of hadith. This formulation of the metaphysical sta-
tus of legal derivation is his original contribution in the Hujjat
Allah al-Baligha. In order to effect this integration of disparate
types of reasoning, Shah Wali Allah has to deal with theoretical
issues of language and referent.

Shah Wali Allah represents each particular religious revelation
throughout human history as having its origin in a primordial, ar-
chetypal religion which he terms the “din”. This form of religion
exists as an ideal form at a higher level in the World of Images.
This ideal form of the din is the one most in harmony with the
ideal form of the human species, which Shah Wali Allah desig-

" al-Ghazzali, Thya’> Ulim al-Din (Beirut: Dar al-Ma‘rifa, 1982).
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TRANSLATOR’S INTRODUCTION Xxi

nates by the term “fitra”, or inherent nature. Actualized manifesta-
tions of the ideal form known as “milal” (sing. milla—religious
community, formal religion) descend in successive revelations de-
pending on the particular material and historical circumstances of
the peoples to whom they are sent down.

Each succeeding revelation “reforms” the elements previously
existing into a new pattern or gestalt which embodies the primor-
dial form of the ideal religion (din) in an altered form suitable for
those prepared to receive it. As these human systems have devel-
oped throughout history, religion has adapted in its form, beliefs,
and spiritual practices to the customs, previously held beliefs, and
temperaments of the nations to whom it has been revealed. His
theory thus envisions an interaction between the human material
and the actualized form (milla) of the ideal religion which responds
to and shapes it; in that the more developed and complex the hu-
man system, the higher the religious form which it will require to
achieve its ideal balance.

There are therefore, according to his system, two sources of re-
ligious legislation. The first consists of a branch based on the uni-
versal beneficial purposes for the human species as embodied in
its ideal natural constitution ( fitra). This substratum of beliefs and
practices suited to the basic constitution of all peoples he terms
the “madhhab tabi‘i.”"

The second is composed of those systems of laws (shari‘as)
revealed in response to particular historical circumstances not ini-
tially encompassed in the requirements of the human constitution.
Wali Allah explains how the specific rulings of a religion insti-
tuted by a prophet are based on several factors. In addition to
remaining as close to the “natural way” as possible, the prophet
preserves among people the element of previous revelations still
remaining which are beneficial, adding at the same time, new legis-
lation that is necessary for their development and that recognizes
changes which have occurred since previous revelations. Finally,
there exists a category of contingent, accidental factors in legisla-
tion which arise due to demands on the prophet to provide answers
on particular occasions and in the context of specific circumstances.

According to Shah Wali Allah’s explanation, one who wishes
to be well-versed in the religious sciences has to understand the

¥ Translation pp. 281, 285, 290.
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XXii TRANSLATOR'’S INTRODUCTION

requirement to carry out religious obligation on the basis of either
or both of these branches. A key principle here is his treatment of
the concept of mazinna. pl. mazann or mazinnat which can be
understood as derived from the Arabic root “z-n-n” meaning to
think or believe, thus a mazinna is “a place where something is
expected or thought to be, a supposed location or instantiation” or
“a mark or indication of something”. Certain “mazann” are sym-
bols or acts which were set from pre-eternity as most suitable for
the natures of all humans. The relationship of the mazinna to the
principle for which it stands is compared by Shah Wali Allah to
that of a word to its referent or the mental image to the reality
which is being thought about.

Then when God inspired this knowledge to the Highest Council and
revealed to them that the anticipated sources (mazinnat) would stand
in the position of the principles, and that they were their embodiments
and representations, and that religious obligations could not be im-
posed on a people except through them, a certain consensus (ijma‘)
obtained in the Holy Enclave that they (the laws) were like the word
in relation to the reality which is its referent, and like the mental
image in relation to the external reality from which it is derived,
and like the painted portrait in relation to the one of whom it was
drawn in its portraying him, and like the written form in relation to
the words which it puts down. For, in all of these things, when the
relation between the signifier and the signified is strengthened there
arises between them a permanent bond and a close association with
each other, and in a certain scope, one is the other.'s

It is thus in Shah Wali Allah’s concept of mazinna that we find
the basis of his theory of change, variation, and abrogation of re-
ligious rulings. While the relationship of the symbol to its referent
is fixed within any context, it is possible that just as there are
different languages, there may be different sets of mazann, even
corresponding to successive revelations of the one true din. Ac-
cording to this theory of change, the symbols for the best interests
(masalih) of the human race will vary with its ages and customs.
“The anticipated sources (mazann) of things conducive to benefit,
(masalih) differ in accordance with the differences in the eras and
customs.”"’

'* Ch. 58.
"7 Ch. 57.
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TRANSLATOR’S INTRODUCTION xxiii

Some of these mazdnn may be considered natural rulings or sym-
bols, as they are derived through the branch of rulings based on
the beneficial purposes (masalih)—i. e., those things which are in
accordance with the nature (fitra) and purpose of the human race.
Violating rules connected with such mazann leads to a natural
punishment or harm coming to a person even if no religious law
had been revealed explicitly requiring them. In the case of the
religious laws connected with historical contexts; the religious
symbols embodied in their rulings are also derived from particular
historical contexts and situations. These, then, come to have a more
general validity at the higher spiritual level and from there come
to have an effect of the form of the entire human species which
has existed from pre-eternity at the archetypal plane of the World
of Images. In this manner a symbol or anticipated source of ben-
efit derived from the shari‘a branch of legislation becomes “natu-
ralized” so that being requited on the basis of these rulings has a
natural effect, as well as being based on legislative decrees. Some
of these religious laws and symbols may be explained or under-
stood through reason while others are not rationally comprehensi-
ble, and thus textual sources are required in order to know of them.
This conclusion reinforces Shah Wali Allah’s argument for the im-
portance of the study of the hadith or saying of the Prophet, an
argument central to this entire volume of the Hujjat Allah al-Baligha.

Part seven then proceeds to the central topic of the volume, the
hadith reports of the Prophet Muhammad, by treating the tradi-
tional elements of the discipline, reviewing the methods of evalu-
ating and interpreting the hadith reports, and surveying the historical
development of this field and its major works.

The final section comprises four chapters concerning juristic
disagreement within the four Sunni legal schools (madhahib) which
were likely appended to the original work. Shah Wali Allah’s po-
sition on ijtihad and taqlid as expressed in these chapters and else-
where will be discussed later in this introduction.

Biography
Shah Wali Allah was the great intellectual figure of eighteenth-

century Islam in India and a prolific writer in Arabic and Persian.
Biographical material and anecdotes concerning his life and family
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XXxiv TRANSLATOR’S INTRODUCTION

may be found in his brief autobiography Al-Juz’ al-Latif fi Tarjuma
al- ‘Abd al-Da‘if and in his work Anfas al-‘Arifin which features
accounts of his father, his uncle, and his spiritual teachers in India
and the Hijaz. Shah Wali Allah was born on the 4th of Shawwal,
1214 AH. or February 21, 1703. He was the first child of his fa-
ther’s second marriage entered into when the latter was already
sixty years old. His father and spiritual guide, Shah ‘Abd al-Rahim
(d. 1719) was an extremely learned man and a practicing mystic
of the Nagshbandiyya order, as well as the Chistiyya and Qadiriyya
orders. In Shah Wali Allah’s anecdotes about his father in the Anfas
al-‘Arifin we get a sense of the deep reverence in which he held
him. His father was in charge of his own madrasa or teaching
academy in Delhi and was a very well-known scholar. For a time
Shah ‘Abd al-Rahim was engaged to work on the compilation of
legal rulings commissioned by the Mughal ruler Aurangzeb (d. 1707)
and known as the Fatawa ‘Alamgiri. Apparently he wished to avoid
being involved with the court but had difficulty in getting himself
excused from the task. There is a suggestion that conflict with
some of the other scholars working on the text finally led to his
being excused and offered a land grant, which he refused.

Shah ‘Abd al-Rahim decided to marry a second time at the late
age of sixty years, as he had had a mystical intimation that a son
would be born to him who would reach a high mystical attain-
ment. One of his disciples, Shaikh Muhammad of Phulat, offered
the hand of his daughter to his teacher. When criticized by some
for this late marriage, Shah ‘Abd al-Rahim disclosed that he knew
that he would have more than one child, and, in fact, he lived
until the seventeenth year of Shah Wali Allah’s life and had an-
other son, who was named Ahlullah. A number of anecdotes re-
counted in Shah Wali Allah’s works indicate that his mother also
possessed exceptional religious devotion and mystical insight.

The ancestors of Shah Wali Allah had settled in the town of
Rohtak, near Delhi in the thirteenth century, soon after the con-
quest of Delhi. On his father’s side his ancestry could be traced
back to the caliph ‘Umar and on his mother’s side to ‘Ali, fourth
caliph and son-in-law of the Prophet.'*

'® Ghulam Hussain Jalbani, Life of Shah Waliyulldh (Lahore: Ashraf, 1978),
4. 1.M.S. Baljon, Religion and Thought of Shah Wali Allah (Leiden: E.J. Brill,
1986), 1.
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TRANSLATOR’S INTRODUCTION XXV

Shah ‘Abd al-Rahim devoted considerable attention to the edu-
cation of his precocious son. Shah Wali Allah began his schooling
at the age of five. When he was seven he began to pray and fast
and completed his first reading of the Qur‘an. At this same age he
began to read Persian treatises, and by the time he was ten he was
able to read and study independently. At some time before or after
his second marriage, Shah ‘Abd al-Rahim moved from Agra to
Delhi. The family lived in a house in the district of Kotla Firiz
Shah, where Shah ‘Abd al-Rahim’s madrasa was located."” With
his father, young Wali Allah studied hadith works such as the Mishkat
al-Masabih®® and the Sahih al-Bukhari, works on Qur’an interpre-
tation, Islamic jurisprudence, and theology. In addition, he was
exposed to works of Sufism by such masters of Ibn ‘Arabi’s school
of the Unity of Existence as ‘Abd al-Rahman Jami (1492), and
Fakhruddin ‘Iraqi (1289).”' Besides religious subjects, his studies
included Astronomy, Mathematics, Arabic and Persian Language
and Grammar, and medical science (tibb) from which many con-
cepts and theories influence his works.

Shah Wali Allah was married during his fourteenth year to the
daughter of his maternal uncle. According to his autobiography,
this was at the insistence of his father who had foretold that there
was some secret reason for conducting the marriage with all haste.
It turned out that shortly after the marriage a number of family
members died in succession which would have resulted in a long
delay and possibly cancellation of the match. When Shah Wali
Allah was fifteen years old his father accepted him as a disciple in
the Nagshbandiyya order and he began to perform the practices of
that order. He also completed his course in Islamic studies in that
year and was permitted by his father to teach others. When Shah
‘Abd al-Rahim was on his deathbed he gave his son permission to
initiate others in Sufism and to give them spiritual guidance. For
twelve years after his father’s death in 1719 Shah Wali Allah taught
and studied the religious sciences and continued in meditative

" Sayyid Athar Abbas Rizvi, Shah Wali Allah and his Times (Canberra: Ma‘rifat
Publishing House, 1980), 213.

* Mishkat al-Masabih by-al-Marghinani, trans. James Robson (Lahore: Ashraf,
1963). A large number of the hadith cited by the author in this work may be found
in the Mishkar.

* “Al-Juz’ al-Latif fi-Tarjamat al-‘Abd al-Da‘if” (Persian original) in Journal of
the Asiatic Society of Bengal 14 (1912): 161-175 with English translation by M.
Hidayat Husain.
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XXvi TRANSLATOR’S INTRODUCTION

discipline. Then, in about April 1731, he departed India to per-
form the pilgrimage to Mecca and Medina where he stayed for
some fourteen months, returning to India in December 1732.

This stay in the Hijaz was an important formative influence on
his thought and subsequent life. While in the Holy Cities he stud-
ied hadith, figh, and Sufism with various eminent teachers whom
he mentions in the Anfas al-‘Arifin, the most important influences
being Shaikh Aba Tahir al-Kurdi al-Madani (d. 1733)*, Shaikh
Wafd Allah al-Makki, and Shaikh Taj al-Din al-Qala‘?’ al-Hanaft
(d. 1734). These teachers in Mecca exposed Shah Wali Allah to
the trend of increased cosmopolitanism in hadith scholarship which
began to emerge there in the eighteenth century due to a blending
of the North African, Hijazi, and Indian traditions of study and
evaluation.”® While in the Holy Cities, Shah Wali Allah developed
a particular respect for Malik’s work the Muwatta’, on which he
later was to write two commentaries, Musawwa and Musaffa. During
his stay in Mecca and Medina, Shah Wali Aliah had many mysti-
cal experiences, dreams, and visions of Prophet Muhammad in which
his questions were answered and he was instructed to carry out a
mission of teaching. He felt that these visions confirmed his reli-
gious purpose and his exalted state, and later included them in a
work entitled The Emanations of the Two Holy Cities.*

Shah Wali Allah’s writing career began in earnest on his return
from pilgrimage. While the Hujjat Allah al-Baligha was composed
sometime during the decade after his return, it seems that the in-
spiration to compose such a work came to him while on the pil-
grimage. At that time, he saw a vision of the grandsons of the
Prophet, Hasan and Husain, holding a broken pen out to him, then
repairing it, and later bestowing upon him a robe of the Prophet.
From this he understood that he had a mission to restore the Islamic

” Son of the famous hadith scholar and Sufi of the Hijaz, Shaikh Ibrahim al-
Kurani (d. 1690). See A.H. Johns, “al-Kurani, Ibrahim” in The Encyclopaedia of
Islam New Edition. V. (Leiden: EJ Brill, 1954-), 242-243.

¥ Voll, John 0., “Hadith Scholars and Tariqahs: An ‘Ulema’ Group.” in Journal
of Asian and African Studies 15 (July—-October 1980): 264-273.

* Fuyid al-Haramain. Arabic with Urdu translation (Karachi: Muhammad Sa‘id,
n. d.). The practice of writing accounts of both inner and outer event of the pilgrim-
age seems to have been a tradition of Indian Nagshbandis of the Mujaddidi line, see
for example, Hasanat al-Haramain which features the visions of Khwaja Muhammad
Ma‘siim (1662) and was compiled by his son Muhammad ‘Ubaid Allah. Persian version
edited and annotated by Muhammad Igbal Mujaddidi, (Dera Ismail Khan, Pakistan:
Maktaba Sirdjiyya, 1981).
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TRANSLATOR’S INTRODUCTION Xxvii

sciences through the study of the reports of the Prophet.”* The
revitalization of hadith studies as a discipline supporting attempts
at social and moral reconstruction has been cited as a feature of
eighteenth-century Islam.? In the preface to the Hujjar Allah al-
Baligha, Shah Wali Allah writes that he delayed for some time in
undertaking such an ambitious project, but the urgings of one of
his closest disciples, Muhammad ‘Ashiq of Phulat (1773), and his
recognition of the desperate need for such a work led him to em-
bark on the work.”’

It was sometime after his return to India that he concluded a
second marriage from which four sons and one daughter were born.
From his first marriage he had one son and a daughter.

After Shah Wali Allah’s death in 1762, his teachings were car-
ried on by his descendants, in particular his sons, Shah ‘Abd al-
‘Aziz (d. 1823) and Shah Rafi‘ al-Din (d. 1818), and his grandson
Shah Isma‘il Shahid (d. 1831). The influence of this notable fam-
ily has been termed a “Wali Allahi movement.””® While the works
of his descendants show some influence of Shah Wali Allah’s think-
ing, they do not appear to have the same grasp of universal prin-
ciples as the original. The extent of Shah Wali Allah’s influence
and the shift in interests and intellectual positions among his de-
scendants still remains to be studied.

* Hujjat Allah translation. p. 6 This vision is recounted in the author’s book,
Fuyad al-Haramain. “The Emanations of the Two Sacred Mosques,” pp. 65-66. an
al-Tafhimat al-llahiyya, 11, p. 300.

* The connection of this movement with reformist tendencies in Sufism in this
period was first noted by Fazlur Rahman in /slam (Chicago,: University of Chicago,
1979), 206, who coined the term Neo-Sufism for such developments. For a discussion
of scholarship on “Neo-Sufism” see R.S. O’Fahey. Enigmatic Saint. (Evanston:
Northwestern U. P., 1990), 1-9 and the subsequent article by R.S. O’Fahey and
Bernd Radtke, “Neo-Sufism Reconsidered” in Der Islam: Zeitschrift fur Geschichte
und Kultur des Orients. LXX (1, 1993): 52-87 which attempts to refute the “neo-
Sufi” hypothesis on the basis of historical and textual evidence from Africa and the
Middle East. Perhaps the South Asian context evidences stronger trends in this direction.

¥ Hujjat Allah translation p. 8.

* This understanding seems to have been developed by ‘Ubaydullah Sindhi in
Shah Wali Allah aur unki Siyasi Tairik (Lahore, 1970) and remains influential in
South Asian studies on the legacy of Shah Wali Allah, for example Aziz Ahmad
“The Waliullahi Movement,” In Studies in Islamic Culture in the Indian Environ-
ment. (Oxford: Oxford University Press. 1964).
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The Historical Context

Shah Wali Allah’s life and work must be set against the back-
ground of the troubled age in which he lived. The stable and pow-
erful leadership of the Mughal ruler Aurangzeb ended in 1707 when
Shah Wali Allah was still a child. During the remainder of his life
of slightly less than sixty years, ten monarchs sat upon the throne
of Delhi. The power of the Mughal rulers declined steadily after
Aurangzeb and the power and control of the central government
gradually weakened, as both internal and external forces pressed
on the empire, pushing it toward instability and decay. From 1708
until 1716 the Sikhs plundered the northwest until they were driven
back by the Mughals. The Hindu Marathas from the south invaded
suburbs of Delhi in 1738, and the Mughals were forced to give up
the province of Malwa to them, thus dividing their empire. By
1750 they were involved in the Punjab and Uttar Pradesh, and
they managed to attack Delhi in 1757.

In 1739 the disastrous invasion of Nadir Shah, King of Persia,
occurred in which the imperial treasury was looted and the citi-
zens of Delhi were put to the sword.

The power of another outside force, the Afghan Rohillas under
Ahmad Shah Abdali, was also on the rise and an invasion of India
from the northwest began so that by the 1740s the Punjab was
occupied. At the battle of Panipat in January 1761, the Maratha
forces were defeated by the Afghans, but Abdali’s army mutinied
and he was forced to retire, ending anticipations of a renewed Muslim
power in Delhi.

In his work, Shah Wali Allah ke Siyasi Maktibat,” Professor
Khaliq Ahmad Nizami published a collection of Shah Wali Allah’s
letters to various Muslim nobles and leaders, urging them to either
strengthen the current administration, or in the case of outside Muslim
leaders such as Abdali, to defeat Hindu threats to Muslim rule
such as the threat of the Marathas. This involvement of Shah Wali
Allah in the politics of his time seems to have been prompted by
the urgency of the situation, and was more in the nature of a re-
spected religious leader and scholar speaking out of conscience,
than that of an active political force. It was not uncommon for
Sufis of the Nagshbandiyya order to take stands on political issues

¥ Delhi: Nadwat al-Musannifin, 1969.


rawah
Sticky Note
None set by rawah

rawah
Sticky Note
MigrationNone set by rawah

rawah
Sticky Note
Unmarked set by rawah


TRANSLATOR’S INTRODUCTION Xxix

in this way, and to have contacts with the ruling class and nobles.
While Shah Wali Allah occasionally comments on injustices and
the need for a better government, his political thought consists
principally of presenting idealized models of the state and the qualities
of its rulers and officials.

Another feature of the Muslim society of his time was the con-
flict between Sunni and Shi‘i factions at the court and in the soci-
ety at large. The Sunni Muslims condemned Shi‘a practices such
as the Muharram processions as excessive, and the issue of who
should have been the successor of the Prophet was actively de-
bated by representatives of each belief—Shah Wali Allah was very
staunch in his defense of the Sunni position and his repudiation of
Shi‘a views of the caliphal succession. His enterprise of the rec-
onciliation of divergent positions among Muslims, therefore, did
not include these Shi‘i elements.

Shah Wali Allah’s Views on Ikhtilaf, Ijtihad, and Taqlid

The subject of juristic disagreement or ikhtilaf was often treated
by the Muslim jurists once legal schools began to form.** Among
the most influential of these works on Shah Wali Allah’s formula-
tions are al-Shafi‘i’s Risala and al-Suyiiti’s (1505) works on ijtihad.

Shah Wali Allah’s position on following the legal schools seems
to have modified over the course of his lifetime. Mazhar Baga’
categorizes these developmental stages chronologically as 1) in-
herited tendencies, 2) the youthful outcome of his own reflections,
3) influences of his stay in the Hijaz, and 4) the effects of the
practical environment in which he taught in India.*'

As previously indicated, his family background would have stressed
the Hanafi school which was by far the dominant school in Cen-
tral Asia and India. While his father was a prominent Hanafi ju-
rist, he was known to have disagreed with the school on a number
of issues.*

* For a list of some early ikhtilaf works see, al-Tahawi, Ikhtilaf al-Fuqaha’ ed.
M. Hasan Ma‘sumi (Islamabad: Islamic Research Institute, 1971), 24-30. A French
translation of another early ikhtilaf work is Gérard Lecomte, Le traité des Diver-
gences du Hadith d'Ibn Qutayba d. 889 (Damascus: Institut Frangais de Damas, 1962).

* Usal-i-Figh aur Shah Wali Allah (Islamabad: Idara Tahqiqat Islami, 1979), 24-31.

* Baga’, 24-25.
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Before making the pilgrimage in 1731 Shah Wali Allah seems
to have independently arrived at a rejection of taqlid, the acceptance
of the rulings of the founders of any one of the main legal schools.*
He writes in Fuyid al-Haramain that personally he had been in-
clined to reject taqlid but that he was commanded to support it in
a vision of the Prophet which he had during his pilgrimage.*

This vision may also have reflected the influence of his experiences
with his various teachers in the Holy Cities who belonged to the
other schools. His own research into the early works, specifically
the Muwarta’ of Malik led him to examine the earliest sources and
original texts in search of a solution, in other words, towards under-
taking his own process of ijtihad, or independent investigation,
rather than absolute following, taqlid, of one of the schools.

These factors led him to modify his anti-taqlid position to allow
following a school for common people,® while at the same time
trying to mitigate inter-madhhab antagonism.*

In his time the Hanbali school was of limited scope but he was
acquainted with the literalist trend of Ibn Hazm (1036) and the
works of Ibn Taimiyya (1263-1328). His most influential teacher,
al-Kurdi, followed the Shafi‘i school and this seems to be the domi-
nant influence on Wali Allah’s theoretical jurisprudence.

Later in his life he saw his mission in the Indian context as one
of doing tatbiq or accommodation of the Hanafi and Shafi‘i schools.”
In a personal note in his own writing dated 1159 A.H./ 1746 found
on a manuscript of al-Bukhari which he used in teaching hadith he
says that he used to follow the Hanafi school in practice and teach
both Hanafi and Shafi‘i figh.®

¥ J.M.S. Baljon, Religion and Thought of Shah Wali Allah (Leiden: E.J. Brill,
1986), 165 quotes “al-Juz’ al-Latif” relative to his position at this time.

* Fuyid al-Haramain, Vision 33, 187-8 Baqa’, 24-25.

* In the treatise Yqd al-Jid he includes a section on why people should stay
within the four legal schools. Tqd al-Jid fi-Ahkam al-ljtihad wa-1-Taqlid. Arabic.
(Cairo: Maktaba al-Salafiyya, 1965). See Daud Rahbar article for partial English
translation.

13-14. One reason is that these schools have preserved the historical continuity
of the tradition going back to the Prophet, the second is that they represent the
accurate consensus of the community, and thirdly it is more reliable to follow the
sayings of these schools than to follow any contemporary scholar who may have
been co-opted or corrupted.

* In Fuyiid Vision 10, 89-91 he states that he was mystically informed that the
Prophet dislikes conflict among the schools and considers them equal.

7 Musawwa 1, 12-13. al-Tafhimat 1, 212.

* Baqa’, 40.
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TRANSLATOR’S INTRODUCTION XXXi

In Fuyid al-Haramain which was composed soon after his re-
turn from the pilgrimage, several notes extol the virtues of Hanafism,*
although elsewhere he says that the Shafi‘i school is most in con-
formity with the Sunna.* He seems to have envisioned that some
sort of accommodated version of both schools was the most suit-
able figh for the Indian context, although in theory all four schools
were acceptable to him.*'

Views on ljtihad and Tagqlid

At one extreme on this issue stand those who disallow any follow-
ing of legal schools, such as Ibn Hazm. By Shah Wali Allah’s time
the issue of whether the gate of ijtihad was closed, so that, in fact,
only taqlid was possible, had been raised and accepted by some jurists.

His position resembles that of the Shafi‘i school in that all but
the most radical forms of ijtihad remain possible.*” He follows the
theory worked out by Shafii masters such as al-Nawawi (1277)
that absolute ijtihad remains possible as the level of the affiliated
absolute mujtahid, while that of the original founders of the schools
is no longer in existence. “This theory recognizes the possibility
that there were still absolute mujtahids without, however, compro-
mising the superiority of the founders of the madhhabs.””

Shah Wali Allah was a Hanafi in practice, but intellectually and
preponderantly in his analysis of cases he gave preference to the
Shafi‘i school.* In the treatise al-Insaf he speaks highly of this
school, for example,

As for the school of al-Shafi‘i, it has most absolute mujtahids and
mujtahids within the school among the legal schools, and it is the

*® Fuyiad Vision 19, 136-137. In which he is informed of the greatness of the
Hanafi school; Vision 31, 179-183. On the necessity of Hanafi madhhab in India,
and 311-320 In which he is inspired about the superiority of the Hanafi school.

* al-Khair al-Kathir Khizana 10, cited in Baljon, 166, “The madhhab of al-Shafi‘i,
which gets to the root of things, is among the four the most in agreement with the
sunna.”

“* Fuyad, Vision 10, 89-91.

“ Insaf, present translation, chapter four.

“ Rudolph Peters, “Idjtihad and Taglid in 18th and 19th Century Islam,” Die
Welt des Islams XX, (3—4, 1980): 137.

“ Baqa’, 27 and also 502 where he show that Shih Wali Allah prefers Shafi‘i
rulings in 70% of cases.
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XXXii TRANSLATOR’S INTRODUCTION

school with the most developed legal theory and theology and the
one which has provided the most Qur‘an interpretation and com-
mentary on the hadith. It is the strongest in chains of hadith report-
ers and transmission, the best at verifying the statements of the founder,
the strongest in distinguishing between the opinions of the founder
and the points of view of his associates, and the most scrupulous
when giving certain opinions and points of view preference over
others.*

In terms of his own categories he could be considered a mujtahid
affiliated (mujtahid muntasib) to this school*® based on his crite-
rion of preferring the analytical principles of Imam Shafi‘i. Ac-
cording to his own statements and prevailing legal theory, this level
of ijtihad had died out in the Hanafi school after the third century
due to the fact that hadith analysis was not a primary activity of
this school. Hanbalis and some Shafi‘is permit a higher level of
ijtihad to continue.*’

Rudolph Peters finds Shah Wali Allah’s views on ijtihad to be
more conservative than the comparable but later works of al-Shawkani
(1760-1832) and al-Sanisi (1787-1859).* His views on ijtihad also
participate in a tradition which Voll and Peters suggest has pan-
Islamic roots going back to a circle of pious and learned scholars
in the Hijaz, in particular Ibrahim al-Kuarani (1690).* This, of course,
is the group frequented by Shah Wali Allah during his two-year
stay in the Holy Cities.

It has thus been shown that Shah Wali Allah went from a posi-
tion of rejecting taqlid®® to an acceptance of generally following
the four madhhabs, although being able to go outside them on
specific cases. These final chapters demonstrate the author’s mastery

* al-Insaf, 171.

“ Baqa’, 48. “This, however, cannot be regarded as taqlid since the affiliated
mujtahid accepts his Imam’s ruling with complete understanding of its bases and
arguments.” Peters, 137.

“ Wael B. Hallaq, “Was the Gate of Ijtihad Closed?” International Journal of
Middle East Studies 16 (1984): 30.

“ Peters studied Muhammad ibn ‘Ali al-Shawkani’s (1760—1832), a/-Qaul al-Mufid
[i adillat al-ijtihad wa-1-taglid and Irshad al-Fuhil and Muhammad ibn “Ali al-Sanusi’s
(1787-1859) Igaz al-Wasnan fil-‘amal bi-l-hadith wa-1-Qur’an and Kitab al-Masa’il
al-‘ashar al-musamma Bughyat al-maqasid fi khulasat al-marasid, 142-144,

* Peters, 144145,

*® Fuyid, 184-189. “Although it went against my temperament the Prophet or-
dered me to follow in practice one of the four legal schools, and not to go beyond
them, although by nature I disliked and rejected raqlid.” 187-8.
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TRANSLATOR’S INTRODUCTION xxxiii

of both theoretical and practical jurisprudence, his position within
a long tradition of debate over juristic disagreement, and his atti-
tude to issues of ijtihad and taqlid.

Posterity

Assessing the importance of the work is a complex endeavor. One
approach has been to assess the amount of controversial literature
which it generated in the period after which it appeared. By this
standard, the work did not attain a highly controversial status in
which it was either extensively commented on or contested, in its
own era or subsequently, even in the author’s home of the Indian
sub-continent.”’ This lack of commentary, however, could have
resulted from a general acceptance of the work and also from a
deterioration of the level of related scholarship.

On the other hand, it is interesting that today, a number of the
religious movements in South Asia construe Shah Wali Allah as
an intellectual progenitor. In the Indian subcontinent the Deobandis
have perhaps the most direct link to his heritage in combining the
spiritual linkage of master disciple with intellectual learning. Shah
Wali Allah’s son, Shah ‘Abd al- ‘Aziz (1823) was a noted scholar
and teacher with a wide-circle of pupils, some of whom are linked
directly with the establishment of the Deoband madrasa, an insti-
tution which came to symbolize a mode of thought and practice in
South Asian Islam. Briefly this could be characterized as an ac-
ceptance of the mystical elements of the Islamic intellectual and
practical tradition combined with a rejection of those practices which
were more associated with purely local customs and with the practice
of the less educated masses.*

Those who have a more reformist and puritan outlook such as
the Ahl al-hadith and even the followers of Maulana Maudadi (d.
1978) find in Shah Wali Allah’s elucidation of the shari‘a and call
for reform a precursor to their own beliefs.”* On the basis of Shah

* Mahmid Ahmad Barakati, Shah Wali Allah aur unkd Khandan (Lahore; Majlis
Isha‘at-e-Islam. 1976).

% On the Deoband madrasa see Barbara Daly Metcalf, Islamic Revival in British
India: Deoband, 1860-1900 (Princeton: Princeton University Press, 1982).

** For example in his Tajdid wa Ihya’ al-Din (Rampir, 1954). At the same time it
must be acknowledged that Maududi tries to disengage the Sufism of Shah Wali
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XXXiv TRANSLATOR’S INTRODUCTION

Wali Allah’s legal works it is clear that he did not go so far as
these reformers who are prepared to reject following the four le-
gal schools entirely.> In fact the movement of his grandson Shah
Isma‘il Shahid (1831), known as the “Wahhabi Movement” in In-
dia, is one direction in which his reformist ideas were taken.

The third and most prevalent inclination in contemporary Mus-
lim South Asia is that of the Akl al-Sunna or Bareilvis, who are
more oriented to popular religious practices and Sufism. They support
the Hanafi madhhab to such an extent that Aba Hanifa achieves
almost a saintly status. The Akl al-Sunna would find some of the
author’s statements in support of Hanafism in India to be in agree-
ment with their position. Closest to the contemporary Ahl al-Sunna
position would be that of the group of his successors best exem-
plified by his closest disciple and cousin, Muhammad ‘Ashiq (1773).”
‘Ashiq most fully embodies Shah Wali Allah’s Sufi inclinations in
which there is an indication that he established his own eclectic
Sufi order and repertoire of practices.*®

The bifurcation of the Sufi and the reformist tendencies among
his successors is most striking in this figure of his grandson, Shah
Isma‘il Shahid, who wrote a work on highly theoretical mysticism,
‘Abagat,”” and then followed with Tagwiyat al-Iman,>® a reformist
programmatic for ending heretical innovation in the practice of
popular Islam in India.

Outside of the Indian sub-continent, Hujjat Allah al-Baligha and
al-Insaf fi Bayan Sabab al-1khtilaf, and ‘Iqd al-Jid are the most

Allah from other aspects of his thought and activities. A Short History of the Revivalist
Movement in Islam English trans. by al-Ash‘ari. (Lahore: Islamic Publications, 1972),
105ff and appendices.

% Mazhar Baqd’, Usil-e-Figh aur Shah Wali Allah (Islamabad: Idara Tahqiqat
Islami, 1979), 35-6.

* Muhammad “Ashiq, to whom the present work is dedicated, compiled a biogra-
phy of Shah Wali Allah in the Sufi tradition which combines many anecdotes known
from his other works with accounts of his virtuous and miraculous deeds. al-Qaul
al-Jali. Persian (Delhi: Shah Abii’l-Khair Akadmi, 1989). Urdu translation by Maulana
Hifiz Taqi Anwar ‘Alavi (Kakorvi. Kakori, India: Maktaba Anwari, 1988).

% The outline of the practices and metaphysics of this fariga or Sufi path are
outlined in al-Tafhimat al-llahiyya 11 pp. 5-98.

7 A little known work of Sufi metaphysics in the tradition of the school of Ibn
‘Arabi. Isma‘il Shahid, Shah. ‘Abagat. Urdu translation by Munazir Ahsan Giilani,
Hyderabad. India: Al’-Lajnat al-‘Ilmiyya, n.d. English translation by G.H. Jalbani
(Hyderabad: Zeb Adabi Markaz, 1982).

% Tagwiyat al-Iman. (Deoband: Asad Book Depot, n.d.) English translation pub-
lished in Journal of the Royal Asiatic Society 13 (1852): 310-372.
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TRANSLATOR’S INTRODUCTION XXXV

readily available of Shah Wali Allah’s works. These works were
composed in Arabic and thus able to reach a wider reading public
of which the author was in contact as part of a cosmopolitan net-
work of learned scholars concerned with the revival of hadith learning
among Muslims in the eighteenth century.”

Hujjat Allah al-Baligha has been edited by a prominent Islamic
scholar from Egypt, al-Sayyid Sabig® and is currently popular among
the present generation of reformers in the Arab Middle East, South
and South East Asia. At the same time, Islamic modernists such
as Muhammad Igbal (1938) and Fazlur Rahman (1988) have seen
in Shah Wali Allah a thinker who responded to the crisis of his
time with an attitude of moderation and a search for the spirit
behind specific injunctions of the tradition.®'

In any particular field to which he addresses himself, Shah Wali
Allah is clearly building on the tradition, so that one can under-
stand his Sufism as extending the ideas of al-Ghazzali (1111) and
Ibn al-‘Arabi (1240), his political and social theories as developed
within the context of Islamic philosophical ethics, and so on. A
distinctive element in his work is the integration of these mystical
or philosophical branches of the Islamic intellectual tradition with
the more literally textually based elements of the religious cur-
riculum, hadith studies, usial/ al-figh, and so on. It may be instruc-
tive to compare our assessment of Wali Allah’s work as it was
received by his successors to that of Ibn Khaldiin (1404), to whom
he is also likened. In the case of Ibn Khaldin, who was also a
synthetic thinker, his successors failed to respond to the implicit
synthetic thrust of his argument and simply expanded upon those
fragments which they felt were relative to their concerns.®> Shah
Wali Allah made his contribution more than three centuries later
on the eve of the modern period. His specific programs for hadith
study, Sufism, and so on, were in general not taken up in a concrete
way by his successors, but the overall orientations integrating his

* John 0. Voll, “Hadith Scholars and Tariqahs: An ‘Ulema’ Group” in Journal of
Asian and African Studies 15 (July—October 1980): 265.

® Cairo, 1952-1953.

¢ Fazlur Rahman, “The Thinker of Crisis Shah Waliy-Ullah” in The Pakistan
Quarterly (Summer 1956), 44—48. A. Halepota, “Affinity of Iqbal with Shah Wali Aliah.”
Igbal Review XV (1,1974): 65-72. Halepota, “Shah Waliyullah and Igbal. The Phi-
losophers of the Modern Age.” Islamic Studies 13 (December 1974): 225-234.

% Aziz al-Azmeh, /bn Khaldin. (London: Routledge, 1982) especially Chapter
Three pp. 145 ff.
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XXXVi TRANSLATOR’S INTRODUCTION

work have allowed subsequent thinkers to construe him as him
variously as a reformer and purifier, a mystic, or as a modernizer.
All of these interpretations have been evoked without much con-
cern with the concrete application of his ideas.

The more subtle elements of his interpretive methodology may
come into their own in the current period in which the intellectual
heritage of the Islamic religion is in a period of challenge, politi-
cally and philosophically. The challenge of developing a method-
ology for the interpretation of linguistic and symbolic elements of
the traditional sources addressed in this text is one which con-
fronts Muslims today.

His Works

Shah Wali Allah wrote a large number of works in various cat-
egories® including biographical, legal, and mystical, as well as
two comprehensive books: the Hujjat Allah al-Baligha and Al-Budur
al-Bazigha, which is the later of the two and expands many of the
major themes of the Hujjar Allah, although it incorporates more
mystical philosophy and does not stress the study of hadith.

In general, his Sufi works belong to the earlier part of his ca-
reer. The major ones among these are: Hama‘at, Sata‘at, Fuyid
al-Haramain, al-Qaul al-Jamil, Lamahat, Altaf al-Quds, and Al-
Khair al-Kathir. Hujjat Allah al-Baligha was also composed in
the earlier period of his career, after his return from the Hijaz.

Among his later works composed after 1756 are the legal works
Musawwa and Musaffa, which are commentaries on Malik’s Mu-
wartta’, his treatises on law ‘Iqd al-Jid, and Sharh Tardjim Abwab
al-Bukhari, and his work on Tafsir, Al-Fauz al-Kabir. His two-
volume work, Al-Tafhimat al-lllahiyya, is a compilation of brief
passages in Arabic and Persian which are largely mystical in con-
tent but also address questions of law and theology and comment
on the situation of different groups during his time. It appears that

® The precise enumeration and dating of this prolific author’s works is a lengthy
and complex process. For annotated bibliographies attempting to establish a chro-
nology of his works see J.M.S. Baljon, Religion and Thought, pp. 8-14, S.A.A.
Rizvi, Shah Wali Allah and His Times, pp. 220-228, and G.M. Qasimi’s introduc-
tion (in Arabic) to al-Tafhimat al-Ilahiyya 1: 15-37. Publication details of individual
works may be found in the bibliography accompanying this work.
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TRANSLATOR’S INTRODUCTION XXXvii

these were letters and discourses which were later collated, and
then arranged, to some extent, in thematic order. This work is
important for a understanding of the writer’s mystical and meta-
physical thought.

Two of Shah Wali Allah’s works, the Izalat al-Khafa® and the
Qurrat al-‘Aynayn fi Tafdil al-Shaikhayn, were composed in the
latter part of the author’s life, in order to address Shi‘a claims
concerning the nature of the caliphate and the superiority of ‘Ali.

His other works which were examined in the preparation of this
treatise are listed in the bibliography. The renewed interest in his
writings can be seen from the fact that a significant number of
new editions of his original works, many of which were first pub-
lished in India in the late 19th century are currently being reis-
sued in reproduction, released in new Urdu translations, or published
in new editions in Pakistan.

Indexes

In order to facilitate the further study of the general reader and
the specialist, I have included several indexes with this work. One
lists the Qur’anic verses cited by Shah Wali Allah, the second lists
a recognizable phrase from the hadiths to which the author refers.
A subject index has also been prepared to accompany the study of
the work.

The footnotes accompanying the text are intended to clarify those
points which may be obscure for the modern reader, whether Muslim
and non-Muslim. Since the position of the hadith is so central to
this work, each hadith cited is referenced to the standard collec-
tions based on Wensinck’s index to the major Arabic hadith col-
lections.* In some cases I was able to update these references to
hadith works more readily available today in English translation
or in new editions of the Arabic texts. For example, I have refer-
enced M.M. Khan’s translation of Sahih Bukhari in the bilingual
edition, Siddiqi’s translation of Sahih Muslim, and Robson’s trans-
lation of the Mishkar al-Masabih, from which the author drew a
large number of his references. In cases where a person is using a

* Arent Jan Wensinck, Concordances et indices de la tradition musulmane (Leiden:
EJ Brill, 1933-1938).
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XXX vili TRANSLATOR’S INTRODUCTION

different edition, the hadith can usually be located based on the
topic which it falls under, and this is cited in the notes in those
cases in which the hadith work was topically arranged. Since many
hadiths are cited in multiple collections, precise references are given
only to Bukhari and Muslim if these were available, as it was
assumed that the reader who wished to check the Arabic in all
collections would have no problem going back to Wensinck for
the other references.

Hujjat Allah al-Baligha: The Text

The Hujjat Allah al-Baligha has long been recognized as the
author’s major work and hence has been copied and edited over
the centuries since it was written. In the preparation of this trans-
lation two printed editions were used.

(1) The Cairo edition or 1952-53, checked and verified by al-
Sayyid Sabiq, based on a text originally printed by Maktaba
Amiriyya.* This 1952 edition was published by Multazim al-Tab‘
wa-1-Nashr Dar al-Kutub al-Hadith.

(2) The edition of the Kitabkhana Rashidiyya, Delhi, in which
volumes 1 and 2 are bound together. The edition of 1373 A. H. -
1953/54 was used based on a version of the text which had been
edited and verified by a number of Indian scholars.

The notes accompanying these two editions of the text were
virtually identical, except that the Cairo edition of 1952 gives the
verses of the Qur’anic citations. Only minor variations or misprints
were detected on comparison and these have been indicated in the
translation. This edition has been reprinted in Cairo since 1936,
and is the most readily available edition in the Arab world today.

References to the second volume of Hujjat Allah al-Baligha are
given with the pagination in both Arabic editions, with that edited by
al-Sayyid Sabiq first and with reference to the chapter title so that
those using Urdu editions will also be able to easily locate the reference.

In addition, a two-volume edition of the Arabic text accompanied
by an Urdu translation Ni‘mat Allah al-Sabigha by ‘Abd al-Haqq
Haqqgani (Karachi: Asahh al-Mutabi‘, n.d.) was occasionally consulted.

A copy of Maulana ‘Ubayd Allah Sindhi’s Urdi Sharh Hujjat

* An edition was printed in Cairo by Bulaq in 1877.
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TRANSLATOR’S INTRODUCTION XXXiX

Allah al-Baligha was helpful in preparing certain of the notes but
it only covered the first sixteen chapters of the work. This was
published in Lahore (undated) and distributed by Maktubiyyat
Hikmat.

The final four chapters (82-85) of the work are to a large extent
duplicated in the author’s well-known treatise on juristic disagree-
ment, “al-Insaf fi-Bayan Sabab al-lkhtilaf’, (Fairness in Explain-
ing the Cause of Disagreement (Among the Jurists) This has been
published in numerous Arabic editions and a number of annotated
translations of this work exist in Urdu.®

These final chapters of Volume One deal with the issue of disa-
greement (ikhtilaf) among Muslim jurists and the types of indi-
vidual reasoning (ijtihad) still existing within the Islamic legal system.
The editors of this text note that this appended section originally
appeared in only one of the manuscript copies available to them®
although its inclusion has become standard in the subsequent printed
versions. At the conclusion of these chapters Shah Wali Allah
indicated his desire to compose a further text on the subject of
juristic disagreement®” but it seems that ultimately he had to
content himself with the material in these chapters plus the addi-
tion of some new material. This was then issued as a separate
treatise under the title al-Insaf fi-Bayan Sabab al-Ikhtilaf. The ad-
ditional material found in al-Insaf consists primarily of a long quote
from al-Khattabi at the end of chapter three, an extended discus-
sion of the topics of ijtihad and the Shafi‘i school in chapter four,
and a reorganization of material to constitute an additional fifth
chapter.®®

The author composed a further treatise ‘Igd al-Jid fi Ahkam

® For a list see the bibliography accompanying this work.

“ Hujjat Allah al-Baligha 1, 296.

“ At the conclusion of the final one of these chapters included as part of the
Hujjat Allah al-Baligha, Shah Wali Allah writes, “I have had the intention of com-
posing a treatise entitled ‘The Summit of Fairness in Explaining the Cause for Disa-
greement’ ... but I have not been free to do this until this time, so that when the
argument drew near the source of (juristic) disagreement I was led by my inner
motivation to explain whatever I easily could about this subject.” Hujjat Allgh 1,
340.

% ‘Abd al-Fattah Abu Ghuddah rearranges the text of the final chapter of the
Insaf in his edition (Beirut: Dar al-Nafa’is, 1978). There do seem to be some prob-
lems with the consistency of structure and expression of chapter five, perhaps due
to its being reworked based on material composed as part of the Hujjar Allah al-
Baligha.
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xl TRANSLATOR’S INTRODUCTION

al-ljtihad wa-1-Taqlid which focused specifically on ijtihad.®® Some
pages from this treatise are also found duplicated in the material
appended to Hujjat Allah al-Baligha.

® 9qd al-Jid fi-Ahkam al-ljtihad wa-I-Taqlid, (Cairo: Maktaba al-Salafiyya, 1965).
Partially translated by Daud Rahbar. “Shah Waliullah and Ijtihad.” The Muslim World
45 (December 1955): 346-358.
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THE CONCLUSIVE ARGUMENT FROM GOD
(HUJJAT ALLAH AL-BALIGHA)

SHAH WALI ALLAH

VOLUME 1

The General Principles from Which Are Derived the Beneficial
Purposes Considered in the Rulings of the Divine Law
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PREFACE

In the name of God, the Merciful, the Compassionate. Praise be to
God who created the human race with a predisposition to the reli-
gion of Islam and right-guidance, and formed them with a natural
disposition for the clear, tolerant, easy, monotheistic (Hanifi)' reli-
gion. Then they became beclouded by ignorance and fell to the
lowest of the low and suffering overtook them. Then God was merciful
to them, gracious to them, and sent the prophets to them so that
through them they would be brought out from the darkness to the
light, and from the constricted place to the vast expanse, and He
made obedience to Him conditional upon obedience to the prophets;
how great an honor and exaltation! God made whomever He wished
among their followers succeed in carrying on their teachings and
in understanding the inner meanings of their laws, so that they
became, through the blessing of God, possessors of their (the
prophets’) secrets and winners of their lights, and there is no honor
greater than that. Those counted among them were preferred over
a thousand worshippers, and they ascended to Malakat® as great
ones, and reached a level where the creatures of God pray for them,
even the fish deep in the water. O God, grant blessings and peace
upon them and their heirs as long as the earth and heavens remain.
Among them may You accord our master, Muhammad, supported
by the noble and clear signs, the best of blessings, the most noble
of greetings, and the greatest felicity. May You shower upon his
family and Companions the first rain of Your pleasure and reward
them with the best of rewards.

This servant, who is in need of the mercy of God, who is the
Most Generous One; Ahmad, called Wali Allah, the son of ‘Abd
al-Rahim, may God treat both him and his father with His great

' This description is based on a hadith of the Prophet. Shah Wali Allah later
explains in Chapter 74 that by “easy” the Prophet meant not having arduous prac-
tices in it, and that by “clear” are meant the reasons behind its rules and goals, and
that by “Hanifi” is meant that it is the monotheistic religion of Abraham. Hadiths
are cited in Ibn Hanbal V:266, VI:116, 233 and variants in Bukhari, Tirmidhi.

? The plane of the angels.


rawah
Sticky Note
None set by rawah

rawah
Sticky Note
MigrationNone set by rawah

rawah
Sticky Note
Unmarked set by rawah


4 PREFACE

grace and make their descendants blessed and continuing, holds
that the main topic in the fields of sciences of certainty (‘ulum
yaginiyya)® and their chief element, the basis of the religious disci-
plines and their foundation, is the discipline of the hadith reports.
In them is cited what proceeded from the greatest of the messen-
gers, may God send peace and blessings upon him and on his all
his family and Companions; whether (this is) a saying, or an ac-
tion, or an acquiescence,* for these are the lamps in the dark night
and the signs of guidance and they are like the radiant full moon.
The one who follows them and keeps them in mind is rightly-
directed and guided and he is given great good.’ The one who op-
poses them and turns away is misguided. He has fallen down and
his soul only increases in ruin. For the Prophet, may the peace and
blessings of God be upon him, forbade, commanded, warned, brought
good tidings, coined similitudes and reminded them of God, and
these are as extensive as the Qur’an or more so0.® This discipline
has ranks and its masters are at various degrees. It has outer shells,
within them a kernel, and oysters in whose centers are pearls.

The learned scholars, may God have mercy on them, have sub-
sumed under many headings the means for dealing with its elusive
and problematic issues.

1) The outermost layer of the shell is the field of recognizing
the hadiths as sound, weak, multiply-transmitted, or rare.” Such a
task has been undertaken by those persons with brilliant under-
standing among the hadith scholars and the ones who had excel-
lent memories for hadith® among the former generations.

2) Following this is the field of (determining) the meanings of

* The sciences of certainty are those connected with the Islamic religion.

‘ When the Prophet saw persons performing an action and did not stop them.

> “Al-khair al-kathir” is a Qur’anic phrase (2:268) and the title of one of Shah
Wali Allah’s other works concerning mystical philosophy.

® This sentence is itself a hadith which affirms the necessity of Prophetic reports
for understanding the Qur’anic teaching since in them the same subjects are dis-
cussed and further elaborated. Sindhi, ‘Ubayd Allah, Urdi Sharh Hujjat Allah al-
Baligha. (Lahore: Maktabiyyat Hikmat, n.d.), 7. The hadith as found in Abd Dawiad
I11:170 #3050 is worded “I forbade things and these are as extensive as the Qur’an
or more so.” Imara, 33. “nahaitu ‘an ashya annuha limithli al-qur’an au akthar.”

” These are all technical terms for classifying hadith within the discipline of hadith
criticism, which are discussed later in Chapter 78.

* Having an excellent memory for hadith (Huffaz al-Hadith) is a term used in the
science of determining the reliability of transmitters and indicates a high level of
reliability.
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PREFACE 5

the obscure ones and rendering precise the problematic ones; the
leaders in the literary fields and the experts among the scholars of
the Arabic language applied themselves to this.

3) Next is the field of their import for religious law and the
derivation of the judgments on applied cases (al-ahkam al-far iyya),
drawing analogies (giyas) on the basis of a ruling (hukm) reported
in a text,” and deriving inferences (istidlal) from indirect allusions
(ima’) and textual indications which are not explicitly stated (ishara);"
recognizing the abrogated, the definitive, the preferred, and those
definitely established. This is at the level of the inner kernel and
the pearl according to the majority of the religious scholars, and
the investigators among the legal scholars occupied themselves with
this.

4) Moreover, the most subtle of the hadith disciplines in my
opinion, the most profoundly rooted and the loftiest beacon of light,
the primary among the entirety of the Islamic legal sciences ac-
cording to me, the highest ranking of them, and the greatest in
value; is the knowledge of the inner meanings of religion which
investigates the wise principles (hikam) behind the rulings, their
rationale, and the secrets of the properties and fine points of ac-
tions. This, by God, is the most worthy of the branches of knowl-
edge in which the one who is qualified may spend his precious
moments, and he may consider it a provision for his resurrection
after those acts of worship which have been made incumbent upon
him, since through this the human being develops insight into what
the divine law has commanded. His relationship to these reports
will be like that of the one who has mastered metrics to the collec-
tions of poetry, that of the one who has mastered logic to the proofs
of the philosophers, that of the master of grammar to the speech of
the pure Arabs, or that of the master of the principles of law to
that of the deductions of the legal scholars. Through this he will
be preserved from being like a wood-gatherer!' in the darkness or
being like one who dove into a flood.”> He won’t stumble along

® “Al-hukm al-mansis”—that is, based on a text from the Qur’an or the hadith.

'* These more technical aspects of usil al-figh or the theoretical, especially lin-
guistic, elements of Islamic legal science are discussed later in this work in Chap-
ters 79 and 80.

"" This phrase (hatib lail) applies in Arabic to those who mix the weighty with
the trivial or risky in their discourse just as the wood-gatherer at night gathers bad
wood with good timber.

"> He will be pulled away by the current and drowned.
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6 PREFACE

like the dim-sighted one, or ride on the back of a blind mount, or
be like the case of a man who heard the doctor giving an order to
eat apples and who equated the bitter wild gourd with them on the
basis of their similar shapes. Through it (this discipline) he will
become a believer on the basis of clear evidence from his Lord;
like someone who is told by a truthful person that poison is lethal,
and he believes and is aware of what he is told, then he recognizes
through circumstantial evidence that its heat and dryness are both
excessive and that they conflict with the sound temperament of
man, so that he becomes yet more certain of what he believed.

(In the case of hadith studies) the reports of the Prophet, may
the peace and blessings of God be upon him, have affirmed its
applications and principles. The sayings of the Companions and
the Successors have explained its generalities and details. The scrutiny
of those who practice independent reasoning (mujtahidiin) has re-
sulted in the elucidation of the beneficial purposes considered un-
der every topic of the divine law. The investigators among their
followers have elucidated many important points and the meticu-
lous ones among their adherents have issued eloquent conclusions
and averted, may God be praised, having the discussion of this
become a breach in the consensus of the community or an inroad
for perplexity or confusion. However, few are the ones who have
written about this,”> gone into setting out its foundations, presented
in an orderly way its principles and branches, or produced some-
thing which puts on weight or which satisfies the hunger (for knowl-
edge),' while it is worthy of this. Among the proverbs well-known
among people is, “who rides behind you, when you are riding on a
lion?”"?

Why shouldn’t it be so, when its inner dimensions are not intel-
ligible except to the person who has mastered the shari‘a disci-
plines in their entirety and who is without parallel in all the fields
of religious learning. Its method is only made clear to the one
whose breast God has opened to divinely inspired knowledge'é and

" The inner meanings of the religion, in particular, the wisdom and rationale be-
hind the rulings of the divine law.

* Cf. Quran 88:7.

" That is, writing about this discipline is as lonely as riding on a lion.

'* (%lm laduni). Knowledge that is granted by God through an act of divine grace.
Referred to in Qur’an 18:65. Annemarie Schimmel. Mystical Dimensions of Islam
(Chapel Hill: University of North Carolina, 1975), pp. 192-193.
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PREFACE 7

whose heart He has filled with a bestowed secret, and who is, in
addition to this, of a brilliant nature and intellectual facility, who
is skilled in accurate oral and written exposition, proficient in di-
dactic method and embellishment, who knows how to establish the
principles and to build the derivative elements upon them, and how
to lay out the rules and produce for them both reasoned and tex-
tual evidence.

Indeed, one of the greatest blessings of God upon me is that He
bestowed upon me a portion and a share of this knowledge. I will
never cease to acknowledge and confess my deficiency, “I don’t
absolve my soul, for the soul persistently inclines to evil.”"’

While I was sitting one day after the afternoon prayer with my
concentration turned to God, suddenly there appeared the spirit of
the Prophet, may the peace and blessings of God be upon him,
which covered me from above with something which appeared to
be a robe thrown over me. It was inspired in my heart at that spir-
itual event that this was a sign of the manner of expounding reli-
gion. At this | found in my breast a light which does not cease to
expand every minute.'®* Then my Lord inspired me, after a time, of
what He had written for me with the exalted Pen,' that some day
I would undertake this important matter, and that *“the earth would
be illuminated with the light of its Lord”® and that the rays of
light would be reflected at the time of sunset, and that the divine
law of Muhammad would shine forth in this age by being presented
in long and loose-fitting robes of demonstrative proof. After that I
saw the two Imams, Hasan and Husain, may God be pleased with
them, in a dream, while I was in Mecca, in which it was as if they
gave me a pen,”' and said, “This is the pen of our grandfather, the
Messenger of God, may God’s peace and blessings be upon him.”

" Qur’an 12:53.

** Recounted also in al-Tafhimat al-llahiyya, 11 (Hyderabad. Sindh: Shah Wali Allah
Academy, 1973), 299, where Shah Wali Allah specifies that at the time of this vi-
sion certain subtle knowledge about the shari‘a disciplines became clear to him.

" That is, what had been decided by God about his destiny.

* Qur’an 39:69, where it refers to the time of the Last Judgment.

' This vision is recounted in the author’s book, Fuyid al-Haramain, Arabic with
Urdu translation (Karachi: Muhammad Sa‘id, n.d.), pp. 65-66. It is also included in
al-Tafhimat al-llahiyya, 11:300, where Shah Wali Allah adds that Husain repairs the
pen of the Prophet and then bestows his grandfather’s mantle on him, and “From
that time on my breast was expanded for writing about the sciences of the divine
law.”
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8 PREFACE

For a long time I tried to resolve to set down in writing a trea-
tise about this subject which would be instructive for the beginner
and a review for the learned one, which persons from all walks of
life could equally comprehend, and which could be discussed in
turn by the session and the circle. I was constrained by not finding
anywhere around me an objective, reliable religious scholar whom
I could consult about ambiguous matters. I was also constrained by
my lack of skill in the branches of transmitted knowledge com-
pared to what had previously existed in the fortunate centuries.? It
discouraged me that I am in an age of ignorance, prejudice, and
following the passions, in which every person has a high opinion
of his own ruinous opinions; for being contemporary is the basis
of disagreement, and whoever writes makes himself a target. Thus,
while I would set one foot forward in this, I would draw back the
other. I would run one lap, and then I would retreat backwards.
Until the most honored of my brothers and the most noble of my
friends, Muhammad known as ‘Ashiq,> may he continue to be pre-
served from every mischief or accident, realized the value of this
knowledge and its merits. He was inspired with the knowledge that
human felicity* could not be fulfilled except through tracing its
fine points and sublime aspects. He recognized that attaining this
would not be possible for him except after struggling with doubts
and uncertainties, and by suffering disagreements and contradic-
tions, and that the trail would not be blazed for him except through
the effort of a man who would be the first to knock at the door,
and to whose summons all the intransigent problems would respond.
Thus, he roamed to all the cities he was able, and sought out those
people characterized by virtue and he tested their minute differ-
ences and wide gaps, but he did not find anyone from whose dis-
course he could take something useful, or from whom he could
bring back a blazing torch. When he saw this, he implored me
without letting go, insisted, and held fast to me. It reached that
point that whenever I used to make excuses he would remind me
of the “hadith of the bridling”.”> Thus he confronted me with the

2 The Prophet’s time and soon after.

» Muhammad ‘Ashig of Phulat (d. 1773), who was his chief disciple.

™ Human felicity (sa‘dda) in the sense of the cultivation of the virtues and refine-
ment of the soul.

 This is a hadith that whoever is asked about some knowledge which he has and
keeps it hidden, will be bridled (i/jam) on Judgment Day with a bridle of fire. Abu
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PREFACE 9

strongest of arguments until the means of escape failed me and my
excuses flowed away in streams. I became convinced that it* was
one of the great challenges, and that it was due to it that I had
been inspired with that vision and that my destiny had already been
written, and that it was a matter which faced me from every direc-
tion. Thus I turned to God and asked for his guidance,”” and I
requested and petitioned for His help, and I totally left strength
and power behind and became like a corpse in the hands of the
body-washer in having relinquished power over its own movements.
I commenced that (work) to which he® had urged and inclined me,
and I beseeched God to purify my heart from distractions and to
disclose to me the realities of things as they are, to guide my heart
and make my tongue eloquent, to preserve me from error in the
writing which I was embarking on, to grant me success in holding
to the truth in every situation, and to aid me in expressing what
was stirring in my breast, and what my intellect was struggling
with. Indeed, He is a Near One and One who responds.

I submitted to him that I am mute in the field of rhetoric and
lame on the racecourse of demonstrative proof, a picked-over scrap
bone; and that it was not easy for me to concentrate on scrutiniz-
ing pages due to my preoccupation with endless matters, and that
it was not possible for me to attain a high degree in preserving
weighty traditions, in order to show this off to everyone. I am only
a person on his own, waiting for his death, subject to his times, a
student before his destiny, a prisoner of his fate, who takes advantage
of what comes to him easily. Thus the one who finds pleasure in
being content with this, let him be content, and the one who likes
something else, it is up to him to do whatever he likes, so let him
do it.

Then, since the indication in God’s, may He be Exalted, saying,
“Indeed, the conclusive argument is from God,”” refers to the mo-
tives underlying religious obligation and requital and the inner di-
mensions of God’s laws granted by this mercy and guidance—it is

Dawad, 111:321 #3658, ‘Ilm 9. Tirmidhi ‘Ilm 3, Ibn Majah and Ibn Hanbal also trans-
mitted it.

* Writing this work on the inner meanings of religion and hadith studies.

” By performing istikhara which is a special prayer invoking the divine guidance
through dreams or intuition.

* Muhammad ‘Ashiq.

* Qur’an 6:149. The Qur’anic verse which inspires the title of the book.
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10 PREFACE

appropriate that this treatise, in its capacity as a branch spreading
out from this (conclusive argument) and a new moon rising on its
horizon, should be called Hujjat Allah al-Baligha (The Conclusive
Argument from God). God suffices me, and what an excellent guardian
He 1is, and there is no power and no strength except in God, the
Sublime, the Great.
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INTRODUCTION

It may be thought that the rulings of the divine laws do not en-
compass any aspect of the beneficial purposes (masalih) and that
there is no relationship between human actions and that which Allah
makes a requital for them, and that being obligated by the divine
laws is like the case of a master who wants to test the obedience
of his servant, so he orders him to lift a stone or to touch a tree—
something which has no use to it besides being a test, so that when
he obeys or disobeys, he is requited for his action. This is a false
idea which is refuted by the practice of the Prophet, may the peace
and blessings of God be upon him, and the consensus of the gen-
erations whose goodness has been attested.' The one who is inca-
pable of recognizing that actions are considered in the light of the
intentions and the psychological attitudes from which they emerge,
only touches knowledge in the sense that a needle touches water
when it is submerged in the ocean and then withdrawn. It is better
that he should weep for himself rather than boast about his own
ideas. The Prophet, may the peace and blessings of God be upon
him, said, “Indeed, actions are judged according to the intentions,”
and God, may He be Exalted, said, “Their flesh and their blood
will not reach Allah, but the devotion from you will reach Him.”

Prayer was legislated in order to remember God and converse
privately with Him, as God, may He be Exalted, said, “Undertake
prayers in order to remember Me,* and to be a preparation for the
vision of God, may He be Exalted, and seeing Him in the next
life, as the Messenger of God, may God’s peace and blessings be
upon him, said, “You will see the Lord like you see this moon,

' The first three Islamic generations, according to hadiths. For example, Bukhari,
Riqaq, 7. “The good (khair) of my community are my generation, then the second,
then the third.”

? Bukhari Bad’ al-wahi 1, Iman 41, etc., Muslim, Aba Dawad, Tirmidhi, Nasa’i,
Muwatta’, Ibn Hanbal.

* Qur’an 22:37. This verse refers to the fact that it is the intention behind the
sacrifice which is important and that therefore it is lawful to eat and distribute to
others the meat from animals which have been sacrificed to God.

* Qur’an 20:14.
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12 INTRODUCTION

and do not doubt that you will see Him, thus, if you are able to
keep from being prevented from praying before sunrise and before
sunset, perform the prayers.” The alms tax (zakar)® was legislated
as a defense against the baseness of miserliness, and to suffice the
needs of the poor people, as God, may He be Exalted, said about
those who refused to pay zakdt, “And let not those who hoard up
that which Allah has bestowed on them of His bounty think that it
is better for them. Rather, it is an evil for them. That which they
hoard will be their collar on the day of Resurrection’ and as the
Prophet, may the peace and blessings of God be upon him, said,
“Inform them that God, may He be Exalted, has made charity a
duty for them, taken from the rich among them and then given to
their poor ones.”

Fasting is ordained in order to subjugate the lower soul, as God
the Exalted said, “That you might purify yourselves”,” and as the
Prophet, may the peace and blessings of God be upon him, said,
“The fast has the effect of curbing lust.”'®

The pilgrimage was legislated to honor the emblems of God, as
God, may He be Exalted, said, “Indeed the first sanctuary placed
for people ...”"" He said, “As-Safa and al-Marwah are among the
holy symbols of God.”'? Retaliation (gisas)" was legislated as a
deterrent against killing, as God, may He be Exalted, said, “And
there is life for you in retaliation, O men of understanding.”'* The
punishments (hudiid) and the ways of atoning (kaffarat)” were leg-
islated as deterrents to disobedience, as God, may He be Exalted,
said, “That he may taste the evil consequences of his act.”'® The

* Bukhari Mawaqit 16, Tauhid 24, Muslim, Ibn Majah, Ibn Hanbal.

¢ Zakat means more than alms-giving; it is a kind of tax for purification of wealth.

7 Qur’an 3:180. Where according to the hadith, it will manifest itself as a hairless
snake.

8 Literally “is a castration”. Bukhari Zakat 1, 63; Maghazi 60, Muslim, Aba Dawud,
Tirmidhi, Nasa’t, Ibn Majah, Darimi, Ibn Hanbal.

® Quran 2:183.

"Bukhari, Saum,10, Nikah 2,3. Ibn Majah, Nasa’i, [bn Majah, Darimi, Ibn Hanbal.

' “Was that at Bakka.” Qur’an 3:96.

? Qurlan 2:185. Al-Safa and al-Marwah are two small hills between which pil-
grims must run back and forth seven times during the Hajj in commemoration of
Hagar’s desperate search for water. This part of the larger ritual is known as sa’y.

" Qisas refers to appropriate retaliation against the person proven guilty rather
than the unlimited blood-feud of pre-Islamic times.

" Qur’an 2:179.

' Kaffarat are expiations for certain sins. Examples are fasting, feeding the poor,
sacrifice, and freeing a slave.

'* Quran 5:95.
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INTRODUCTION 13

Jihad was legislated for promoting the word of God and making
sedition cease, as God, may He be Exalted, said, “Then fight them
until there is no sedition and religion is all for Allah.”"” The rules
of economic transactions (mu‘amalat) and marriage relationships
were legislated to establish justice among them, and so forth with
other issues indicated in the Qur’anic verses and the hadiths, and more
than one of the scholars applied himself to this in every generation.

Therefore the Prophet, may the peace and blessings of God be
upon him, on certain occasions explained the inner meanings of
designating particular times, as he said about four (rak‘ats) before
the noon prayer,'® “This is an hour when the gates of heaven open,
and I like that a righteous act from me ascends to heaven at that
time.”" It is reported from him, may God’s peace and blessings be
upon him, about fasting on the day of ‘Ashura’,®® that the reason
for its being legislated (originally) was the salvation of Moses and
his people from Pharaoh on that day, and the reason for its being
legislated among us is our following the practice of Moses, may
peace be upon him.?'

He explained the reasons for many rules and thus he said about
the one who wakes up, “He doesn’t know where his hand has
spent the night,”* and about rinsing out the nose with water dur-
ing the ablutions, “That the devil had spent the night inside his
nose.”” He said concerning sleep, “When he lays down to sleep
his joints relax,””* and he said concerning throwing the stones, “It
is to establish the remembrance of God.””® He also said, “Asking
permission (to enter a home) came because of seeing (something
which you weren’t supposed to),”?” and he said about the cat, “It is

" Qur’an 8:39.

' That is, praying four rak‘ats of the prayer. A rak<a is a division of the prayer
consisting of a bow followed by two prostrations.

" Tirmidhi 1:297 #476, Witr 16 (Chapter on Prayer just after Noon), Nasa’i.

* The tenth day of the month of Muharram.

' As in the hadith found in Bukhari Saum 69, Tafsir 10:1, 20:79, etc., Muslim,
Abn Dawid, Darimi, Ibn Hanbal.

2 Therefore he should wash his hands. Bukhari Wudi’ 260, Muslim, Abl Dawid,
Nasa’i, Tirmidhi, Ibn Majah, Muwatta’, Ibn Hanbal.

» Mishkat, p. 82. Bukhari. Bad’ al-khalq, Muslim, Nasa’i. Meaning that the per-
son must rinse the nose during the ablution to eliminate accumulated dirt.

* Therefore ablution is necessary after sleep. Mishkat, p. 71. Tirmidhi 1:51 #77,
Tahara 57, Ibn Hanbal.

» At the pillar representing the devil during the pilgrimage ceremonies.

* Mishkat, p. 563. Tirmidhi I1:193 #904 Hajj 64, Darimi, Ibn Hanbal.

¥ Bukhari Istidhan 11, Ibn Majah, Nasd’1, Ibn Hanbal.
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14 INTRODUCTION

not unclean, rather it is an animal which comes and goes in your
homes.”

He explained in regard to some instances that the rationale be-
hind them was to prevent a harm, such as the forbidding of sexual
intercourse while a woman is nursing, “It was for fear of harm
coming to the child”® or (that they were) to differentiate (Mus-
lims) from a sect of the unbelievers such as his saying, “It (the
sun) rises between the horns of the devil,” and at this time the
unbelievers prostrate before it.*°

(Something may be legislated) in order to prevent the entry of
distortion such as the saying of ‘Umar, may God be pleased with
him, to the man who wanted to pray the supererogatory prayer
together with the obligatory one, “Through this people have been
destroyed before you,” so the Prophet, may peace and blessings of
God be upon him, said, “God has granted you the true opinion, O
Ibn al-Khattab.”* Or (it may be legislated) due to the existence of
straitened circumstances as in his (the Prophet’s) saying, “Does
each one of you have two garments?”** Another example is His,
may He be Exalted, saying, “God knew that you were deceiving
yourselves so He forgave you and pardoned you.”

The Prophet, may the peace and blessings of God be upon him,
explained in certain instances the inner meanings of the deterring
(from sin) and the encouragement (to goodness),* so that the Com-

*# Aba Dawid 1:60 #75, Tahara 38, Tirmidhi, Nasa’i, Ibn Majah, Darimi, Muwatta’,
Ibn Hanbal.

® The actual hadith is, “I was about to forbid sexual intercourse while a woman
is nursing (ghila) except that I was told that the Persians and Romans practice it
without any harmful effects.” Bukhari Nikah 140,141, Muslim, Abi Dawud, Tirmidhi,
Nasa’i, Darimi, Muwatta’, Ibn Hanbal.

* The sun. Therefore the Muslims were forbidden to pray at this time so that they
would not resemble the unbelievers. Mishkat, p. 213. Bukhari Bad’ al-Khalg 10,
Khan trans. IV:319.

*' This hadith signifies that there should be some pause between the obligatory prayer
and the supererogatory (nafl) prayers. Aba Dawud 1:263 #1007, Salat 188, with the
specification of “People of the Book.” Ibn Hanbal V:368 has a variant of the hadith.

* That is, some people told the Prophet, that they had two garments to wear for
saying the prayers. He said that having two garments was not easy for everyone, and
that if having two garments were made obligatory, prayer would not be possible for
all. Bukhari, Salat 4, 9.

* Qur’an 2:187. When Islam was first revealed, eating and sexual intercourse were
forbidden at night, as well during the daylight, in Ramadan. Some men were se-
cretly going to their wives at night, so to prevent this problem God gave them per-
mission to do so during Ramadan.

* By mentioning the punishments and rewards for actions.
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INTRODUCTION 15

panions turned to him for advice in confusing matters and he dis-
closed their ambiguities, taking the matter back to its source. He
said, “The prayer of a man in the congregation is greater than his
prayer in his house and the market by twenty-five degrees, that is
to say, if one of you performs the ablution and does it properly,
then goes to the mosque only desiring to pray ...”* He also said,
“In the sexual act (with the spouse) of one of you there is a re-
ward.” They asked, “O Prophet of God, one of us will satisfy his
lust and there will be a reward for him in it?” He replied, “Do you
think that if he had fulfilled it illegitimately that there would have
been for him in this a sin? Therefore, if he fulfills it legitimately,
there will be a reward for him.”* He also said, “When two Mus-
lims raise swords against each other, then both the killer and the
slain will go to hell.” They said, “Yes, the killer, but what is wrong
with the slain one?” He replied, “Indeed, he was bent on killing
his companion.” And so on with other instances whose enumera-
tion would be difficult.

Ibn ‘Abbas, may God be pleased with him and his father, ex-
plained the inner meaning of the legislation of the major ritual ablution
for the Friday prayer and Zaid ibn Thabit the cause for the prohi-
bition on selling fruit before its quality became apparent. Ibn ‘Umar
explained the inner meaning of touching only two of the corners of
the Ka‘ba.® The Successors and after them the religious scholars
who used independent reasoning (ijtihad) continued to explain the
rationale of the legislation of rulings according to their beneficial
purposes, to make their meanings understood, and to derive for the
textually based ruling an anchoring point related to its preventing
a harm or bringing about a benefit, as is set out in their books and
their legal schools.

Al-Ghazzali,* and al-Khattabi,*® and Ibn ‘Abd al-Salam*' and their

* Then from this, step by step he receives a reward. Mishkat, p. 220. Bukhari
Adhan 30, Khan trans. 1:352.

% Mishkat, p. 404. Transmitted by Muslim Zakat 52, Abi Dawad, Ibn Hanbal.

*" Bukhari Iman 22, Fitan 10.

** By saying that those two corners which were touched had been set on the foun-
dation raised by Abraham.

*® Al-Ghazzali (d. 1111), one of the greatest Muslim scholars who wrote on the
inner meanings of the shari‘a.

0 Al-Khattabi (d. ¢.998), a Shafi‘i hadith scholar, author of Ma‘Glim al-Sunan.

*' <Jzz al-Din Ibn ‘Abd al-Salam. A Maliki scholar, author of Qawa’id al-Ahkam
fi Masalih al-Anam.
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16 INTRODUCTION

like—may God requite their efforts—produced subtle points and
elevated investigations, indeed, as the practice (sunna) of the Prophet
required, and on which the consensus (ijma‘) concurred. The prac-
tice of the Prophet also required that the revelation of the decree
making compulsory or forbidding be a great cause in its own right—
regardless of these beneficial purposes—for the rewarding of the
obedient and the punishment of the disobedient. Therefore the matter
is not as has been thought—i.e., that the goodness of acts or their
repugnance in the sense of entitling the doer to reward and punish-
ment can both be completely arrived at through reason. Nor is it
the task of the divine law to report on the characteristics of acts as
they are in themselves, rather than instituting their being made
compulsory or forbidden; in analogy to a doctor who (only) de-
scribes the properties of medicines and the types of illness (with-
out giving prescriptions). This is an incorrect assumption which
the practice of the Prophet clearly rejects. How could this be so,
when the Prophet, may the peace and blessings of God be upon
him, said concerning getting up at night to pray during Ramadan,
“Until I feared that it would be prescribed for you,™* and he said,
“The Muslim who harms others the most is the one who asked
about a thing which had not been forbidden to the people, so that
it became forbidden because of his inquiry,” and so on with other
Prophetic reports.

How could this be so, when if it were,* in like manner the breaking
of the fast in the case of the person who was staying at home and
suffered hardships similar to the hardships of the traveler would be
permissible due to the straitened circumstances on which the dis-
pensations are based, and the breaking of the fast of the traveler in
easy circumstances would not be allowed; and this goes for the
rest of the limits which the law-giver set. The sunna also required
that it not be permitted to depend on recognizing these beneficial

“ Mishkat, p. 270. Transmitted by Bukhari Tahajjud 4. Khan trans. 2, 128. Dur-
ing Ramadan the Prophet had gone to the mosque to pray the tahajjud prayer. He
ceased going when others started joining him for fear that this would become a
general commandment.

“ Mishkat, p. 42. Bukhari Itisam 3, Muslim, Abd Dawiad. As Shah Wali Allah
explains later in the text, this refers to the fact that the statements of the Prophet
made certain rulings obligatory, aside from the consideration of any beneficial pur-
pose or reason for legislation. Khan trans. 1X:290.

* That the goodness or evil of acts was inherent in the beneficial purposes and
did not depend on the divine command.
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INTRODUCTION 17

purposes when complying with the rules of the divine law if these
rules have been confirmed by hadith reports. This is due to the
inability of many people to recognize on their own many of the
beneficial purposes and due to the Prophet’s being more depend-
able, for us, than our own reasoning.

Therefore this discipline continues to be restricted to specialists,
and the same conditions were laid down for it which are observed
in interpreting the Book of God. Investigation into it based on pure
personal opinion, rather than on the Prophet’s traditions and the
reports of the Companions, is forbidden.

It is apparent from what we have mentioned that the truth of
being charged with obedience to the divine laws is analogous to
the case of a master whose servants fall ill, so he sets over them a
particular person to make them take medicine. If they obey him
then they are obeying the master and their master is pleased with
them, and he rewards them well and they are delivered from the
illness; but if they disobey him, they disobey the master and his
wrath will smite them and he will give them the worst of punish-
ments, and they will perish from the illness.

This is what the Prophet, may the peace and blessing of God be
upon him, meant when he said, reporting from the angels, that he
could be likened to “a person who built a house, and made a feast
in it, and sent someone (the Prophet) to invite people, and who-
ever answered the inviter entered the house and ate the feast, and
whoever didn’t answer the inviter neither entered the house nor
did he eat from the feast,”*® and when he said, “Indeed an allegory
for me and the message with which God has sent me is that of a
man who came to a people; and said, ‘O people, 1 saw the army
(of the enemy) with my own eyes and I am a simple warner so
save yourselves, save yourselves!” Thus a group of his people obeyed
him and set out at nightfall, and they decamped at their leisure and
were saved; and a group did not believe him and they stayed in
their place, and the army fell upon them in the morning and de-
stroyed and exterminated them.”* He also said reporting from his
Lord, “Indeed these are but your acts thrown back upon you.”

* Mishkat, p. 43. Bukhari I‘tisam 2.

“ Mishkat, p. 40. Bukhari Rigaq 26, [‘tisam 2, Muslim.

¥ Muslim Birr 55 has a slightly different wording “innama hiya a‘malukum ihsikum
lakum.” “These are your acts which are counted against you.”
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18 INTRODUCTION

In reference to what we have mentioned here there is a middle
position which is between the other two, which is that there is
both to the actions (in themselves) and to the revelation of the
decree making obligatory and forbidding, an effect in entitling re-
ward and punishment. This resolves the opposing textual indica-
tions concerning whether the people of the pre-Islamic period are
punished for what they did in the Jahiliyya or not.*

One group of people are those who know in a general way that
the rulings have their rationale in the beneficial purposes and that
punishments are consequential to actions in that they emerge from
psychological attitudes through which the soul is improved or cor-
rupted, as the Prophet, may the peace and blessings of God be
upon him, indicated when he said, “Indeed, in the body there is a
piece of flesh; if it is in good order so is the whole body, and if it
is corrupted the whole body is corrupted, and indeed, it is the heart.”*
However, they think that the codification of this field and the set-
ting out of its principles and branches is impossible; either ratio-
nally, due to the covert and obscure nature of its issues; or according
to the religious law, because the ancestors did not record it due to
the proximity of their era to the Prophet, may the peace and bless-
ings of God be upon him, and their plentiful knowledge. Thus, this
became tantamount to an agreement to leave this aside, or to say
that there was deemed to be no benefit in writing it down, since
acting according to the divine law does not depend on recognizing
the beneficial purposes; and these opinions are also false.

A person’s saying, “Due to the covert and obscure nature of its
issues.” If he meant by this that writing about them is basically not
possible, then the fact that these problems are obscure does not
support this. How can this be so, when the issues surrounding the
knowledge of God’s unity and attributes are more profound and
difficult to comprehend, but God makes this possible for whom-
ever He wills. Likewise is every branch of knowledge whose in-
vestigation seems impossible and whose comprehension seems
unattainable at first glance. Then, if it is approached with the right

“ This is resolved by understanding that the pre-Islamic people are punished due
to the naturally negative effects of wrong acts on their own, according to the bene-
ficial purposes (masalih) for which humans were created; but they are not held ac-
countable according to the rulings of the divine law of which they had no knowledge.
The term Jahiliyya refers to “the Age of Ignorance” before the coming of Islam.

“Bukhari Iman 39.
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INTRODUCTION 19

apparatus and gradual advances are made in understanding its pre-
mises, mastery over it will be achieved so that it becomes easy to
establish its foundations and to derive its ramifications and related
matters. But, if he means (that in writing about this there is) difficulty
in general, then this is accepted. However, it is through this difficulty
that the superiority of certain scholars over others becomes apparent,
and that hopes of surmounting difficulties and intimidations are
fulfilled; and “mastery of knowledge follows upon intellectual strug-
gles and diligent pursuit of understanding.”

His saying, “Because the preceding generations did not record
this.” We say, “There is no harm in the fact that the preceding
generations did not write it down once the Prophet, may the peace
and blessing of God be upon him, had laid out its basic principles
and delineated its ramifications, and those with legal understand-
ing among the Companions followed his example such as the two
Commanders of the Faithful, ‘Umar and °Ali, and like Zaid (ibn
Thabit), Ibn ‘Abbas, ‘A’isha, and others, may God be pleased with
all of them, who investigated and presented various aspects of it.
Then the religious scholars and the travelers on the path of cer-
tainty continued to expound whatever they needed from the (knowl-
edge) which God had drawn together in their minds. One of them,
when put to the test of debating someone who had stirred up a
crisis of doubt would unsheathe the sword of investigation and arise,
take a firm decision, and with sincerity roll up his sleeves for hard
work, and rout and defeat the armies of the innovators. Therefore,
we are further of the opinion that the writing of a book containing
an accurate summation of the principles of this field is more useful
than the disparate scattered parts since “every type of game is in
the belly of the wild ass.”™°

The early generations were free from the need to write on this
field due to the purity of their beliefs through the blessing of being
Companions of the Prophet, may the peace and blessing of God be
upon him, the proximity of his time, the rarity of the occurrence of
discord among them, their hearts being content to refrain from scru-
tinizing what was known to be based on his authority, the lack of
their concern with accommodating revealed tradition to reason, and
their ability to consult reliable authorities about many of the obscure

% A proverb meaning that it is better to obtain one comprehensive goal than sev-
eral separately.
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20 INTRODUCTION

branches of knowledge. Likewise they did not need to record the
other hadith fields due to the nearness of their era to that of the
first generation, their time overlapping with that of the hadith trans-
mitters, their seeing and hearing them, their ability to consult the
reliable authorities, and the rare occurrence of disagreements and
the forgery of hadiths. Examples of these hadith fields are the explana-
tion of the rare words in the hadiths, the names (and biographical
details) of the transmitters and the ranks of their integrity, the
ambiguous hadiths, the principles of the hadiths, the hadiths vari-
ants, the legal import (figh) of the hadiths, and distinguishing the
weak ones from the sound and the fabricated from the authentic.
No one of these fields was not singled out by being written down
nor were its principles and applications determined except after many
generations and extended periods of time when the need for it be-
came apparent and the welfare of Muslims came to depend on it.

At that point disagreements had increased among the legal scholars
based on their differing about the rationales for legislation behind
the (shari‘a) rulings, and this led to their disputing about these
rationales from the aspect of whether they led to beneficial pur-
poses (masalih) taken into account in the divine law. Adherence to
reason in many of the religious investigations arose, and doubts
emerged concerning doctrinal and practical principles. This situa-
tion led to the coming into being of a movement to establish ra-
tional proofs on the basis of the revealed texts, and to make what
was revealed congruent with the rational, and to make the tradi-
tional interpretation consistent with what they understood to be the
meaning as an aid and support to the religion, and as a good effort
to reunite the Muslims, and this was counted among the greatest
means of drawing nearer to God, and as one of the chief pious
deeds.

(As to) the claim that there is no benefit in writing them down.
We say: The matter is not as they maintain, rather, in this there
are clear benefits.

1) Among them is displaying one of the miracles of our Proph-
et, may the peace and blessings of God be upon him. When he
came with the great Qur’an the most eloquent people of his time
were astounded and not one of them could bring a chapter like it.
Then when the time of the first generation passed and the aspects
of its (the Qur’an’s) inimitable nature became unclear to the people,
the scholars of the community arose and clarified this in order that
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INTRODUCTION 21

a person who was not at that level could understand it. Likewise
the Prophet brought a divine law from God, may He be Exalted,
which is the most complete of divine laws, containing the benefi-
cial purposes, the like of which humans are incapable of taking
into consideration. The people of his time recognized the nobility
of what he had brought through a (higher) aspect of wisdom (ma rifa)
so that they directly articulated it and it came through in their ser-
mons and discussions. Once their era had passed it was necessary
that there exist in the Muslim community those who could eluci-
date the dimensions of this type of inimitability and the traditions
proving that the Prophet’s divine law was the most perfect one,
and that the bringing of something like it by someone like him was
a great miracle, so well-known that it need not be mentioned.

2) Through it a confidence which increases faith is obtained, as
Abraham the Friend of God, may peace and blessing be upon him,
said, “Yes, but (I ask) in order that my heart might be filled with
confidence.”' This occurs when the display of the proofs and the
abundance of ways to knowledge set the mind at rest and bring to
an end the disquiet of the heart.

3) The seeker of righteousness,* while he exerts efforts in acts
of obedience, will recognize the reason for their being legislated
and commit himself to preserving their spirits and their lights, so
that even a little of them will benefit him, and he is less likely to
proceed at random. It was in this sense that Imam Ghazzali was
concerned in his books about the Sufi path to make known the
inner meanings of the acts of worship.

4) The legal scholars disagreed about many of the legal ramifi-
cations based on their disagreements over the corresponding rea-
sons for legislation which had been derived. The determination of
what is the truth in this case is not achieved except through an
independent discussion of the beneficial purposes.

5) The innovators® cast doubts on many of the Islamic issues
saying that they were contradictory to reason, and that anything

' Qur’an 2:260. In this verse Abraham is referring his doubts about life being
given to the dead.

** Talib al-Ihsan. Ihsan refers to making extra efforts in drawing near to God
and purifying the soul, and thus refers to Sufism.

3 “Mubtadi an”—those who inject new (i.e., heretical) elements into the Is-
lamic tradition. In this case he seems to be referring to philosophers or philo-
sophically-oriented theologians.
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22 INTRODUCTION

which contradicts reason must be rejected or interpreted, such as
their saying about the punishment of the grave, i.e., that it is de-
nied by sense perception and reason. Then they said something of
that sort about the Day of Judgment, and the Sirat Bridge, and the
scales.*® So they took up interpretation using remote exegeses and
one sect (the Isma‘ilis) provoked the crisis of doubt, for they said,
“Why is fasting on the last day of Ramadan compulsory and fast-
ing on the first day of Shawwal® forbidden?” and other such dis-
cussions. And one group mocked the incitements to good (rewards)
and the deterrents to sin (punishments) believing that these were
purely in order to encourage and instigate and were not based upon
any real foundation, until the most miserable one among that group
arose> and invented the hadith that “the eggplant will do whatever
it is eaten for,” hinting thereby that the most harmful of things was
not distinguished from the beneficial one among the Muslims.”” There
is no way to prevent this corruption except that we explain the
beneficial purposes and lay the foundations of the basic principles
for them, similar to what was done in the disputations with the
Jews, Christians, heretics,*® and their like.

6) A group of legal scholars claimed that it was permissible to re-
ject a hadith which was contradicted by analogy on any grounds, and
thus damage was done to many sound hadiths such as the hadith of the
animals which are sold without having been milked for some time*

* These are all aspects of Islamic eschatological beliefs.

* The first day of Shawwal is the 9d al-Fitr, which follows the month of Ramadan.

 Ibn al-Rawandi (d. c¢. mid-10th century), a Mu‘tazilite and heretic who criti-
cized prophecy and religious beliefs as being contrary to reason. On his reputation
see Josef van Ess, “Ibn ar-Rewandi or the Making of an Image” in al-Abhadth (27,
1978/9):5-26.

7 This was a false hadith which Ibn al-Rawandi circulated to the effect that the
Prophet had said that eating eggplant was good for whatever purpose you ate it for,
although from the aspect of Islamic medical science (tibb) it is considered damag-
ing. This was constructed so as to parallel a sound hadith concerning the benefits of
drinking water from the well of Zamzam. “ma‘ zamzam lima shuriba lahu.” Ibn
Majah Manasik 78.

% “Dahriyya”—can refer to holders of various types of heretical beliefs, but gen-
erally to those who hold materialistic views such as the eternity of the world.

* This refers to the practice of leaving camels or cattle unmilked or tying up
their udders some days before they are sold to make them appear more productive.
In this case the hadith says that the buyer should have a purchase option of three
days and then if he gives the animal back he should also give a sd° of dates. The debate
concerns the approving of the purchaser’s option and remittance of this set amount
of food which is allowed according to al-Shafi‘i and not allowed according to Abii
Hanifa because the amount of dates is fixed while the amount and type of milk may
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INTRODUCTION 23

and the hadith of the two jars.* The People of Hadith (ahl al-
hadith)®' found no way to make them accept the proof except by
showing that it agreed with the beneficial purposes taken into ac-
count in the divine law; and so on with other benefits (of writing
this down) which cannot be fully enumerated in this discussion.

You will find me, when overwhelmed by the clamor of explana-
tion and when I have examined the setting out of the principles as
closely as possible; sometimes forced into the position of holding
some views which the majority of the debaters among the Theolo-
gians did not, such as the theophany (tajalli) of Allah, may He be
Exalted, in the planes of the hereafter through images and forms,
and like the confirmation of a non-elemental world in which ideas
and actions are embodied by forms appropriate to them in charac-
ter and in which new things come into being before they are cre-
ated on the earth;®? the connection of the actions to psychological
attitudes, and the being of these attitudes, in reality, a cause for
requital in this worldly life and after death; the compelling predes-
tination (al-qadar al-mulzim),*® and so on.

Then be informed that I did not venture to do this except after 1
saw the Qur’anic verses and the hadiths and the reports of the
Companions and the Successors supporting these views, and I saw
groups of the elite of the People of the Sunna, who are distinguished

vary, thus conflicting with the answer one would arrive at by analogy. Kashshaf fi
Tarjuma al-Insaf Urdu translation by Muhammad Ahsan Siddiqi (Delhi: Mujtaba’i,
1891), 52. Shah Wali Alldh refers to this hadith in Chapter 85 of the present work.
He retumns to this issue in Hujjat Allah al-Baligha 11 “Forbidden Sales” and in Musawwa
Musaffa 1 (Karachi: Muhammad ‘Ali Karkhana-i-Islami Kutub, 1980) p. 367. Some
hadiths on this topic are Bukhari Buya© 23, 26, 28, Shurut 11, Muslim, Abu Dawad,
Tirmidhi, Nasa’i, Ibn Majah, Darimi. It is also discussed in al-Shafi‘i, al-Risala,
trans. Majid Khaddouri (Baltimore: Johns Hopkins, 1962), 330-1.

% This hadith concerns the amount of standing water which must be exceeded if
it is to be considered pure in order to perform the ablution, i.e., enough to fill two
very large jars. Aba Dawud 1 :17 #65, Tahara 33. Tirmidhi, Nasa’i, Ibn Majah,
Darimi, Ibn Hanbal. Mishkat, p. 96. Shah Wali Allah again refers to this hadith in
Chapter 83 of the present work.

® The “People of the Hadith” here refers to the movement in Islam which op-
posed the 9th century Mu‘tazilites by disapproving of the use of reason in Islamic
theology and relying solely on the literal textual evidence of the Qur’an and the
hadith.

® This is a reference to the World of Images (‘alam al mithal), discussed in detail
in Chapter 2.

® The “compelling predestination” refers to the divine determination which man-
ages the material and non-material world and from which nothing can escape. This
is discussed in Chapter 41 of the present work.
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by divinely inspired knowledge, professing them, and basing their
principles on them.

The “sunna”® is not in actuality a name for any particular school
of theology. Rather the issues concerning which the People of the
Qibla (Muslims) disagreed and due to which they became separate
sects and distinct factions beyond their following the essentials of
the religion, are of two categories.

1) One category (of issues) are those which the Qur’anic verses
spoke of, the sunna confirmed, and the former generations among
the Companions and the Successors practiced. But when the pride
of every person in his own opinion manifested itself and the paths
diverged among them, one group chose the outer meaning of the
Book (Qur’an) and the sunna and held fast to the beliefs of the
pious ancestors (al-salaf)®® and did not pay any attention to whether
these agreed with rational principles or whether they contradicted
them, so that when they used reason in theological discussion it
was only to impose their opinion on their adversaries and to refute
them, and to increase their own confidence, not to derive any arti-
cles of belief from this, and these are the People of the Sunna.

Some people resorted to speculative interpretation (ta’wil) and
turning away from the literal meaning when it opposed rational
principles according to their claim. Thus they used reason in their
discussions in order to verify the matter and to investigate it as it is.%

Among this (first) type (of issues) are the questioning in the grave,”
the weighing of acts, the passing over the Sirat Bridge, the vision
(of God), and the miracles of the saints. All of this was made clear
by the Qur’an and the sunna and the pious ancestors proceeded
according to it; but these lay beyond the scope of reason according
to the claim of one group, so they denied them or interpreted them.
The other group said, “We believe in this even though we do not
know its true meaning and reason does not give us evidence about
it.”®® But we (the author) say—we believe in all of this based on a
proof from our Lord, and reason attests to it according to us.

“ Sunna refers to the practice of the Prophet. The designation “People of the
Sunna and the Community” (ahl! al-sunna wa-I-jamd‘a) came to refer to the main
body of Muslims.

® “Al-salaf” is a term referring 1o the pious ancestors, the early Muslims, whose
practice is considered closest to that of the Prophet.

% The Mu‘tazilites.

> Of the person by two angels regarding his beliefs and actions.

® The Ash‘arites and the literalists (people of the hadith).
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2) The second category (of issues about which Muslims disagreed)
are those which were not spoken of in the Qur’an, nor frequently
mentioned in the sunna, nor discussed by the Companions, and they
had been left unexplored. Then a group of scholars (ahl al-‘ilm)
came, and they discussed them and disagreed, and their treatment
of them was either deduced from textual indicants such as the
superiority of the prophets over the angels, and the superiority of
‘A’isha over Fatima, may God be pleased with both of them; or it
was due to the dependence of principles consistent with the sunna
upon them and their connection to them, according to their claim.
Examples of these issues are: the general commands,*® and some-
thing of the investigations into the substances and accidents, as the
belief in the temporal origination of the world depends on the in-
validation of prime matter and the affirmation that there is an indi-
vidual indivisible atom; and the belief in God, may He be Exalted,
creating the world without an intermediary depends on the nullifi-
cation of the proposition which states that only one emerges from
the one; and that belief in miracles depends on denying the neces-
sary and rational connection between the causes and their effects;
and that the belief in the physical resurrection depends on the pos-
sibility of the restoration of the non-existent; and other matters with
which they fill their books. As for the detailed exposition and the
interpretation of what they learned from the Qur’an and the sunna,
they disagreed about the details and the interpretation after agreeing
on the fundament. For example, they agreed on affirming the two
divine attributes of seeing and hearing, then they disagreed; one
group saying that these two attributes are reducible to God’s knowl-
edge of the seen and heard things,”® while the others held that see-
ing and hearing were two independent attributes.”' The groups agreed
that God is Living, Knowing, Willing, Powerful, Speaking, then
they disagreed; one group holding that what was meant was only
the affirmation of the extreme limits of these meanings in terms of
effects and acts, and that there is no difference between these sev-
en attributes and between mercy, wrath, and generosity in this re-
spect, and that the hadiths do not affirm any difference (among

® “umir Gmma.” That is speculating as to the particular scope of general injunctions.

® The majority of the Mu‘tazilites of Baghdad and Basra following al-Nazzam.

"' The People of the Sunna. (Ash‘arites), The Necessary Being (wajib al-wujid) is
a description for God based on a proof for His existence.
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these attributes)’? and that the sunna did not confirm any difference.
Another group held that these (attributes) are existent things, in-
hering in the essence of the Necessary Being.”” They agreed on
affirming God’s sitting on the Throne, His face, and His laughing,
in general; then they differed. One group said that what was meant
were only meanings related to these (anthropomorphic descriptions)
so that “sitting” means “being in control” and ‘“the face” is the
“essence,”” while the other group did not deal with them saying,
“We do not know how to interpret these words.”” I don’t approve
of the claim of superiority of one of the groups over their rivals on
the basis that they keep to the sunna. How, (can this be) and if
pure adherence to the sunna were meant, then this would entail
completely abandoning discussion about these questions since the
first generations did not go into them. When the circumstances have
required further explanation, then not everything which they de-
rived from the Qur’an and the sunna has been true or more accept-
able; nor is all of what they consider to be dependent on a thing to
be incontestably accepted as dependent; nor is everything which
they require to be rejected to be incontestably rejected; nor is ev-
erything which they forbade argument upon, considering it to be
difficult, difficult in reality; nor is everything which they produced
in elaboration and explanation better than that which others pro-
duced. Since what we mentioned concerning a person’s being a
Sunni is in consideration of the first division (of issues) and not
the second, you see the scholars among the People of the Sunna
disagreeing among themselves in many things of the second type,
such as the Ash‘arites and the Maturidites,” and you see the profi-
cient among the ulema” in every generation not holding themselves
back from every fine point as long as it does not oppose the sunna,
even if the preceding ones had not spoken of it. You will find
me—when the paths broke them up into branches and schools, and
inclinations and preferences divided them—persevering in the evi-
dent, main, way and affirming the firm middle of the road, and I

™ The Muctazilites.

™ The People of the Sunna. Ash‘arites.

™ The Mu‘azilites.

™ The People of the Sunna, Ash‘arites, and literalists.

™ A school of Islamic theology founded by al-Maturidi (d. 945).
" The ulema are the learned religious scholars of Islam.
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will not turn off to the outskirts and the fringes, and I shall remain
deaf to their derivations and interpretations.

Then be informed that every field of learning has its experts and
that every domain has a prerequisite. Thus, just as it is not for the
master of the uncommon words in the hadiths to investigate the
soundness and weakness of the hadiths, nor for the one who has an
excellent memory for hadith to discuss the legal ramifications and
the preferences for certain ones over others; likewise it is not for
the student of the inner meanings of the hadith to discuss any of
these things. Rather, the limit of his effort and the target of his
aspiration should be disclosing the inner meaning which the Prophet,
may the peace and blessings of God be upon him, intended in what
he said, whether that ruling has remained firm or has been abro-
gated, or whether another indicant (dalil) contradicts it, so that in
the opinion of the legal scholars it should not be held to be preferable.

However, everyone practicing a discipline must unavoidably rely
on the best of that discipline. The most sound with respect to the
discipline of hadith studies is what was refined after the recording
of the hadiths of the (Islamic) cities and the reports of their legal
scholars, and the recognition of the hadith which is corroborated
by others from the one transmitted by only one chain, and the hadith
with the most narrators and the best version from those which are
less reliable. Nevertheless, if something of this type comes up in
passing, then the investigation into issues by independent reason-
ing and the verification of the most accurate among them is not an
innovation on the part of the scholars, nor does this involve any
discredit to any of them.

“Indeed, I only desire the improvement of what I am able and
my success is only through God, on Him I rely and to Him I re-
pentantly turn.””

Here, 1 disassociate myself from every opinion which emerged
in contradiction to a verse from the Book of God, or a practice
established on the authority the Prophet of God, or the consensus
of the generations attested by good, or which the majority of the
mujtahids™ have chosen and the great majority of the Muslims. If
anything like that occurs then it is an error; may God, may He be

™ Qur’an 11:88.
" A mujtahid is an Islamic legal scholar who practices ijtihdd, or the effort to
derive rulings based on analogical reasoning from textual indications.
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Exalted, have mercy on the one who awakens us from our drowsi-
ness or alerts us to our negligence.

As for those who investigate through inference and derivation
from the discussion of the first generations, and who embrace the
method of debate and argument, we do not need to agree on every-
thing which they voiced, for we are humans and they are humans,
and the affair between us and them is a contest for superiority.

Therefore I designed this book in two parts: one of them is the
part about the general principles through which are systematized
the beneficial purposes considered in the divine laws. Most of them
were accepted among the religious communities present in the era
of the Prophet, may the peace and blessings of God be upon him,
and there was no disagreement among them concerning these prin-
ciples, and the people at that time did not need to ask about them.
Thus the Prophet, may the peace and blessings of God be upon
him, pointed them out, as he did the basic rules from which the
ramifications branched off, so that the hearers were able to trace
back their ramifications to them (the basic rules) due to similar
things having been practiced among Arabs affiliated with the reli-
gion of Ishmael,* and in Judaism, Christianity, and Magianism.

I saw that the particulars of the inner dimensions of the divine
laws go back to two fundamentals; the study of piety and sin and
the study of the policies regulating religion. Then I saw that the
true nature of piety and sin can only be thoroughly understood
when before this, one has been made aware of the discussions con-
cerning requital, the development of the supports of civilization
(irtifagat), and the felicity of the human species. Then I saw that
these discussions depended mainly on issues already clearly estab-
lished in this science so that their rationale was no longer dis-
cussed, for either they were affirmed as true due to the agreement
of the religions upon them until they had become well-attested, or
due to the good opinion held of the one who taught them, or due
to the proofs cited in a science higher than this science. I (there-
fore) have avoided giving lengthy proofs for the existence of the
soul, its enduring nature, and its being blessed and pained after the
separation from the body, because this is a topic already dealt with
exhaustively in the available books. I have only mentioned these

% Ishmael was the prophet sent to the Arabs and the pre-Islamic Arabs preserved
a distorted version of his message, according to Shah Wali Allah. See Chapter 74.
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INTRODUCTION 29

topics when I found that they were not treated at all in those books
available to me, or that they were lacking in delineation and sys-
temization, which 1 was able to bring out. I did not mention
matters which are generally accepted except those which I felt people
had not gone into, or those for which revealed textual indications
had not been sufficiently advanced. Inevitably I have mentioned in
this (first) section issues which must be accepted in this field with-
out presenting their rationale. For example the manner of requital
in the life after death, then the supports of civilization to which
human beings are naturally predisposed, and neither the Arabs nor
the non-Arabs ever adopted them solely due to the dictates of rea-
son. Next the explanation of human felicity and misery commensu-
rate with the (human) species and in accordance with what will be
manifested in the next life, then the principles of piety and sin
which happen to be identical in all religions. Next, what is re-
quired for governing the Muslim community in terms of imposing
the limits of God (hudud)*' and the divine laws, followed by the
manner of deriving the divine laws from the words of the Prophet,
may the peace and blessings of God be upon him, and learning
these from him.

The second section (volume two) will explain the inner mean-
ings of the hadith under the topics of faith, knowledge, purifica-
tion, prayer, zakat, fasting, pilgrimage, righteousness (ihsan),®
economic transactions, management of the household, the govern-
ing of cities, manners of lifestyle, and miscellaneous topics. This
is the time to set out for the goal. Praise be to God, in the begin-
ning and at the end.

" The hudid are punishments for specific sins such as theft and adultery stipu-
lated in the Qur’an.
¥ This term refers to inner development, particularly of mystical training.
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BOOK 1

THE FIRST INVESTIGATION:
THE CAUSES OF RELIGIOUS OBLIGATIONS AND
REQUITAL


rawah
Sticky Note
None set by rawah

rawah
Sticky Note
MigrationNone set by rawah

rawah
Sticky Note
Unmarked set by rawah




rawah
Sticky Note
None set by rawah

rawah
Sticky Note
MigrationNone set by rawah

rawah
Sticky Note
Unmarked set by rawah


CHAPTER 1

Absolute Origination, Creation of the Material World and Divine
Management'

Be informed that God has three attributes in relation to the bring-
ing into being of the world, each presupposing the other. One of
them is absolute origination (ibda‘) which means the bringing into
being of something from nothing, so that a thing comes out from
the concealment of non-being without there being any matter. The
Prophet of God, may the peace and blessings of God be upon him,
was asked about the beginning of creation. He replied, “There was
God and there was nothing before Him.™

The second attribute is the creation of the material world (khalg),
which is the bringing into being of something from something else,
as He created Adam from clay and “He created the jinn from smoke-
less fire.”® Both reason and revealed tradition indicate that God,
may He be exalted, created the world into species and genera and
made certain specific properties particular to each species and genus.
Thus, for example, the species of man has its specific properties of
speech, a bare skin, an upright stature, and the faculty of under-
standing speech; while the species horse has the specific properties
of neighing, having hair on its skin, a curved body, and the inabil-
ity to understand speech. Similarly the specific property of poison
is to kill the man who takes it, the specific property of ginger is
warmth and dryness, that of camphor is coolness, and all the spe-
cies of minerals, plants, and animals consistently follow this pattern.

The habit of God has been that these specific properties are never
divorced from the things by which they were particularized and

' Ibda’, khalg, and tadbir are terms found in the Qur’an which describe God’s
creative activity. In his mystical works Shah Wali Allah adds a fourth term, radalli,
“descending” to indicate the sending of knowledge and guidance or the perfection of
souls as a further facet of God’s creative activity. The term “tadalli” (descent) is
found in Qur’an 53:8, “He drew nearer and descended.”

® Mishkat, p. 129. Bukhari Tauhid 22, Bad’ al-khalq 1, Ibn Hanbal.

* Qur’an 55:15.
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34 BOOK I

the distinctive features of individuals are specified by these charac-
teristics and individuated by certain of their general possibilities.
Similarly, the distinguishing characteristics of the genera are spec-
ified by the specific properties of their species. The significances
of those names which are logically ordered according to generality
and specificity such as “inanimate matter,” “plant,” “animal,” “man,”
and “this particular individual” are intermingled and intertwined at
first glance; but subsequently reason perceives the distinctions among
them and ascribes every specific property to that to which it belongs.

The Prophet, may the peace and blessings of God be upon him,
explained the specific properties of many types of things and as-
cribed their effects to them, as in his sayings, “talbina* gives rest
to the heart of the sick person,”™ or “in Nigella seed there is a cure
for every illness except death,” and in his saying about camels’
urine and milk “a cure for diarrhea,” and in his saying that there
is “heat” in a purgative grass (shubrum).?

The third of these creative attributes of God is the divine man-
agement (tadbir) of the world of engendered things, and this goes
back to rendering the occurrences of this world in conformity with
the system which His Divine wisdom approves, so that it will at-
tain the beneficial purpose (maslaha)® which His Divine generosity
required. For example, He sent down rain from the clouds and with
it brought forth the plants of the earth for the people and herds to
eat, and this became a cause for their living until the appointed
time. Abraham, may peace be upon him, was thrown into the fire,
and God made it “cool and wholesome” so that he would remain
alive. Similarly, Job, may peace be upon him, had a confluence of
diseased matter in his body, so God brought forth a spring contain-
ing a cure for his illness.'® Likewise God, may He be exalted, looked
upon the people of the earth and found them abominable, both Arabs

RN 1Y LTS

* A broth made of milk, meal or bran and perhaps some honey.

> Mishkat, p.- 888. Bukhari Tibb 8, Khan trans. VII:401. Muslim. Salam 90, Ibn
Hanbal.

¢ Mishkat, p. 945. Bukhiri Tibb 7. Khan trans. VII:400. Muslim, Tirmidhi, Ibn
Majah, Ibn Hanbal.

” Musnad Ibn Hanbal 1:293.

* Ibn Majah, Tibb, 12, also Tirmidhi, Tibb 30, Ibn Hanbal II:369.

° This refers to the universal beneficial purpose (al-maslaha al-kulliya), the guid-
ing purpose of the universe. It is a central concept of Shah Wali Allah’s thought
explained in the introductory notes (pp. xvi—xvii).

' This episode in Job’s story is found in Siira 38:42, 43 and the incident of Abraham
and the fire in Qur’an 21:69.
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CAUSES OF RELIGIOUS OBLIGATIONS AND REQUITAL 35

and non-Arabs, so He revealed to His Prophet the need to warn
them and struggle against them in order to bring out whomever He
willed from the darkness into the light.

The further elaboration of this is that when the potentialities placed
in created things, wherefrom they are never separated, collide and
conflict with each other, the wisdom of God requires the produc-
tion of various developmental states (arwar), some of them sub-
stances and some of them accidents. The accidents either are acts
or volitions which occur on the part of living creatures or else they
are something other than these two. These states (which are pro-
duced) have no defect in them in the sense of the failure to come
into being of something which its cause requires or the coming
into being of something contrary to what it requires.

The thing, when considered in relationship to the cause requir-
ing its existence, inevitably is good; as cutting is good in so far as
the substance of iron requires it, even though it may be evil in so
far as the destruction of the human constitution is concerned. How-
ever, there may be evil in these states in the sense of the (possibil-
ity of the) coming into being of another thing which, in view of its
effects, would be more in conformity with the beneficial purpose
(maslaha), or in the failure of something to come into being which
would have praiseworthy effects.'' When the causes for this evil
are mobilized, the mercy of God to His servants and His kindness
to them and His omnipotence and His omniscience, require that He
manipulate these potentialities and the things bearing them through
“contraction,” “expansion,” “mutation,” and “inspiration;”'? so that
the totality leads to the desired consequence.

As for “contraction,” it is mentioned in the hadith that the Dajjal
wants to Kill the believing Muslim a second time but God does not
give him the power to do this, despite the fact of his genuine motive
to kill and the soundness of his instruments."® As for “expansion,”

”

"' That is, there is no evil which occurs in the sense of nature being defied but
there can be evil in these latter two cases of relatively less desirable situations com-
ing into existence.

"> Qabd, bast, ihala, and ilham. Qabd and bast are terms used in Sufi theories of
a person’s spiritual state implying respectively depression, i.e., contraction of the heart,
or expansiveness and elation. [hala is the mutation of the earthly processes of causality.
Ilham is the intuitive or instinctive inspiration which God bestows on all creatures.

" According to this hadith the Dajjal or Antichrist figure would kill one of the
believing Muslims and restore him to life, but would be unable to kill him a second
time due to changes in his body. Mishkat, p. 1148. Bukhari Fitan 28 Khan trans.
IX:186.
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36 BOOK 1

it is exemplified in God’s causing a stream to gush forth for Job,
may peace be upon him, through his stamping upon the earth,'
although it is not usual for stamping on the earth to lead to water
gushing forth. God empowered certain of His sincere worshippers
participating in the Jihad to perform deeds which the mind would
not imagine possible for that number of physical bodies, nor even
on the part of several times that many. “Mutation” is demonstrated
by His turning fire into cool air for Abraham, may peace be upon
him."”® The example of “inspiration” is shown in the tale of the
breaking of the ship and the raising of the wall and the killing of
the young man,'® as well as in the revelation of the holy books and
the divine laws to the prophets, may peace be upon them. Inspira-
tion is sometimes given to the one affected and sometimes to another,
for the former’s sake.

The great Qur’an has explained the types of divine management
in a way that cannot be surpassed.

" Qur’an 38:41, 42. “Stamp on the earth with your foot, this is cool water to
wash with and to drink.”

¥ Quran 21:69-70. According to the account of the Qur’an, Abraham’s people
wanted to burn him to death after he had destroyed their idols.

' Qur’an 18:66-83. This is a reference to the story of Moses and Khidr. Moses
was shocked when his companion Khidr made a hole in a ship, killed a young man,
and restored a wall without claiming recompense for it. Later Moses was shown that
the ship would have been seized by a tyrant, the young man would have become a
rebellious unbeliever, and that the wall safeguarded the property of two orphaned
youths.
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CHAPTER 2

The World of Images (‘Alam al-Mithal)’

Be informed that many traditions of the Prophet indicate that a
non-elemental world exists in which abstract meanings are repre-
sented by quasi-bodily forms corresponding to them in quality. There,
things take on their materialization in some form before they are
materialized on earth. Thus when they come into existence they
are the same in a certain sense of sameness. Many of the things
which are commonly assumed not to be bodily move and descend,
although people cannot see them. The Prophet, may the peace and
blessings of God be upon him, said:

“When God created ties of relationship they stood up and said,
“This is the place of taking refuge with You from being cut off.””?

“The chapters of the Qur’an ‘The Cow’ and ‘The Family of ‘Imran’
will come on the Day of Resurrection as if they are two clouds or
two canopies or two flocks of birds in rows disputing on behalf of
their people (those who recited them).”

“Acts will come forward on the Day of Judgment. First prayer
will come, then alms-giving (zakar) will come, then fasting will
come.”

“Good and evil are creatures which will be set up for people on
the Day of Judgment. As for good, it will give good tidings to its
folk, while evil will say ‘Go away, go away, while they are not
able to do anything except stick to it.””

“God the Exalted will resurrect the days on the Day of Judg-

' The World of Images or “Imaginal” World, to use the expression favored by the
scholar Henry Corbin, who wrote most extensively on this concept in Islamic thought,
was most developed in the works of Muslim thinkers, especially those who were
mystically inclined.

? That is, relatives should visit and respect each other. Mishkat, p. 1024. Bukhari
Tafsir 47, Tauhid 35, Muslim, Ibn Hanbal.

’ A hadith explaining the benefits of reciting the second and third chapters of the
Qur’an. Mishkat, p. 449. Muslim Musafirin 252, 253, Darimi, Ibn Hanbal.

* Ibn Hanbal I1:362.

5 Ibn Hanbal 1V:391.
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38 BOOK 1

ment just as they are, but He will resurrect Friday radiant and
luminous.”®

The Prophet further said:

“The world shall be brought forth on the Day of Judgment in
the form of an old woman with gray-streaked hair, bluish teeth,
and an ugly face.”’

(In another hadith report) he said, “Do you see what I see? I see
civil strife falling in the midst of your homes like drops of rain.”®
In the hadith of the Night Journey® he said, “There were four riv-
ers, two concealed and two apparent. I asked, ‘What does this mean,
O Gabriel?” He answered, ‘As for the concealed ones, they are in
the Garden; and as for the apparent, they are the Nile and the
Euphrates.’”'°

In the hadith concerning the prayer at the time of a solar eclipse
he related, “The Garden and the Fire were depicted for me” and in
a version “hanging suspended between me and the Qibla wall.”"
In this he related that he stretched forth his hand to pluck a bunch
of grapes from the Garden, and that he drew back from the Fire
and gasped because of its heat.”” In Hell he saw a thief who had
robbed pilgrims to Mecca and a woman who had tied up her cat so
that it died of hunger, while in the Garden he saw a prostitute who
had given water to a thirsty dog.” It is clear that this distance
(between Muhammad and the Qibla wall) would not hold Heaven
and Hell embodied as they are generally understood. He also said,
“Paradise is surrounded by undesirable things and Hell by craved

Mustadrak.

” The hadith continues, “Man beholding her will say, ‘Mercy on us Who is this?’
The angels will answer, ‘This is the world for whose sake you quarreled and fought
and embittered one another’s lives.”” A Sufi hadith not found in the standard collections.

8 Bukhari Madina 8, Fitan 4.

° The isra’ or Night Journey of the Prophet occurred before the emigration to
Medina. In addition to being transported from the furthest mosque in Jerusalem through
the seven heavens, the Prophet was shown aspects of Paradise and Hell which are
recounted in the hadith,

' Mishkat, p. 1266. Bukhari Bad’ al-khalq 6, manaqib al-ansar 42, ashraba 12.
Muslim, Nasa’i, Ibn Hanbal.

"' Bukhari Fitan 15, Du‘at 34, Muslim, Ibn Hanbal.

"* Mishkat, p. 309. Bukhari Kusif 9, Adhan 91, Nikah 88, Muslim, Nasa’i, Tirmidhi,
Ibn Hanbal.

" See hadiths cited in Mishkat, p. 404. Bukhari Bad’ al-khalq 16, Khan trans.
1V:338, Ibn Hanbal. The story of the prostitute is found translated in Siddiqi trans.
Muslim H:429-430.
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CAUSES OF RELIGIOUS OBLIGATIONS AND REQUITAL 39

things,”"* then Gabriel ordered him to look at them. He also said,
“Affliction descends and prayer counteracts it.”"?

The Prophet said, “God created human reason (al-‘agl) and said
to it, ‘Come forward.” and it came forward, then He said to it,
‘Run away.’ and it ran away.”'® In another hadith he said, “These
are two books from the Lord of the worlds.”"” In another, “Death will
be brought like a ram and sacrificed between Paradise and Hell.”'®

There is also God’s saying, may He be exalted, “We sent our
spirit unto her (Mary) and it appeared to her in the form of a well-
built man.”" It is completely detailed in the hadith reports that
Gabriel used to appear to the Prophet, and that he was visible to
him and that he would speak to him, although the rest of the people
could not see him.

It is further reported in the hadiths that the grave will be extend-
ed seventy cubits by seventy or contracted until it presses the ribs
of the buried person together, and that the angels descend to the
entombed and buried person and question him and that his deeds
will appear before him, and that the angels descend to the dying
person with either silk or sackcloth in their hands, and that they
beat the buried person with a hammer of iron and he utters a cry
which can be heard from the East to the West.”

The Prophet, may the peace and blessings of God be upon him,
said, “An unbeliever will be afflicted by ninety-nine vipers in the
grave which will bite him and sting him until the Hour comes,”
and “When the corpse (of the believer) is put in the grave the
setting sun is made to appear to him; and he sits rubbing his eyes
and says, ‘Let me pray.””*

'* Bukhari Rigaq 28, Muslim Jannat 1, Abi Dawid, Tirmidhi, Nasa’i, Darimi,
Muwatta’, Ibn Hanbal.

' Not found in the standard hadith collections.

* Ibn Athir, Jami’ al-Usal fi Ahadith al-Rasal 1V (Beirut: Dar al-Fikr, 1970), 18,
#1992,

'"" This refers to a hadith in which the Prophet came out one day with a book in
each hand. In his right hand was a book containing the names of the People of
Paradise and in his left hand a book of the future inmates of Hell. Mishkar p. 108.
Tirmidhi II:304 6667, Qadar 8, Ibn Hanbal.

** This will occur on the last day when the people of Paradise have entered Par-
adise and the people of the Fire have entered the Fire. Bukhari Tafsir 19:1 (variant),
Muslim Jannat 40, Tirmidhi, Darimi, Ibn Hanbal.

" Qur’an 19:10.

® Mishkat, p. 36. As in Bukhari Jan®’iz 67.

' That is, a person who prayed in this life, experiencing the darkness of the grave,
will expect to pray the sunset prayer. Mishkat, p. 38. Transmitted by Ibn Hanbal 2, 311.
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40 BOOK 1

It is frequently mentioned in the hadiths that God (on Judgment
Day) manifests Himself in many forms for the people who are
awaiting their judgment and that the Prophet, may the peace and
blessings of God be upon him, will go in to his Lord while He is
on His Throne? and that God will speak to the sons of Adam orally,
and so on with innumerable other instances.

The one who studies these hadiths may adopts one of three atti-
tudes. He may confirm their literal meaning, and then he is forced
to affirm the existence of the world whose nature we have men-
tioned (the World of Images). This is the alternative required by
the method of the People of the Hadith. Al-Suyiti,”® may God have
mercy upon him, pointed this out, and I accept and follow this. Or
secondly, one may say that these events are perceived by the sense
perception of the viewer and manifest to him in his sight although
they do not exist in the phenomenal world. He thus takes a similar
position to what ‘Abd Allah ibn Mas‘ad* said in the interpretation
of the Qur’anic verse, “Today the heaven will bring forth clear
smoke,”? i.e., that a famine had assailed them and one of them
had looked toward the sky and had seen something resembling smoke
because of his hunger.

It was related from Ibn al-Majishin® that all of the hadiths con-
cerning the movement and the vision of God on the Day of As-
sembly meant that the perception of His creatures would change
and they would see Him descending, manifesting Himself, con-
versing with His creatures, and addressing them without it affect-
ing His greatness, nor would He move; in order that they would
know “that God is able to do anything.””

Or (thirdly) he may make them symbolizations for conveying
other meanings, and I don’t think that any people of the truth®®
stop short at the third position. Imam Ghazzali’s discussion of the
punishment of the grave described these three levels of interpreta-
tion when he said,

* As in a hadith reported in Ibn Hanbal 1, 296.

2 Al-Suyiti, Abil Fadl. d. 1505. A prolific and versatile scholar and writer par-
ticularly known for Qur’an commentary.

* <Abd Allah ibn Mas‘id. d. 652/3. One of the earliest Companions and a spe-
cialist in interpretive Qur’an commentary.

* Qur’an 44:10.

% <Abd al-Malik ibn Majishan, d. 212/827, one of four Medinan disciples of Malik.

7 A phrase often asserted in the Qur’an, for example 2:20, 106, 109, 148, 259,
284; 3:29, 165, 185. etc.

® Ahl al-Hagg—followers of the Ash‘arite school of theology.
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CAUSES OF RELIGIOUS OBLIGATIONS AND REQUITAL 41

The symbols of these reports have correct literal meanings and con-
cealed inner meanings but these are clear to those who possess spir-
itual insight. The man to whom their inner meanings do not reveal
themselves must not deny their literal truth, rather the lowest level
of faith is acceptance and agreement (that they are true).

Question: If you say, “We look at the unbeliever in his grave for
a while and observe him and we don’t see any of these things, so
how can one accept something which conflicts with his sense
experience.”

Answer: Know that you have three positions in believing in this
type of thing. One of them, the most evident, sound and safe, is that
you believe that they (the vipers) exist and that they bite the corpse
but that you do not witness it. For this (earthly) eye is not suitable
for witnessing heavenly (malakiiti) matters; and all those things con-
nected with the next world are from the World of Dominion (Malakat).”

Do you not see how the Companions, may God be pleased with
them, used to believe that Gabriel descended to the Prophet, may
the peace and blessings of God be upon him? Although they did not
see him, they believed that the Prophet saw him. If you do not be-
lieve in this then correcting the foundation of your belief in the an-
gels and in revelation is the most important thing for you. If you do
believe in this, then you hold it possible that the Prophet, may the
peace and blessings of God be upon him, saw what the community
did not see—so why do you not allow this in the case of the corpse?
Just as an angel does not resemble men or animals, the snakes and
scorpions which bite in the grave do not belong to the type of snakes
in this world but are of another kind and are perceived by another
sense.

The second position is that you should bear in mind the case of
the sleeping person who may see a snake biting him in his dream,
and he feels the pain so that perhaps you will observe him cry out

* <Alam al-malakat (the World of Dominion) is the plane or level of existence
related to the World of Images and the highest angels. Shah Wali Allah, following
Ibn “Arabi’s school, incorporated a descending schema of four worlds: Lahit, Jabarit,
Malakit, and Nasat in his cosmology. Lahat would be the level of the divine exis-
tence, Jabarut (the World of Domination) represents the level of God’s divine com-
mand (amr) and determination, and Malakiit the level of the World of Images and
the angels where the order of God takes shape before being translated into physical
manifestation at the level of Nasar or human existence. Al-Ghazzali had a similar
conception of Malakur although he sometimes placed the World of Domination (Jabarar)
between it and the level of human existence (Nasur).
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and see the sweat on his forehead and he may be aroused from his
place. He perceives all of this within his own mind yet he suffers as
the one who is awake suffers while he witnesses it. You see his
exterior quiet and you do not see around him any snake or scorpion,
but the snake exists so far as he is concerned and punishment oc-
curs, although it is not witnessed by you. Since the punishment is
due to the pain of the biting, there is no difference between a ser-
pent which is imagined or which is seen with one’s own eyes.

The third position is that you know that the snake itself does not
cause pain but rather what you experienced from it was the pain of
its poison. Thus the poison itself is not the pain, but your torment
lies in the effect which the poison has on you. If some comparable
effect occurred without poison the punishment would still obtain. It
would be impossible to explain this type of punishment except through
linking it to the cause which usually leads to it. For example, if
there had been created in man the pleasure of sexual intercourse
without the actual experience of intercourse, then this could not be
made known except by relating it to intercourse, so that the relation-
ship would make it (the pleasure) known by the cause. The effect of
the cause would be achieved even if the actual cause were not, for
the cause intends its result, not itself. These destructive attributes
(of a person) are transformed into scathing torments and pains in his
soul at the time of death and their torments are like the stings of the
vipers without these vipers actually existing.*

* End of quotation from Al-Ghazzali found in lhya’ ‘Ulam al-Din (Beirut: Dar
al-Ma‘rifa, 1982), book 40, chapter 7 on “The Punishment in the Grave.” When
Ghazzali asserted that these objects of Islamic theology could be perceived through
another sense by those with spiritual insight he opened the door for later Muslim
philosophies and mystics to speculate that these existed in a world of their own.
Shihab al-Din al-Suhrawardi (d. 1191) seems to have been the first to affirm this
realm. See Fazlur Rahman, “Dream, Imagination and ‘Alam al-Mithal” in The Dream
in Human Societies, ed. Gustave von Grunebaum (Los Angeles: University of Cali-
fornia Press, 1966), 409419, for a discussion of the World of Images in Islamic
thought.
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CHAPTER 3

The Highest Council'

God, may He be exalted, said:

Those who carry the Throne and those around it extol the praises of
their Lord and believe in Him, and ask his forgiveness for believers.
Our Lord, Your mercy and knowledge encompass everything. Lord,
forgive those who repented and followed your path, protect them
from the punishment of Hell and make them enter Paradise, the gar-
dens of Eden which were promised to them by You, with those who
are righteous from among their fathers and their spouses and their
progeny, for Thou art the Great, the Wise. Deliver them from evil.
To those whom You deliver from evil on that day, you have shown
mercy, and that is the great triumph.’

And His Prophet, may the peace and blessings of God be upon

him, said,

When God decrees an order in the heavens, the angels beat their
wings in submission to His speech with a sound like the clattering
of an iron chain on smooth rocks. When their hearts are delivered
from awe they ask each other, “What did your Lord say?” They
reply, “The truth, and He is the Exalted, the Great.”

And there is the report,

When He decides on a decree, the bearers of the throne glorify Him,
then the inhabitants of the upper heaven, who follow them, until the
glorification of the inhabitants of the heaven reaches the world. Then
those after the bearers of the throne ask, “What did your Lord say?”
They inform them of what He ordered and the people of the heavens
tell each other until the news reaches the people of this sphere.*

" Al-mala’ al-a‘la. The Highest Council or the Highest Host. The term is found in

Qur’an 37:8, 38:69. This group contains both angels and developed human souls,

according to Shah Wali Allah.
2 Qur’an 40:7-9.

* Mishkat, p. 959. Transmitted by Bukhari Tafsir 15, I; 34, I, Tirmidhi, Ibn Majah,

Darimi.
* Mishkat, p- 959. Transmitted by Muslim Salam 124, Tirmidhi, Ibn Hanbal.
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BOOK 1

On another occasion, the Prophet, may the peace and blessings of
God be upon him, said,

I arose during the night and performed the ablution and prayed my
share of prayer, but I felt drowsy in my prayer so that I fell asleep.
My Lord approached, Blessed and Exalted, in the best of forms and
said, “O Muhammad.” I said, “I am at Your service, my Lord.” The
Lord said, “What are the Highest Council disputing about?”* I an-
swered, “I don’t know.” He said it three times, then I saw Him putting
His palm between my shoulders so that I felt the coldness of His
fingertips through to my breast. Everything was revealed to me and
I understood. He said, “Muhammad.” I said, “I am at Your service,
O Lord.” He said, “About what are the highest angels disputing?” 1
answered, “Concerning the atonements for sins.” He said, “What are
they?” I replied, “Walking on foot to the congregational prayers,
sitting in the mosques after prayers, and properly completing the
ritual ablutions, even in difficult conditions.” He said, “Of what do
they speak then?’ I replied, “About the ranks (of pious actions).” He
said, “And what are they?” I said, “The distribution of food, gentle-
ness of speech and prayer at night while people are sleeping.”

The Prophet, may the peace and blessings of God be upon him,
said,

When God loves a person he calls Gabriel and says, “I love so-and-
s0, so love him.” And Gabriel loves him, then he proclaims it in the
heavens saying, “God loves so-and-so, so love him.” Then the peo-
ple of the heaven love him, therefore success on earth is spread out
before him. If He hates a person, He calls Gabriel and says, “I hate
so-and-so, so hate him.” And Gabriel hates him and proclaims to the
people of heaven, “God hates so-and-so, so hate him.” Therefore
they hate him so that hatred is spread out before him on the earth.’

The Prophet, may the peace and blessings of God be upon him,
said,

The angels pray for one of you as long as he remains seated at the
end of his ritual prayer, saying, “O God, have mercy upon him, O
God, forgive him, O God be gracious to him,” if he does not dam-
age it or break it (his ritual purity).®

> A reference to Qur’an 38:69.
¢ Mishkat, p. 151. Ibn Hanbal 5:243.

7
8

Mishkat, p. 1040. Muslim transmitted it.
Mishkat, p. 143. Bukhari Salat 87, Buyu® 49.
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CAUSES OF RELIGIOUS OBLIGATIONS AND REQUITAL 45

And he, may the peace and blessings of God be upon him, also
said,

There is no day when people get up that two angels do not descend
and one of them says, “O God, give to the charitable one a good
replacement,” and the other says, “O God, give the miser ruination.”

Be informed that it has been abundantly reported in the shari‘a that
God, may He be exalted, has worshippers who are the best among
the angels, and the nearest to His presence. They unceasingly pray
for the one who reforms and purifies himself and strives to reform
the people, so that their prayer is the cause for the descent of blessing
upon them. They curse the one who rebels against God and tries to
spread evil so that their curse is the cause for the existence of grief
and remorse in the soul of the perpetrator. Their invocations cause
intuitions in the breasts of the Lower Council,' so that they be-
come angry with this evildoer and they inflict harm upon him, ei-
ther in this world or when the garment of his earthly body is removed
by natural death. The highest angels are ambassadors and interme-
diaries between God and His worshippers and they inspire good in
the breasts of human beings; that is, they are a cause for the emer-
gence of good impulses in them through one sort of causality.

They have gatherings, however and wherever God wills. In
view of this they are designated as “the highest companions” or
“the highest circle” or “the Highest Council.” The spirits of the
most excellent and worthy humans enter among them and join
them, as in God’s saying, “O contented soul, return to your Lord
satisfied and satisfying; enter among My servants and enter My
Garden.”"

And the Prophet, may the peace and blessings of God be upon
him, said, *“I saw Ja‘far ibn Abi Talib as an angel with wings fly-
ing in paradise with the angels.”"?

From here (the circle of the highest angels), the divine decree
(qada@’) descends and the command (amr) is specified which is
indicated by the following saying, “During the Night of Power every

® Mishkar, p- 394. Bukhari Zakat 27, Muslim, Ibn Hanbal.

' The lower ranks of the angels who are near the earth and the lower reaches of
the heavens.

" Qur’an 89:27-30.

"> The brother of ‘Ali ibn Abi Talib. He died a martyr in battle. Mishkat, p. 1354.
Tirmidhi Manaqib 29. Variant (doesn’t have “with wings”), V:320 #3852,
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46 BOOK I

wise command is decided,”? and here the religious laws are deter-
mined in some aspect.

The Highest Council is composed of three categories. The first
constitutes those whom God has designated as having the regula-
tion of the good depending on them so that He created luminous
bodies at the level of the fire of Moses'* and He exhaled into them
noble souls. The second are those who arose out of the occurrence
of a mixture of the subtle vapors of the elements, requiring the
emanation of the lofty souls which strongly reject the contamina-
tion of the bestial. The third group are those human souls whose
origin is near the Highest Council. They continue to perform acts
of salvation which keep them attached to the angels until the gar-
ments of their bodies are thrown off and then they become incor-
porated into them and counted among them.

The task of the Highest Council is to contemplate their Maker
with a devoted contemplation which cannot be distracted by their
turning to anything else. This is the sense of His saying, may He
be exalted, “They extol the praises of their Lord, believing in Him.”"

They are instructed by their Lord to condone the righteous order
and condemn whatever opposes it, so that this condoning knocks
at the doors of the Divine Generosity, and this is the meaning of
His saying, “They ask for forgiveness for those who believed.”'

The lights of the excellent among them are gathered together
and interpenetrate each other at the level of the Spirit which the
Prophet has described, may the peace and blessings of God be
upon him, as having many faces and tongues.'” There they become
gathered like a single thing, and it is called the Holy Enclave (hazirat

" Quran 44:4. This Qur’anic verse refers to the Lailat al-Qadar, or Night of
Power when God's commands are established. “Amr” also refers in Sufi thought to
the immaterial “World of God’s Command” (‘alam al-amr) which includes the World
of Images from which the divine decrees are later materialized in the World of Creation
(‘alam al-khalg).

'* The fire which Moses saw in the burning bush on Mount Sinai. The relation-
ship of some angels to this fire is mentioned in Shah Wali Allah’s Lamahat. (Hyderabad:
Shah Wali, Allah Academy, n.d.), Lamha 57.

' Qur’an 40:7.

' Qur’an 40:7.

" “Min kathrat al-alsina wa-l-wujith.” A possible reference to a Sufi hadith quoted
by al-Ghazzali, “Allah has an angel who has 70,000 faces with 70,000 tongues in
each face; with all of them he praises God.” This would refer to the “Spirit” in
contrast to the rest of the angels. Mishkat al-Anwar, p. 52. Many other hadiths men-
tion the number of 70,000 angels.
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CAUSES OF RELIGIOUS OBLIGATIONS AND REQUITAL 47

al-quds)." Sometimes in the Holy Enclave a consensus is reached
to establish a means of saving human beings from the disasters of
this life or the next world through the perfection of the purest man
of the age and through causing his command to be implemented
among the people. This (consensus of the Holy Enclave) requires
inspirations in the hearts of those people prepared to follow him
and to constitute a community brought out for humankind,' and it
requires the representation in his heart of branches of knowledge
which will make the people righteous and guide them, either by
revelation, dreams, or a voice from the Unseen; and members of
the Holy Enclave appear to him and speak with him directly. This
consensus necessarily requires the victory of his companions and
their drawing nearer to all good, and the cursing of those who impede
the path of God and their being brought near to all pain.

This is one of the principles of prophethood and the continuing
consensus of this council of angels is called “support by the Holy
Spirit.”?® These blessings bear fruit such as is not normally met and
these are known as miracles.

Below these ones (the Highest Council) are souls (the Lowest
Council) whose emanation required the coming into being of a
balanced combination among the subtle vapors. Bliss does not reach
them to the extent of the first (angels), and their fulfillment con-
sists of being free to await whatever filters through to them from
Above. When something is showered down, in accordance with the
capacity of the receiver and the effectiveness of the doer, they are
dispatched to carry out these orders, just as birds and animals are
triggered into movement by instinctual motivations. In this they
are oblivious to what concerns themselves and subsist through what
has been revealed to them from Above. They can influence the
hearts of men and animals so that their wills and their inner

'* The Enclave or Fold (hazirat) of the Holy is used by Shah Wali Allah to indi-
cate that area of the heavens where the highest angels, joined by a few select human
souls, convene to assist the future course of human affairs. The term appears with
this usage in Ghazzali’s Mishkat al-Anwar together with other aspects of his angelology
adopted by Wali Allah such as the discussion of the Highest and Lower Councils of
angels. According to Ghazzali, this place is called the “Enclave” (hazirat) of the
Holy because nothing foreign to it can enter. Mishkat al-Anwar Arabic text, p. 66.
The term first appears in a hadith transmitted by Ibn Hanbal. Musnad V:257.

'* An echo of Qur’an 3:110.

*® Such as in Quran 2:87, 2:253, “We gave Jesus, son of Mary, the clear signs
and supported him by the Holy Spirit.” Other prophets are also supported in this
manner.
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48 BOOK I

promptings are transformed into something compatible with carry-
ing out the desired object, and they influence certain natural phe-
nomena by augmenting their movements or transformations. For
example, a great stone may roll away and some powerful angel
may help increase its motion so that it rolls along the ground with
greater velocity than normal. Sometimes a fisherman may cast a
net in the river and armies of angels will inspire instincts in cer-
tain fish to plunge into the net, and in some others to flee, and they
will contract one rope of the net and loosen another, and they do
not know why they do that, but they follow what they are inspired
to do. Sometimes two armies may be warring with each other, and
then angels come and create visions of courage and perseverance
in the hearts of one side through inner voices or images as the
situation requires. They may reveal the ruse for victory and aid in
the archery and similar things.?! In the hearts of the other side they
may inspire the opposite of these traits; for as God decides an af-
fair, thus it is done. Sometimes what is sent down is the paining of
a human soul or its happiness, thus the angels will make the fullest
efforts and try every way possible to effect this. Opposing these
(angels) is another group possessed of fickleness, inconstancy, and
thoughts contrary to the good whose origination was made necessary
by the decaying of dark vapors, and these are the devils who un-
ceasingly strive against the efforts of the angels, and God knows
better.

2 As in the account in the Qur’an 4:42 of the battle of Badr.
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CHAPTER 4

God’'s Customary Way of Acting (Sunna) Which is Indicated in
His, may He be Exalted, Saying “You Will Never Find any
Alteration in the Sunna of God”'

Be informed that certain of the acts of God are somehow struc-
tured according to potentialities which have been placed in the world.
Both reason and textual revelation attest to this. The Prophet, may
the peace and blessings of God be upon him, said, “God created
man from a handful (of dirt) which He grasped from the whole of
the earth, so that the sons of Adam arose in accordance with the
nature of this earth; the red, the white, and the black, and some in
between; and among them the soft and the rugged, the impure and
the pure.”™

‘Abd Allah ibn Salam asked him, “What makes the child take
after his father or his mother?” He answered, “If the fluid of the
male precedes the fluid of the female the child takes after him;,
and if that of the mother precedes, she is resembled.”

I do not see anyone doubting that killing depends on striking
with a sword or taking poison, and that the creation of the child in
the womb follows the ejaculation of sperm, and that the creation
of seeds and trees follows upon sowing and planting and watering.

Due to this capacity (istita“a) religious duties were imposed, and
people were commanded, forbidden and permitted in what they did.
Among these structuring forces are the properties of the elements
and their natural constituents, the determinants which God put in
every specific form, and included are the states of the World of
Images and the existence decreed there, before earthly existence.
Also among these structuring forces are the prayers of the Highest
Council who concentrate their fullest zeal on those who refine
their souls and make efforts to reform people, and (their negative

" Qur’an 33:62, 35:43, 48:32.
* Mishkat, p. 28. Abu Dawud I1V:222 #4693 Sunna 16, Tirmidhi, Ibn Hanbal.
* Mishkat, p. 1272. Bukhari Manaqib al-Ansar 51, Tafsir 2:6, Ibn Hanbal.
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50 BOOK I

invocations) on the one who opposes this. The structuring forces
also include the religious laws ordained for human beings which
establish obligation and prohibition, for they are the basis of the
rewarding of the obedient and the punishment of the disobedient.
Among them (the structuring forces) is that God decrees a thing
and this sets in motion something else because it entails it accord-
ing to God’s law, and the breaching of the system of entailment is
not pleasing (to God). The root of this is found in his saying, may
the peace and blessings of God be upon him, “If God decrees that
a person will die somewhere on the earth, a need will arise for him
to go there.”* All of these matters are spoken of in the prophetic
traditions and necessarily confirmed by reason.

Be informed that if the causes through which His decree is struc-
tured are in conflict with each other according to what is the usual
custom so that their requirements cannot possibly all be fulfilled,
then the wisdom of God in this case takes into account the thing
which results in the most absolute good. This is what is referred to
by the scale in the Prophet’s saying, “In His hand is the scale,
(with which) He raises the share and lowers it”* and by the expres-
sion “mode” in His, may He be exalted, saying, “Every day He is
in a mode.”®

Therefore preference is sometimes given to the case of which-
ever causes are stronger, and sometimes to the case of whichever
structuring effects are more beneficial. In the matter of the prece-
dence of the domain of material creation (khalg) over the domain
of divine ordering (tadbir) and other matters of this sort; we, even
though our knowledge falls short of comprehending the causes and
knowing which of the conflicting aspects is worthier, certainly know
that only the most worthy thing will come into being. The one
who is certain of the truth of what we said will be relieved of
many difficulties.

As for the dispositions of the planets, from their effects arise
necessary results such as the alternation of summer and winter and
the lengthening and shortening of the day in proportion to the po-

* Mishkat, p. 29. Tirmidhi I11:307 #6635 Qadar 11.

* Some interpreters say this refers to the determination of a person’s share of
sustenance, others say it refers to the scale weighing a person’s deeds. Mishkat,
p. 26. Bukhari Tafsir 11:7, Tauhid 19, Khan trans. VI:168, Muslim Ibn Majah,
Ibn Hanbal.

¢ Qur’an 55:29.
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CAUSES OF RELIGIOUS OBLIGATIONS AND REQUITAL 51

sitions of the sun, and the alternation of the ebbing and rising of
the tides in correspondence to the moon’s positions. In the hadith
it was related, “When the star’ rises the scourge will be lifted;,”
that is, in accordance with the laws of nature. However, the attri-
bution of poverty, wealth, sterility, fertility, and the rest of what
happens to humans to the movements of the planets is something
not affirmed in the divine law. The Prophet, may the peace and
blessings of God be upon him, forbade investigating this, saying,
“the one who seeks knowledge of a branch of Astrology seeks
knowledge of some branch of sorcery.”® He emphasized this more
strongly in the case of saying, “We have been given rain when
such and such (a star) sets.” I do not hold that the shari‘a explic-
itly states that God, may He be exalted, does not create properties
in the stars which generate events by effecting changes in the at-
mosphere surrounding people and this sort of thing.

You are well informed that the Prophet, may the peace and bless-
ings of God be upon him, forbade divination as being information
from the jinn, and he disassociated himself from anyone who went
to a fortune-teller and believed him. Then, when the Prophet was
asked about fortune-tellers he stated that when the angels are de-
scending through the clouds and mentioning the matter decreed in
Heaven, the devils eavesdrop; and reveal it to the fortune-tellers,
so that the fortune-tellers tell one hundred false things along with
that one.'

God, may He be exalted, said, “O you who believe, don’t be
like the unbelievers who said about their brothers, who traveled or
went to war in the path of God, ‘If they had remained (here) with
us they would not have died or been killed.””"

The Prophet said, may the peace and blessings of God be upon
him, “Not one of you will be brought into paradise by his act,”"?

" The Pleiades. Ibn Hanbal II:341.

* Mishkat, p. 959. Aba Dawid IV:16 #3905, Tibb 2. Ibn Hanbal.

® “The one who said, ‘We have been given rain when such and such a star sets’ is
the one who disbelieves in me and believes in the star.” Mishkat, p. 959. Transmit-
ted by Bukhari Adhan 156, Istigsa 280, Maghazi 35, Muslim, Aba Dawid, Nasa’i,
Tirmidhi, Darimi, Muwatta’, Ibn Hanbal.

" Mishkat, p- 958. Bukhari Bad’ al-Khalq 6, Khan trans. VI:291, Tafsir 15,1; 34,
1, etc., Muslim, Ibn Majah, Ibn Hanbal.

" Qur’an 3:156.

> That is, God’s grace is also necessary.
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52 BOOK I

and “You are only a person who can give kind treatment (to the
ill) but God is the physician who cures.”"?

In sum, the prohibition (of fortune-telling and so on by the di-
vine law) bears many benefits, and God knows better.

" The Prophet spoke these words to a doctor who offered to treat him. Hadith
from Musnad Ibn Hanbal. 1V:163.
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CHAPTER 5

The True Nature of the Spirit (Rih)

God, may He be exalted, said, “They ask you about the spirit. Say,
the spirit comes from the order of my Lord and you have been
given very little knowledge of it.”!

Al-A‘mash? read according to the reading transmitted by Ibn
Mas‘iud, “They were only given a little bit of knowledge.” It can
be seen from this that the speech was addressed to the Jews who
asked about the spirit, and this verse does not categorically state
that no one from the Muslim community, on whom God has mercy,
has knowledge about the true nature of the spirit, as is thought (by
some), nor does it mean that knowledge of everything on which
the religious law is silent is definitely impossible. Rather much of
what is not mentioned in the shari‘a concerns sophisticated matters
not suitable to be taken up by the general community even if it is
possible for certain ones among them.

Be informed that the first thing to be comprehended about the
spirit’s true nature is that it is the source of life in the animal
which is alive due to a breathing of the spirit into it and dies when
it is separated from it. Then, if one ponders deeply it will be dis-
closed that in the body there is a subtle vapor which is produced
in the heart from a quintessence of the humors which carry the
faculties of perception, movement, and the distribution of food
according to the rules of medicine. Experience reveals that every
one of the states of this vapor, whether fine or thick or pure or
turbid, has a particular effect on the faculties and the functions that
proceed from these faculties.

The disease which may strike each member and the generation
of the vapor related to that member corrupts this vapor and disturbs

' Qur’an 17:85.

* Al-A*mash, Abi Muhammad Sulayman (d. 765), a traditionalist and Qur’an reader
who followed the tradition of Ibn Mas‘td. His reading of the Qur’an is one of the
fourteen canonical ones.
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54 BOOK 1

its functions. The coming into being of this vapor causes life and
its dissolution causes death, therefore this is equated with the spirit,
at first glance, and after careful thought it is seen to be the lowest
level of the spirit (rah).’ It corresponds in the body to the perfume
of the rose or the fire in the coal. Then, if one reflects carefully it
becomes disclosed also that this spirit (the vapor) is the vehicle of
the real spirit and the material for attaching it (to the body). That
is, we see that a child grows and become older while the humors
of his body and the spirit arising from these humors change more
than a thousand times. He becomes smaller at times, and bigger at
other times, and he becomes dark at times and white at others, and
he is ignorant at times and knowledgeable at others, and so on,
with other changing attributes, while the individual remains him-
self. And if there is an objection raised concerning certain of these
points then we may assume that these changes occur while the child
is still himself, or we may say that we are not absolutely certain
that these characteristics remain in one state, but we are certain
that the child remains himself and that he is something other than
the changing characteristics. The thing which makes him himself
is not this spirit (the pneuma), neither this body, nor these
individuating characteristics which you recognize and see without
thinking twice. Rather the spirit is in reality a unique separate es-
sence (haqiga fardaniyya)* and a luminous point. Its state is ex-
alted above the condition of these changing and multifarious states,
some of which are substances and some accidents. The spirit is
found the same in the young as in the old and with the black as
well as in the white and likewise with other opposites.

It has a special connection with the airy spirit’ in the first place,

’ In his detailed discussion of the levels of the spirit in Altaf al-Quds, (Gujranwala:
Madrasa Nusrat al-‘Ulam, 1964), 20-27, Wali Allah describes three levels of the
spirit: 1) The pneuma (nasama), also called the airy spirit (al-rih al-hawa’t) which
arises from the subtle vapors of the elements obtained through digestion. 2) The
rational soul (al-nafs al-natiga) which is the specific form of the person which makes
each person an individual. 3) The angelic spirit (al-rith al-malakart) or Divine Spirit
(al-rih al-ilahi), which is identified with the form of the person pre-existing in the
World of Images. At resurrection, this form, which has been affected by the acts of
the person throughout his life, unites with him. In this chapter of Hujjar Allah al-
Baligha, Shah Wali Allah first explains how the rational soul becomes connected
with the pneuma or nasama and then explains how the spirit remains in the afterlife
to effect reward or punishment.

¢ In this instance “spirit” refers to the rational soul (al-nafs al-ndtiqa).

* Al-Rih al-Haw@’t. This is the same as the pneuma, the most subtle essence of a
person’s humors.
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and with the body secondly, in so far as the body is a substratum
(matiyya)® of the pneuma (nasama). It (the rational soul) is like a
small peep hole from the World of the Holy through which de-
scends to the pneuma everything which it is ready to receive. The
alterations in the changing things only take effect through earthly
dispositions, in the way that the (same) light of the sun bleaches
the robe and darkens the man doing the bleaching.

To us it has been confirmed by true direct intuition, that death is
the separation of the pneuma from the body due to the loss of the
body’s capacity to generate it, not due to the separation of the
Holy Spirit (al-rith al-qudsi)’ from the pneuma. When the pneuma
decomposes during fatal illnesses it is necessary according to God’s
wisdom that the part of the pneuma remains to an extent which
enables the connection of the Divine Spirit with it.® In like manner,
if you suck air out of a bottle, the air will be pulled out until it
reaches a limit after which it will not come out, so that you are then
unable to suck in or the bottle will break. This is nothing other
than a secret arising from the nature of air and likewise there is a
secret in the pneuma and a limit of it which cannot be transgressed.

When a man dies the pneuma undergoes a regeneration and the
emanation of the Divine Spirit generates in it a faculty, in what
remains of the sensus communis,” which is enough to permit ade-
quate hearing, sight, and speech through help from the World of
Images. By this I mean the faculty intermediary between the non-
material and the tangible which is dispersed through the spheres
like a single thing. The pneuma may be prepared at the time of
death to be clothed in the garb of light or darkness through help
from the World of Images, and it is from there that the wonders of
the intermediary world of the barzakh'® appear.

Then, when the trumpet is blown,'' that is, when a general em-
anation comes from the Creator of the forms—Iike the emanation

® This word (matiyya) literally means a riding animal and refers to how a higher
form can attach to and guide a lower form.

’ The highest level of the Spirit.

® The highest level of the Spirit.

° The sensus communis (hiss mushtarik) is the internal faculty of perception which
receives all of the forms imprinted on the five senses.

' Barzakh refers to an isthmus or space between the material or earthly world
and the heavenly or spiritual realm, and also the period between death and resurrection.

'" That is, the trumpet which shall blow on Judgment Day, referred to in Qur’an
27:87, 78:18, etc.
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56 BOOK I

which proceeded from Him at the beginning of creation when the
spirits were exhaled into the bodies and the world of elements was
established; then the emanation of the Divine Spirit necessitates
that the pneuma take on bodily clothing or clothing intermediary
between the world of bodies and the World of Images.'? All of
what the truthful and trusted Prophet informed us about will actu-
ally come to pass, may the greatest of blessings and the most aus-
picious of greetings be sent to him.

Since the pneuma is an intermediate screen (barzakh) between
the Divine Spirit (al-rah al-ilahi) and the earthly body, it is neces-
sary that it have one aspect of the former and one of the latter.
The aspect inclined toward the (world of the) holy is the angelic
and that inclined to the earth is the animalistic. Let us restrict our
account of the truth of the Spirit to these premises so that they will
be accepted in this science, and its ramifications must be pursued
before the veil over a science higher than this can be lifted, and
God knows better.

" This is in explanation of the bodily Resurrection.
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CHAPTER 6

The Inner Dimension of the Imposition of Religious
Obligations

God, may He be Exalted, said, “We offered the Trust to the heav-
ens and the earth and the mountains and they refused to bear it
and shrunk from it, but man took it up, indeed he was unjust and
ignorant. Therefore He will punish the hypocrites, male and fe-
male, and the polytheists, male and female, and forgive the faith-
ful men and women, for God is forgiving and merciful.”’

Al-Ghazzali, al-Baidawi and others have pointed out that what
is meant by “the Trust” (amana) is the assumption of the commit-
ment to obey God’s commands which exposed them? to the risk of
reward and punishment on the basis of obedience and disobedi-
ence. By the Trust’s being offered to them (the heavens, earth,
etc.) their capacity was taken into consideration, and by their re-
fusal (of the Trust), is meant natural refusal based on the absence
of suitability and capacity. By man’s taking it up is meant his
fitness and capacity for it.

I hold that on this point there is His, may He be Exalted, speech,
“he was unjust and ignorant” which functions as an explanation;
for the unjust person is the one who is not just, while he should
be just; and the ignorant person is the one who does not have
knowledge when he should have. Beings other than man are either
knowing and just, untouched by sin and ignorance, such as the
angels are, or they are neither just and nor knowing, neither is it
their place to acquire these qualities; such as is the case for ani-
mals. The only one suited for the imposition of religious obliga-
tions and having the capacity for it is the one who has the potential
of perfection and not the actuality. The letter “I” prefixed to His
saying “He will punish” (liyu‘adhdhiba) is the “1” of consequence,’

' Qur’an 33:72-73.
2 The heavens, earth, and so on.
3 According to the rules of Arabic grammar.
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as if He said that the result of taking up the Trust would be pun-
ishment or reward. If you desire that the truth of the matter be
disclosed to you, then you must imagine the condition of the an-
gels in their transcendence. They are neither disturbed by any state
arising from the deficiency of the animal force such as hunger,
fear, thirst, or sorrow; nor by its excesses such as lust, anger and
vanity, and they are not preoccupied with nutrition and growth
and what pertains to these. They remain exclusively occupied with
waiting for what shall come to them from Above them. Then, when
a command filters down on them from Above resolving the estab-
lishment of a desired system or pleasure or anger at a certain thing,
they become totally filled with it and obey it, and they are dis-
patched to undertake whatever it requires. In this they are oblivi-
ous to their own volition and subsist through the purpose of what
is above them.

Then imagine the state of the beasts, stained by the sensual forms,
continuously infatuated with natural needs, totally absorbed in them.
They are not provoked to do anything except by animalistic prov-
ocations traceable to a concrete benefit, they abandon themselves
solely to the demands of their nature.

Thus you should know that the Creator, may his state be ex-
alted, deposited in man through His splendid wisdom two forces.
One is an angelic force which branches out from the emanation of
the spirit particularized for man into the natural spirit (al-rah al-
tabi‘iyya). This natural spirit pervades the body, and it receives
that emanation and is subject to it. The second is an animalistic
force (quwwa bahimiyya) branching out from the animating soul
(al-nafs al-hayawaniyya) common to all animals, which is given
shape by the faculties inhering in the natural spirit. It is self-sufficient
and the human spirit submits to it and obeys its orders. Then you
should know that competition and contention occurs between these
forces. The former pulls toward the high and the latter toward the
low. Whenever the animal force becomes apparent and its effects
dominate, the angelic side is concealed, and likewise the reverse.

The Creator, may He be Exalted, has a concern for every sys-
tem and a generosity toward everything which original and ac-
quired capacities ask of Him. Thus, if someone acquires animalistic
attitudes, God helps him in this and makes what is appropriate for
them easy for him, and if he acquires angelic attitudes, God aids
in them and makes what is appropriate for them easy for him. For
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CAUSES OF RELIGIOUS OBLIGATIONS AND REQUITAL 59

God, may He be Glorified and Exalted, has said, “As for the one
who gives (to the needy) and fears God and affirms the good, We
make these things easy for him, while the one who is miserly and
deems himself independent, and denies goodness. We shall make
this easy for him.”™ And He said, “Both of them, these and those,
are aided by the gifts of your Lord, for the giving of your Lord is
not restricted.”

Each force (the angelic and animalistic) has its own pleasure
and pain. Pleasure is the perception of what is suitable for it and
pain is the perception of what is not suitable for it. How similar is
the condition of man to the condition of someone who used a
painkiller in his body, so that he experienced no pain in being
scorched by fire until its effect wore off, and when he returned to
his normal state bestowed by nature he experienced such severe
pain. This condition of man is also similar to that of the rose,
which, according to what the doctors say, contains three forces:
an earthly force apparent when it is crushed and made into pow-
der, a watery force seen when it is squeezed and drunk, and an
airy force apparent when it is smelt.°

Thus it is clear that religious obligation is one of the require-
ments of the species and that man asks his Lord through the means
of his capacity that God will enjoin him with what is appropriate
for the angelic and that He will reward him according to that, and
that He will forbid his engrossment in the animalistic and punish
him for that, and God knows best.

4 Quran 92:5-10.
* Qur'an 17:20. “These” and “those” refer to persons who desire this life and

persons who desire the Hereafter.
S That is, the human being is made up of elements derived from various compo-

nents and levels of being.
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CHAPTER 7

How Religious Obligation is Derived from What is Divinely
Decreed

You should know that God has signs in His creation which guide
the one who considers them to the fact that God has the conclu-
sive argument (al-hujjat al-baligha) in His imposing on man the
religious obligations of the divine laws.

Look at the trees, their leaves, their blossoms, and their fruit
and at all of their characteristics, visual, gustatory, or otherwise.
He made for every species leaves in a particular form, blossoms
with a particular color, and fruits with a particular taste. Due to
these things it can be known that this individual is from such and
such a species. All of these follow the specific form and are bound
up with it, coming from where the specific form comes. God,
may He be Exalted, decreed, for example, that this material would
be a date palm, involving His specifying decree that its fruit should
be a certain type and its leaves a certain type.

Some of the properties of the species are perceived by any in-
telligent person and others are such that only the most clever of
all can perceive them, such as the effect of the ruby which brings
happiness and courage to the one who wears it. Some of the prop-
erties (of the species) are generalized to every individual and others
are only found in certain ones according to the capacity of the
matter. For example, the myrobalan fruit' relieves constipation in
the one who grasps it in his hand, and it is not for you to ask why
the fruit of the palm has this property. This is an invalid question
since the existence of the properties of essences in those essences
cannot be inquired into by “why.”

Then look at the types of animals, you will find that every spe-
cies has a form and a natural constitution, just as is found among
trees. Along with that you will find that they have voluntary move-
ments, natural instincts and congenital traits which distinguish each

! Ahlilaj—yellow myrobalan, a tropical fruit with laxative properties.
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CAUSES OF RELIGIOUS OBLIGATIONS AND REQUITAL 61

species. The pasture animals graze on grass and ruminate, while
the horse, the donkey, and the mule graze but do not ruminate.
Beasts of prey eat meat and birds fly through the air and fish
swim in the water. Every species of animal makes a sound differ-
ent than the sound of another and has a different way of mating
and nursing its young than others, and the explanation of this will
be very lengthy. He only inspires a species with knowledge ap-
propriate for its temperament and through which that species will
prosper.

All of these instincts trickle down to the species from their Maker
through the tiny aperture of the specific form. An example of this
is the designs on the flowers and the flavor of fruits in their being
enmeshed with the specific form.

Among the determinants (ahkam) of the species are those gen-
eralized to all individuals as well as those only present in certain
ones according to the capacity of the matter and the confluence of
the causes, although the basis of the capacity is found in all. Thus
one leader arises among bees; and a (certain) parrot, after practice
and effort, learns to imitate the sounds of human speech. Then
look at the species of man, and you will find that he exhibits traits
which you find among trees, or what you might find among types
of animals such as coughing, stretching, burping, excretion, and
suckling after birth. Along with these are found properties which
distinguish man from the rest of animals such as rationality, un-
derstanding speech, and the derivation of acquired sciences from
the ordering of axiomatic principles or from experience, induc-
tion, and intuition. Humans are concerned with matters which their
reason judges commendable although they did not find these out
through sense perceptions or imagination, such as the refinement
of the soul, and the subjugation of regions under their control.
Therefore all peoples have coinciding ideas on the principles of
these matters, even the inhabitants of the remote mountain heights.
This is due to nothing other than a secret arising from the basis of
the specific form, and this secret is that the disposition of man
requires that his intelligence dominate his heart and that his heart
dominate his lower soul.?

2 “Nafs” in this sense refers to the “Lower Soul” which represents the physical
functions of the person and the lower or base types of desires such as greed and
anger.
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62 BOOK I

Look how God has designed and regulated every species, and at
His instructing it, and His grace upon it. Since the plants do not
perceive or move, He made roots for them which absorb matter
composed of water, air, and fine particles of earth and they dis-
tribute this among the limbs and other parts in the proportions
decreed by the specific form. Because the animals perceive and
move at their own volition He did not make roots for them to
suck matter up from the earth but rather He inspired them to for-
age for seeds, grass, and water in the most likely places and He
inspired them with all the knowledge necessary to do useful things.
God put in those species not created from the earth as worms are,’
the faculties of reproduction and created in the female a moisture
which is used to nourish the foetus and then changed it into pure
milk and revealed sucking the breast and swallowing the milk. He
created a liquid in the chicken which is used to produce the egg.
When the egg has been laid the chicken is afflicted by dryness and
the emptiness of its belly causes it to enter a stage of affection in
which it abandons associating with others of its kind and prefers
to incubate the egg which formerly filled its belly.

Among the traits of the dove is that affection between the male
and the female which is seen in the female laying the eggs and
the male taking incubating them upon himself. Then she takes pity
on her chicks and He made the combination of her compassion
and her extracted moisture produce vomiting and pushing seeds
and water into the bellies of her chicks, and the male imitates her
in this due to his affection. He created in the chicks a moist tem-
perament so that their moisture could be transformed into feathers
which enable them to fly.

Since man, with his sense perception, movement, and receptiv-
ity to the revelations of natural disposition and natural sciences,
has an intellect and produces the acquired sciences, He inspired
him how to cultivate, plant, and engage in trade and social trans-
actions. He made some of them masters by temperament and op-
portunity, and some slaves by temperament and opportunity, and
He made them the kings and the subjects. He made the wise man,
speaking about the divine wisdom, and natural, mathematical, and
practical sciences, and He made the stupid person who is not guided
to that (wisdom) except through some kind of imitation. Therefore

3 At this time it was believed that worms spontaneously emerged from the earth.
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you see the nations of men, whether rural or urban, having identi-
cal ideas about things. All of this is an explanation of the outer
properties and outer regulations connected to man’s animal force
and the supports of his livelihood (irtifagat). Now turn to his an-
gelic force.

You should know that man is not like the other species of animals,
rather his understanding is nobler than theirs. Among the sciences
in which most individuals’ ideas coincide, except for the one whose
material defies the determinants of his species, is the inquiry into
the cause for his coming into being and his being reared, and his
being alerted to the evidence that there is an Orderer in the world
who is the One who created him and sustains him. His supplica-
tion before his Creator and his Ruler through his concentrated re-
solve and knowledge is in accordance with how he and the members
of his species are forever and eternally humbling themselves before
Him (God) in their own way. This is reflected in His saying, may
He be Exalted, “Have you not seen that whoever is in the heavens
or on the earth, as well as the sun and the moon and the stars and
the mountains and the trees and the animals and many men are
prostrating before God; and punishment is decreed against many?™

Isn’t it the case that every part of the tree, its branches, its leaves,
and its blossoms, eternally and forever implores in supplication to
the vegetative soul directing the tree. If each part had a mind it
would praise the vegetative soul with a praising different from that
of the other parts. If it had understanding, then the form of suppli-
cation of its own state (takaffuf hali)> would become imprinted in
its knowledge and it would become a supplication with concen-
trated resolve (himma).

Know from this that man, since he has an intelligent mind, has
imprinted on his soul an intellectual supplication commensurate
with the supplication of his (physical) state. An additional human
property is that there are those among the human species who can
arrive at the source of rational knowledge® and who learn from it

* Qur’an 22:18. Punishment is decreed against many for not prostrating.

% This is an “evolutionary” concept in Shih Wali Allah’s thought whereby when
a species reaches the limit of its current state, it implores God to expand its capac-
ity or form. For example, in Lamahat, p. 50, (no. 43), he describes the prototypes of
the species which implore by means of their condition (hal), not their speech (magal),
that an exemplar of each will remain on the earth.

¢ Here Shah Wali Allah is referring to the Prophet’s receiving direct knowledge
from the Active Intellect.
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through revelation, intuition, or dreams. The others may detect in
this perfect one the effects of guidance and blessing so they fol-
low what he orders and prohibits. There is no human individual
who lacks the capacity to attain the Unseen through a dream which
he has, a vision that he sees, a voice from the Unseen which he
hears, or an intuition which he recognizes. However, among them
are the perfect and the deficient, and the deficient needs the per-
fect one. He (the perfect one/Prophet) has attributes whose degree
far surpasses the bounds of the bestial attributes, such as humble-
ness, purity, justice, and magnanimity;’ and such as the manifesta-
tion of the glimmerings of Jabarit and Malakit® in response to his
prayer, and the rest of the miracles, states, and stages.’

There are very many things which distinguish man from the
rest of the animals but the totality and foundation of the matter
resides in two qualities.

1) One of them is the preponderance of the intellectual traits,
which has two branches:

a) a branch exercising skill in deriving the supports of civiliza-
tion (irtifagat) for the benefit (maslaha) of the human order and
the discovery of its fine points, and

b) a branch readied for knowledge about the Unseen emanated
by way of divine inspiration.

2) The second trait is the proficiency of the practical faculty
(al-quwwa al-‘amaliyya) which also has two branches.

a) One branch is “swallowing acts” by way of the “esophagus”
of his choosing them and willing them. Animals do some actions
by choice while the actions do not penetrate the basis of their
souls and their souls are not tinted by the spirits of these acts.
The acts only cling to them through the faculties inherent in the
airy spirit (pneuma) so that it is easy for them to produce other
acts like them.

Humans perform actions and the acts disappear while their spir-
its are extracted from them and the soul “swallows” them, so that
there appears in the soul either light or darkness. The saying of

7 These four qualities or cardinal virtues are later discussed as those which lead
to the unique happiness of human beings. See Chapter 32.

8 Jabarit and Malakiit are two higher worlds or planes associated respectively
with the archetypal forms in the mind of God and the planes of the angels.

® The states (zhwal) and stages (magamdr) refer to temporary or permanent levels
of spiritual attainment according the mystics.
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the divine law that the condition for being held accountable for
actions is that they be voluntary, is like the doctor saying that the
condition for being harmed by poison or being helped by the an-
tidote is that either of these two enters the esophagus and then
descends to the stomach. An indication of what we have said con-
cerning the human soul “swallowing” the spirits of actions is that
all the human communities agree .concerning the performance of
spiritual practices and acts of worship, due to spiritual recognition
of the lights of these things through intuitive awareness. They agree
as well on restraining sins and forbidden certain actions, since they
see the seriousness of all of those things due to intuitive aware-
ness (wijdan).

b) The other branch (of the practical force) consists of the re-
splendent states and stages of a sort not found among the animals
such as the love of God and trusting in Him. You should know
that the balance of the human temperament accords with what was
given by the specific form. This is not effected except through
branches of knowledge which only the purest one among them
attains and then is imitated by the others, and through a divine
law comprehending knowledge about God, the regulations of the
arts of civilized life, principles that examine voluntary actions and
divide them into five categories: the required, the recommended,
the neutral, the reprehensible, and the forbidden,'® and premises
which clarify the stages of mystical progress (ihsan). Therefore it
was necessary according to God’s wisdom and mercy that He pre-
pare in the Unseen World of His holiness the provision of the
intellectual faculty which the purest one among them may attain
so that he can receive knowledge from There.!' The rest of the
people will be led by him in the same way that you see a leader
among the species of the bees, who organizes the rest of the indi-
viduals. If not for this receiving (of Divine Knowledge) which
occurs through an intermediary or directly, man’s preordained per-
fection would not be effected.

Just as the reflective person, if he sees that a species of animal

1% These are the five categories of actions, according to the Islamic legal system.

" According to Ibn Sina (1037) the intelligible forms which the human rational
faculty receives are not produced by abstraction from matter but rather emanate
directly from the Active Intelligence. The special feature of the Prophetic intellect
is that it can immediately grasp universal truth from the Active Intellect. Fazlur
Rahman, Prophecy in Islam (London: George Allen and Unwin, 1958), 15, 36.
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requires grass to live, will be sure that God has arranged for this
animal a pasture in which grass abounds, likewise the one who
reflects on God’s design will be sure that in the Unseen World,
there is a group of sciences through which reason can make up for
its deficiencies and fulfill the perfection ordained for it.

Among these sciences is the knowledge of the unity of God and
His Attributes. It is necessary that this be explained in a manner
which human reason comprehends naturally, and not so convol-
uted as to be only understandable by the exceptional person. The
explanation of this gnosis (ma‘rifa) is what is indicated by the
Prophet’s saying, “Glory to God,” and by his praising Him, for
He confirmed about Himself attributes that people know and use
among themselves such as life, hearing, seeing, power, will, speech,
anger, wrath, sovereignty, and self-sufficiency. He confirmed along
with these that “there is nothing like unto Him”'? in these attributes,
for He is living in a way different from our life, seeing in a way
different from our seeing, powerful in a way unlike our power,
willing with a will unlike ours, speaking but with speech unlike
ours, and so on. Then he explained the absence of equivalence by
things which are impossibly remote from us. For example that it
is said that He knows the number of the raindrops and the grains
of sand of the deserts, or the number of leaves on the trees or the
number of the breaths of animals, or that He sees the crawling ant
in the dark of night and hears what is whispered beneath the blan-
kets in houses whose gates are locked, and so on.

Among these sciences are the science of acts of worship, the
science of the supports of civilization (irtifagat), and the science
of disputation. That is, when errors of judgment arise among the
baser souls which contradict the truth, how to solve these prob-
lems. Among them is the science of recalling to memory the blessings
and the days of God,'® and the science of the events in the inter-
mediary state’* and the Day of Assembly.'"

God, may He be Exalted and Blessed, looked in pre-eternity at
the human species and at man’s capacity which he would bequeath
to his descendants in the species. He took into consideration his

2 Quran 42:11.

13 The afflictions which God sent upon previous nations.

4 The “Barzakh,” between this life and the Day of Resurrection.

'S The elements of Islamic eschatology dealing with the assembling of souls be-
fore God for judgment.
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angelic potentiality and the regulation which would encourage it
through sciences (‘ulizm) explained in accordance with his capac-
ity. Then all of these sciences were represented in the Unseen of
the Unseen (ghaib al-ghaib),'® delimited and computed, and this
representation is what the Ash‘aris refer to as his” psychic speech,”"”
This is something other than (the attributes of Divine) knowledge,
will, and power.

When the time for the creation of the angels came, God knew
that the best interest of human individuals would not be fulfilled
except through noble souls whose relationship to the species of
man would be like the relationship of the intellectual faculty in
one of us to his lower soul. Thus He created them through the
word “Be!”"® with pure solicitude for human individuals and put
into their breasts a shadow of these sciences (‘ulim) which has
been delimited and computed in Unseenness of His Unseen, so
that they appeared in spiritual form (as angels). They are referred
to by His, may He be Exalted and Blessed, speech, “Those who
bear the Throne and those who are around it.”"

When certain of the celestial conjunctions took place marking a
change in the empires and religions, God decreed another spiritual
existence for these branches of knowledge and they became ex-
plained in detail according to what was suitable for these conjunc-
tions.? This is indicated in His saying, may He be Exalted, “We
made it descend on a blessed night, We were ever a Warner. On
that night every matter of wisdom was decided.”?!

Then the wisdom of God awaited the existence of a pure man,
prepared for the revelation. He had ordained the exaltedness of his
character and the elevation of his station, so that when this man
came into existence, He chose him for Himself, singling him out

' A reference to the World of Images and the Realm of the angels.

"“Kalam nafsi” which is God’s own uncreated speech to Himself from which
divine scriptures descend. This refers to the dispute between the Ash‘arites and the
Muc‘tazilites as to whether the Qur’an was eternal or created. The Ash‘arite position
is that the Qur‘an as an aspect of God’s attribute of speech or His psychic speech,
is eternal, but that the individual texts and words are created.

'8 As referred to in the Qur‘an, “He says to it (a thing) ‘Be’ and it is.” Verses
2:117, 3:47, 6:73, etc.

'° Qur‘an 40:7.

% Thus Shah Wali Allah explains a relationship between certain periods of time,
developments in the world, and the revelation of divine laws. This is referred to in
his work Lamahat. Lamha 59.

2 Qur‘an 44:2-4.
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as a means for fulfilling His will. He revealed His book to him
and made obeying him incumbent upon His worshippers. This is
God’s saying to Moses, may peace be upon him, “I made you for
Myself.”??

The fixing of these branches of knowledge in the Unseen of the
Unseen was only required by His providence toward the species.
Nothing asked God to emanate the souls of the Highest Council
except the preparedness of the species, and nothing beseeches, ask-
ing for this particular divine law at the time of the celestial con-
junctions,”® except the conditions of the species, and “God has the
conclusive argument.”*

If it were said, “Wherefore is it incumbent upon man to pray
and why is it necessary for him to obey the Prophet, and why are
adultery and theft forbidden to him?” Then the answer is, “The
former are required of him and the latter forbidden for him for the
same reason that livestock must graze upon grass and are prohib-
ited from eating meat; and that the predators must be carnivorous
and not graze upon grass; and for the same reason that bees must
follow their leader; except for the fact that the animals receive
their branches of knowledge inspired by innate instinct and man
merits obtaining his knowledge by acquisition and speculation, or
through revelation and imitation.”

2 Quran 20:41.

3 Understood as indications of changes in the prevailing material and spiritual
circumstances of the time.

2 Qur‘an 6:149.
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CHAPTER 8

Why Religious Obligation Necessitates Requital

You should know that people are requited on the basis of their
actions, if good then with good, and if bad then with bad, from
four aspects.

1) One of them is the natural requirement of the specific form.
Just as when livestock feed on grass and predators eat meat, both
remain in good health, and if livestock were to eat meat and the
predators, grass, their health would be spoiled—so it is with man.
If he performs acts whose spirits are submission to God, purity,
magnanimity, and justice;' his angelic nature thrives. If he per-
forms acts whose spirits are opposed to these qualities, then his
angelic nature is harmed. At the time when he is relieved of the
weight of the body, he feels the suitability and incompatibility (of
his actions) as one of us would feel the pain of burning.

2) The second of them is from the direction of the Highest Coun-
cil. Just as one of us has perceptual faculties placed in his brain
with which he feels whatever his foot treads on, whether a live
coal or a piece of ice, likewise there are angelic attendants with
the form of humanity? represented in Malakit. The providence of
God brought them into being together with the human species be-
cause the human species could not thrive without them, just as
one of us would not be sound without the faculties of perception.

Whenever an individual human performs an act which would
lead to salvation these angels emit beams of delight and happi-
ness, and whenever he commits a destructive act, beams of repug-
nance and anger are emitted by them. These beams penetrate the
soul of that person causing him joy or gloom, or they may pene-
trate the souls of certain angels or persons so that inspiration will
occur for them to love him and do good to him, or conversely to

! The four cardinal virtues, according to Shiah Wali Allah, discussed in detail in
Chapter 32.

2 By the form of humanity (sarat al-insan), Shah Wali Allah is referring to the
ideal prototype or model for the human species.
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despise him and cause him evil. This is similar to what you see
when one of us steps on a hot coal and his perceptual faculties
feel the pain of burning, then beams emerge from them which
affect the heart, so that it becomes sorrowful, and the disposition,
so that he develops fever. The effect of these angels on us is like
the effects of perceptions in our bodies. If one of us expects pain
or humiliation, the muscle beneath his shoulder blade will trem-
ble, his color will become yellow, and his body will become weak,
and perhaps his carnal desires will cease and his urine will turn
red, or perhaps he will urinate or defecate out of intense fear. All
of this reflects the influence of the perceptual faculties on the phy-
sical nature of man, their impression on it and their domination of it.
Likewise instinctive inspirations and natural states shower down on
humans and the souls of the lower angels from the angels which
are the guardians of human beings. All of the human individuals are
in the position of the natural faculties of these angels which are in
the position of perceptual faculties for them.’ Just as these beams
descend to what is below, likewise a coloration ascends to the
Holy Enclave from the angels. This prepares for the emanation of
an attitude which will be known as mercy, pleasure, anger, and
cursing; just as placing water near a flame prepares for its being
heated up, and premises lead to the conclusion, and the prepara-
tion of petitionary prayer leads to the response. The renewal of
states® is thus accomplished in Jabarit in this manner, so that an-
ger may occur and then repentance, and mercy, then vengeance.

God, may He be Exalted, has said, “Verily, God does not change
the state of a people until they change what is in themselves.”
The Prophet, may the peace and blessings of God be upon him,
informed us in many hadith reports that the angels bring the deeds
of men up to God, may He be Exalted, and that God asks them,
“In what state did you leave my servants?;”® and that the deeds of
the day are brought to Him before the deeds of the night.’

3 The analogy is being made between angels overseeing and guiding humans, and
the perceptual faculties guiding the physical functions of the body.

* That is, this alteration or renewal (tajaddud) is accomplished in God's attitude
to people and nations as a response to their actions which is then transmitted through
the angels.

5 Qur‘an 13:11.

® They reply, “We left them while they were praying, and we came to them while
they were praying.” Mishkat, p. 127, transmitted by Bukhari Bad’ al-khalq 6, Nasa’i,
Muwatta’.

” As in a hadith cited in Muslim Iman 295.
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CAUSES OF RELIGIOUS OBLIGATIONS AND REQUITAL 71

He also, may the peace and blessings of God be upon him, in-
dicated a sort of mediation of the angels between humans and the
light of God set up in the middle of the Holy Enclave.?

3) The third aspect (of the requital for acts) are the require-
ments of the divine law which has been decreed for humans. The
astronomer knows that when the stars form one of their celestial
aspects, a spirituality mixed from their forces is obtained that is
represented in a part of the celestial sphere, then when this is trans-
mitted to the earth by the transmitter of the celestial decrees, that
is, the moon, their (humans’) thoughts are transformed in accord-
ance with that spiritual force. Similarly the one who has realized
God® knows that when a certain time comes, which in the divine
law is called “the blessed night” on which *“every wise matter will
be decided,”'® a spiritual energy is generated in Malakit (the an-
gelic plane) which is composed of the determinants of the human
species combined with the requirements of this time. (At this time)
inspirations filter down from there upon the most intelligent of
God’s creatures and on the souls beneath him in intelligence, through
his mediation. Thus the rest of the people are inspired to accept
these inspirations, approve of them and to support their protector
and forsake their opponent. The lower angels are inspired to do
good to the one who obeys them and evil to the one who disobeys
them. Therefore there ascends from them a coloration'' to the Highest
Council and the Holy Enclave, and pleasure or rage results there.

4) The fourth (aspect of requital) is that when the Prophet, may
the peace and blessings of God be upon him, was sent to people,
God intended through sending him grace for them and their draw-
ing nearer to good. He made it incumbent upon them to obey him;
and the knowledge which He revealed to him became concretized
and represented and it was mixed with the zeal of this Prophet,
his prayer, and God’s decree that he should triumph and then this
was confirmed and realized.

As for requital from the first two aspects,'? it is an original nature

® This light refers to the Greatest Theophany (al-tajaili al-a‘zam) of God. Shah
Wali Allah speaks of the Holy Enclave as surrounding this light like rays surround-
ing a jewel. See al-Tafhimat al-llghiyya, 1 Tafhim 25. Sata‘at (Hyderabad: Shah
Wali Allah Academy, 1964) #28, 46. Lamahat, #49-55.

 al-‘arif billah

'® The Night of Power. Quran 44:34.

" Coloration (lawn), here in the sense of the emission of a certain influence.

12 Le., from the requirements of the specific form and due to the angels.
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(fitra) according to which God created man, and “there is never a
change in the original nature created by God.”'* This is nothing
other than the essentials of piety and sin and their general axioms,
not their ramifications and extremities.

This original nature (fitra)!* is that religion (din) which does
not differ according to the differing of eras and all of the prophets
agree on it. As He said, Blessed and Exalted, “This, your commu-
nity, is one community (umma).”"?

The Prophet said, may the peace and blessings of God be upon
him, “The prophets are all step-brothers, sons of the same father
by different mothers.”'® Blame and being held accountable is jus-
tified according to this (natural or constitutional factor) before the
missions of the prophets and after them also.

As for requital from the third aspect (according to the divine
law), it changes with the variations of the eras, and it is linked to
the sending of messengers and prophets. This is referred to in his
saying, may peace and blessings be upon him, “Indeed an allegory
for me and the message with which God has sent me is that of a
man who came to a people and said, ‘O people, I saw the army
(of the enemy) with my own eyes and 1 am a simple warner so
save yourselves, save yourselves!” Thus a group of his people obeyed
him and set out at nightfall, and they decamped at their leisure
and were saved; and a group did not believe him and they stayed
in their place, and the army fell upon them in the morning and
destroyed and exterminated them.” Likewise is (the case of) the
one who obeys me and follows me and what I have brought, and
he who disobeys me and disbelieves in what I have brought from
God.”"

As for requital from the fourth aspect, it only applies after the
sending of the prophets, the clarification of the obscure and the
correct propagation of the faith.

“Let he who perished (on that day) perish by a clear proof, and
let he who survived, survive by a clear proof.”*

3 Quran 30:30.

14 That is, the natural constitution of the entire species.

5 Qur‘an 21:92.

16 Mishkat, p. 1225. Bukhari Anbiya’ 48, Muslim, Abi Dawid.

7 Mishkat, p. 40. Bukhari Riqaq, 26, I‘tisam 2, Muslim. This hadith is also cited
in the introduction to the present work, p. 17.

% Qur’an 8:42.
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CHAPTER 9

The Variation in the Natural Dispositions of People Leading
to Differences in their Virtues, Actions, and the Degrees of their
Perfection

The basic principle of this is the saying which was reported from
the Prophet, may the peace and blessings of God be upon him, “If
you hear that some mountain had moved from its place, believe it;
but if you hear that a man’s nature has changed, don’t believe it,
for he remains true to his inborn disposition.”' He also said, “Lo,
the children of Adam were created at various ranks and among
them are those who were born as believers.”? He then cited this
hadith in its entirety mentioning their ranks in anger and readiness
to pay debts, and saying, “People are mines, like mines of gold
and silver.”

And God, may He be Exalted, said, “Say, everyone acts accord-
ing to his own manner,” that is, the manner according to which
he was constituted.

If you want to discover what God has disclosed to me regarding
this topic and made me understand about the meaning of these
hadiths, then know that the angelic force is created in man with
two aspects. One of them is the aspect appropriate for the Highest
Council whose task is becoming colored by the knowledge of the
Divine Names and Attributes, the gnosis of the intricacies of Jabarut,
comprehensively learning about an order, and focusing their re-
solve in seeking to bring this order into existence.’

' Mishkat, p. 33, transmitted by Ibn Hanbal VI: 443.

2« live as believers, and die as believers. Some are born unbelievers, live as
unbelievers, and die as unbelievers. Some are born believers, live as believers, but
die as unbelievers. Some are born unbelievers, live as unbelievers, but die as be-
lievers. Thus, some are quick in anger but slow to repent. Some are slow to anger
and quick to repent, and so on.” Tirmidhi Fitan 26, Ibn Hanbal III: 19.

3 That is, they are of different types and capacities.

4 Qur’an 17:84.

% The order which leads human beings to their specific perfection and the univer-
sal beneficial purpose.
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The second is the aspect related to the Lower Council (of an-
gels) whose mode is springing forth at a motivation which show-
ers down on them from above them, neither comprehending it,
nor with focused resolve, nor with gnosis and illumination, and
they reject the stains of the animalistic.

In a similar manner, the animal force is created with two aspects.
One of them is coarse, harsh animosity, such as the attitude of the
sturdy stallion who develops due to plentiful nourishment and who
is given appropriate care. His body is splendid and powerful, his
voice strong, and his courage is great. He possesses effective re-
solve and great pride, strong anger, jealousy, and abundant lust. He is
competitive in domination and appearance, and his heart is brave.

The second is weak, flimsy animality like the attitude of the
animal which is gelded and born prematurely, brought up in a
drought and given inappropriate care. His body is humble and weak,
his voice feeble, his courage weak, and his heart cowardly. He is
without resolve, and lacks competitiveness in domination and
appearance.

Each of the two forces has an innate disposition which specifies
one of the two aspects, and acquired experience (kasb) reinforces,
strengthens, and aids this. The combining of the two forces in
people also occurs in two (different) ways.

1) Sometimes they combine in competition with one another
(tajadhub) wherein each one passionately strives to seek its require-
ments, desiring its ultimate goals, and seeking its innate habits, so
that inevitably competition occurs between them. If one predomi-
nates, the influences of the other are diminished, and vice versa.

2) At other times they come together in (a relationship of) in-
ner integration (istilah) in which the angelic descends from pursu-
ing its absolute standard to what is close to it in terms of rationality,
generosity of the lower soul, continence, preferring the general
good to his own benefit, concern for the future (life) rather than
being content with the present, and loving cleanliness in every-
thing with which he is involved.

The animalistic side correspondingly advances from seeking its
absolute standard toward that which not far from the comprehen-
sive outlook (al-ra’y al-kulli)® and does not conflict with it, and

® A term used by Shah Wali Allah to indicate a motivation to act for the univer-
sal good as opposed to particular, personal interest.
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thus the two forces are reconciled and a temperament is obtained
which is free from conflicts.

Each of the classes, the angelic, and the animalistic; and their
mixture, has two sides and a middle,” and levels closer to one of
the sides or to the middle; so that in this way infinite divisions
arise. Nevertheless, there are eight chief categories classifiable by
their particular properties, and the other categories can be recog-
nized through recognizing them. These are obtained by (first) di-
viding what was joined by competition into four (types):

1. A high angelic with a strong animalistic.
2. A high angelic with a weak animalistic.
3. A lower angelic with a strong animalistic.
4. A lower angelic with a weak animalistic.

Combinations through inner integration (istilah) also fall into
four sub-categories along these lines. Every category has an in-
variable determinant, and the person who succeeds in recognizing
their determinants will be spared many confusions. We will men-
tion here those which we require in this book.?

The people most in need of doing arduous spiritual practices
are those whose animal force is strong, especially those whose
aspects are in a relationship of mutual contention. The one who is
most suited to achieve perfection is the one whose angelic side is
of the “high” type, but the one whose two aspects are integrated
is the best among them in action and proper deportment. The one
whose two aspects are in mutual contention is the greatest among
them in knowledge, if he manages to free himself from the bonds
of the animalistic, and he does not concern himself greatly with
the decorous performance of acts. The one who most consistently
avoids challenging matters is the one whose animal side is the
weakest, while the one with the high angelic aspect abandons ev-
erything to be free to devote his attention to God. The one whose
angelic side is of the lower sort, if he is able to detach himself,
will devote himself to the next life, and if not he will abandon
everything out of laziness and laxity.

7 In other words; higher, lower, and medium levels.
® The persons representing these various combinations are discussed in more de-
tail in the author’s work, Hama‘ar (Hyderabad. Sindh: Shah Wali Allah Academy,

1964), 96-107.
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The one who most energetically plunges into challenging mat-
ters is the one with the strongest animal side, while the one (who
combines this) with “high angelic” traits is most fit for leadership
and the type of things connected with the comprehensive outlook
(al-ra’y al-kulli). The one with a “lower angelic” component is
the one who rushes most readily into battle and who bears heavy
burdens.

The person of competing aspects, if he inclines toward the lower,
will become preoccupied with worldly affairs alone, and if he
progresses toward the higher he will become preoccupied with
religious matters only; refining the lower self and purifying it. The
man composed of integrated elements works with the higher and
lower together and desires both simultaneously. The one whose
angelic side is the highest of all is the one sent for the leadership
of religion and the world simultaneously. He subsists® through what
God wills and works on His behalf in all of the universal order,
such as in the Caliphate and the leadership of the religion. These
ones are the prophets and their heirs,'” the prominent ones among
the people and their Sultans. The leaders among them and those
who should be followed in matters concerned with the religion of
Allah are those whose two sides are integrated and whose angelic
nature is of the high type. The ones most obedient to them are
those whose components are integrated and who have a prepon-
derance of the lower angelic side, for they can apprehend the di-
vine ordinances through their figurative expressions and forms.

The furthest from them are the people of competing sides be-
cause either they are engrossed in the turbidities of nature, and
thus do not carry out the rightly guided practice, or they may
overcome it (the animalistic).!! If they are people with high angelic
sides they can grasp the spirits of the divine revelations while they
are indulgent with regard to their (formal) expressions. Most of

 The use of the term “subsist” (baga’) here, has a special reference to the Pro-
phetic consciousness and mode of activity in which the state of baga’—i.e., remain-
ing active in the world while subsisting through the divine, is stressed. This is in
contrast to annihilation of self (fanad’), generally associated with the function of
sainthood.

19 Heirs in the sense of working for the preservation and propagation of their
message.

" In Hama‘at, pp. 102 ff. Shah Wali Allah says that it is those whose two as-
pects are in a state of competition who have the potential to become prophets, zeal-
ous devotees and heroes, if both of these sides are strong.
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their concentrated resolve is directed toward gnostic realization of
the subtleties of Jabarut and becoming colored by its hue. If they
fall short of that, then they concentrate on spiritual practices and
prayers, and they will be amazed by the scintillations of the an-
gelic in terms of mystical disclosure, insight into what is in peo-
ple’s hearts, the answering of prayers, and this type of thing. They
will not grasp the divine ordinances in the core of their being
except through ruses which subdue the physical nature and earn
the lights.'

These are principles which my Lord has bestowed on me. Who-
ever masters them well will find the states (ahwal) of the People
of God revealed to him, as well as the extent of their perfection
and the goal of their symbolic expressions about themselves, and
he will be able to interpret the levels of their spiritual itinerary.'?

“These things are given to us and to the people through God’s
grace but most of the people are not grateful.”"*

2 In other words, they only come to realize the inner meanings, acquire the lights
of acts of obedience, and perform them with eagerness rather than out of habit;
once they have subdued their animal side.

13 Understanding how the aspects of which a person is composed naturally inter-
act and how they may be influenced by spiritual practices is an important aspect of
Sufi teaching. The states (ahwal) of the Sufis involve a succession of spiritual expe-
riences which lead to the permanent acquisition of the stages (magamat) of progres-
sive spiritual development. The spiritual path or itinerary (sul/ak) incorporates the
practices and theory of development according to Sufi teaching. See Shah Wali Allah,
Altaf al-Quds, Persian with Urdu translation by ‘Abd al-Hamid Swati (Gujranwala:
Madrasa Nusrat al-‘Ulim, 1964). English translation, The Sacred Knowledge. G.H.
Jalbani and D. Pendelberry. (London: Octagon Press, 1984), for further details on
this aspect of his ideas.

4 Qur’an 12:38.
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CHAPTER 10

The Causes of the Thoughts Which Motivate Actions

Know that the thoughts which persons finds themselves having,
on the basis of which they are motivated to act, must necessarily
have causes, just as is the way (sunna) of God, may He be ex-
alted, with the rest of temporally originated events. Investigation
and experience show that among these causes, and in fact the greatest
among them, is the natural disposition of humans according to
which they were created, as the Prophet, may the peace and bless-
ings of God be upon him, informed in the hadith which we previ-
ously related.’

Among them is a person’s natural temperament which is liable
to change due to the attendant regime of food, drink and so on,
Thus the hungry person seeks out food and the thirsty wants water
and the lustful desires women. Many a person eats food which
increases lust, so that he is attracted to women and his mental
dialogue with himself concerns them, and this in turn stimulates
him to carry out many actions. Many a man eats strong food whereby
his heart is hardened and he is made bold enough to kill, and he
becomes quick to anger at things which do not anger others.

If these two types of person were to train their lower souls by
means of fasting and getting up to pray at night, or they were to
become old, or they were struck by a serious illness, then many of
their habits would change and their hearts would become gentle
and their souls chaste and continent. Therefore you see the differ-
ence between old men and youths, and the Prophet, may the peace
and blessings of God be upon him, permitted the aged man to kiss
(his wife) while fasting, but did not allow the young man this.?

Among these causes are customs and familiar habits, for when
someone often associates himself with a thing, the attitudes and

! This hadith was cited in the previous chapter, “If you hear that some mountain
has moved from its place, believe it...”
2 Mishkar, p. 427, Aba Dawiad 11:312 #2387 saum 35, Muwatta’, Ibn Majah.
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shapes associated with that thing become consolidated in the tab-
let of his soul and many of his thoughts incline to that thing.

Among the causes of certain thoughts arising is that the rational
soul at certain times extricates itself from the bonds of the ani-
malistic so that it manages to grasp from the Realm of the Highest
Council something which facilitates (its obtaining) an illuminated
attitude. Sometimes this attitude falls under the category of inti-
macy and contentment, and sometimes it would consist of the de-
termination to undertake some (good) action.

Yet another cause of thoughts motivating actions is that certain
despicable souls are influenced by the devils and take on certain
of their tones, and sometimes these attitudes require thoughts and
actions.

You should know that the case of dreams is like that of thoughts
except that the soul is totally detached from them, so that their
images and forms are represented to it.’

Muhammad ibn Sirin* said: “There are three sorts of dreams.
The speech of the soul (to itself), the devils’ frightenings, and
good tidings from God.”’

3 Thus the dreamer usually has no sense of thinking or imagining his dreams, but
experiences them represented as if they are happening to him, in contrast to thoughts.

* Ibn Sirin (d. 728), a famous hadith transmitter and interpreter of dreams.

5 Bukhari, Ibn Majah, Ibn Hanbal.
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CHAPTER 11

The Adhering of Acts to the Soul and Its Being Held Accountable
for Them

God, may He be Exalted, has said, “We have made a sign on the
neck of every man and on the Day of Judgment we will bring
out a book and present it to him opened. Read your book, and on
this day you by yourself are a sufficient account taken against
yourself.”"

The Prophet, may the peace and blessings of God be upon him,
said, narrating from his Blessed and Exalted Lord (in explana-
tion of this verse), “Indeed these are your acts which I will
count for or against you, then I will requite you for them. The one
who finds good should praise God, may He be exalted, and the
one who finds something other than that should only blame him-
self.”

He also said, “The lower soul wishes and desires while the sexual
organ confirms that or denies it.””

You should know that the acts which a person definitely intends
and the ethical behaviors which are firmly grounded in him origi-
nate at the root of the rational soul and return to it, and then they
cling to it and are counted for or against it. As for origination
from 1it, it is due to what you have learned to the effect that there
are categories of the angelic and animalistic and their combination,
and every category has its own determinant. The predominance of
the natural temperament and its being influenced by the angels
and the devils and so on are among causes which can only operate
according to the way the natural disposition permits so that whatever

' Quran 17:13-14,

? Muslim Birr 55, “innama hiya a‘malukum ihsikum lakum.” Aba Dawid, Tirmidhi,
Ibn Majah, Ibn Hanbal.

* The entire hadith is, “It is predetermined for the son of Adam as to the amount
of adultery he should commit. Now, the adultery of the eye is a (lustful) look, the
adultery of the tongue is talk; the soul wishes and desires while the sexual organ
only confirms that or denies it.” Mishkat al-Masabih, p. 25. Bukhari Istidhan 121,
Qadar 9, Muslim, Abi Dawad, Ibn Hanbal.
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is consistent will occur. Therefore this goes back to the root of the
soul, with or without other means.*

Have you not seen how the effeminate man is created, so that
even early in life his constitution is delicate. The knowledgeable
person is able to deduce from this that when he matures according
to his temperament, it is necessary that he will adopt the habits of
women, dress himself up with their clothes and adornments, and
assume their behaviors. Similarly, the doctor understands that a
child, if he grows up according to his temperament, and as long as
he doesn’t meet with any unforeseen accident, will be either lively
and strong, or weak and humble.

As for virtues going back to the rational soul, it is because when
some person carries out an action, the habituation of his soul to it
increases, and it is easier for this action to originate from the soul,
as he will need no deliberation and no taking up a (fresh) motiva-
tion. Inevitably the soul will be influenced by this and accept its
tone. Unavoidably each one of these similar acts participates in
this influence even if it is minute and its role is obscure. This is
the import of his speech, may peace and blessings be upon him,
“Temptations strike the heart in the way that a reed mat is woven
stick by stick. Any heart which is influenced by them becomes
marked with a black dot, and any heart which rejects them be-
comes marked by a white dot. The result is two hearts; one like a
white stone, and no calamity or test can harm it ‘as long as the
heavens and earth endure;’® while the other heart becomes black
and clouded, like an inverted jug, which neither knows good (ma‘rif)
or evil (munkar) but only what it absorbs of its own desire.”

As for acts clinging tenaciously to the soul, this is because ini-
tially a soul is created as prime matter, free from everything with
which it later becomes tinged. Thereafter it continues to emerge
from potentiality into actuality day by day, and every subsequent
one of its states is prepared for it, and all of the preparations con-
stitute an ordered sequence, and later states cannot precede the
earlier ones. Associated with the attitude of the soul existing now
is the decree of everything which preceded, although this may be
hidden from the soul due to its preoccupation with what is external

* “Soul” is used here in the sense of the rational soul which bestows the individual
form. The “other means™ refers to external events which would affect the temperament.

* Quran 11:107-108.

® Mishkat, p. 1120. Muslim Iman 231, Ibn Hanbal
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